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TO
THOMAS ERSKINE, Esq.,

OF LINLATHEN.

My pear Mgr. Ersging,

The pleasure of associating my name with
yours, and the kind interest which you expressed
in some of these Sermons when you heard them
preached, might not be a sufficient excuse for the
liberty which I take in dedicating them to you. But
I have a much stronger reason. I am under obliga-
tions to you which the subject of this volume especially
brings to my mind, and which other motives beside
personal gratitude urge me to acknowledge.

I owe it to you that I am able to honour and to
appreciate one part of the testimony which was borne
by those Scotchmen in the 17th century, whom we of
the English Church are apt to regard with great
dislike. I owe it to you that another part of their
doctrine,—which is often confounded with that tes-
timony, and which, I fear, in the minds of a number






DEDICATION. vii

for their purpose, which were pregnant with mischief
to after generations. All that there was of strength
and nobleness in these men arose out of the belief
that the God of the Jews and of them was a God of
righteousness and truth, and that whatever was un-
righteous and untrue must sooner or later shrink and
shrivel at His word. Alas! how easily did the idea
of a Being who can decree what He pleases, who can
make right wrong and wrong right by choosing it,
who may outrage the conscience in man which He
has created to bear witness of what He is and of what
Man, His image, is intended to be,—mingle itself with
a faith so contradictory of it! How easily, in an age
of energy and action, could the bravest deeds, the
most passionate devotion to a cause, blend with cruel
judgments and fanatical exclusiveness, which hide the
good from one set of party-historians, and are glorified
by it in the eyes of another! But how much more
easily, when the age of action and energy has passed
away, and an age of speculation has begun, does the
theory of a Will which arranges Punishment, Satis-
faction, Salvation, according to its pleasure, of a
Justice which means only the demand for Vengeance.
of a Mercy which means only the exemption of certain
persons from that demand, take the place of belief in
a God who so loves the world as to give His Son for
it! How easily do those records, wherein Puritan
divinity is so rich, of souls struggling with the Spirit
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We may hide it from ourselves as we will, we may
cast the burden upon whom we will, but this is the
cause which is driving our sons to infidelity and our
daughters to Rome. The spectre from which they are
flying is & God whom they cannot trust and cannot
love. We may try to cure symptoms by producing
evidences of Christianity, or by exposing superstition.
But we shall find that we have not reached the root
of the disease, and that it will always be appearing in
new forms., Have we a Gospel for men, for all men ?
Is it a Gospel that God’s will is a will to all Good, a
will to deliver them from all Evil? Is it a Gospel
that He has reconciled the world unto Himself? Is
it this absolutely, or this with a multitude of reserva-
tions, explanations, contradictions? Such questions
must be asked by those who are desirous of restoring
faith among the upper and middle classes, or of lifting
the lower out of the pit into which we have allowed
them to sink. If they cannot be answered, the gentler
and feminine spirits will try what help they can get
from the Pope; the speculative will become Pantheists;
the People will become Atheists.

It is more than twenty years since a book of yours
brought home to my mind the conviction that no
Gospel but this can be of any use to the world, and
that the Gospel of Jesus Christ is such a one. From
that time I ceased to wish for refined explanations of
the Catholic Creeds. They became to me the clearest

A*
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substituted for that of a Son yielding Himself to a
Father in whom He delights.

These thoughts have reference chiefly to the New
Testament. But the conviction has been fixing itself
deeply in my mind that the Old Testament, too, ought
to be read much more simply and according to the
letter than we are used to read it, that we have not
made its application to our individual cases more clear
by overlooking its obvious national characteristics ;
that if we had given heed to them we should have
found an interpretation of some of the greatest diffi-
culties in history and in the condition of the world
around us. This opinion is strangely opposed to that
which is common among the philosophical thinkers of
our day. It sets me in direct opposition to those
writers, in this country and America, who make it
their business to copy German models, though it does
not authorise me to refuse any help from German
learning when it comes within my reach, or to pro-
nounce sentence upon a nation with which I am most
imperfectly acquainted, or to generalise under one
name Theologians who, I suppose, exhibit as many
varieties of opinion, and are scattered through as
many schools as our own.

Many of my conclusions may differ widely from .
those into which you have been led: I should be
grieved to make you responsible for them. But if I
have tried in these Sermons to shew that the story
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of the Prophets and Kings of the Old Testament is as
directly applicable to the modern world as any Cove-
nanter ever dreamed— but that it is applicable, because
it is 2 continual witness for a God of Righteousness,
not only against idolatry but against that notion of
a mere Sovereign Baal or Bel which underlies all
idolatry, all tyranny, all immorality ;—I may claim
you as their spiritual progenitor. You will see that
they do bear a witness, though a feeble one, for a
truth opon the acknowledgment of which I believe
the well-being of your land, and of ours, and of the
whole Church, depends. You will pray that more
courageouns and faithful champions of it may be raised
wp. How many will desire that you may be preserved
to shew to them, by an evidence mightier than words,
that there is a Spirit of Love working in the hearts
of human beings, and that the lives of those who
submit to it are illuminated and transfigured by it.

Believe me,
My dear Friend,
Ever gratefully and affectionately yours,
F. D. MAURICE.
Lowpon : November 11k, 18.3.



ADVERTISEMENT.

A previous volume of Lectures on the Old Testament
brought down the history to the time of Samuel. Though
I have commenced these Sermons at that point, I have not
taken any pains to preserve uniformity in the shape and
appearance of the volumes ; I have rather wished to indicate
that they are distinct in their subject and their treatment ;
to some extent even in their purpose. The former series
was founded upon our Sunday Lessons. I could not continue
to take my texts from them, for lectures addressed to a legal
audience are almost necessarily interrupted by the Long
Vacation. If there had not been this local reason for
altering my plan, I should still not have been disposed
to persevere in it. When our Lessons follow the order of
books in the Canon, they necessarily depart from chronology.
The preservation of it in this part of the history seemed to
me of great importance. During all the Sundays in Advent
and on those after the Epiphany, Isaiah is read ; when he
appears as one of a series of Prophets, he could not occupy
so large a space. For these reasons I have departed from the
arrangement which the Church has followed in selecting the
chapters ;—not, I hope, from the spirit which has directed
the selection. The compilers of the Lessons have been
much more careful to exhibit the Prophets as preachers of
righteousness than as mere predictors. I have felt that
this aspect of their lives has been greatly overlooked in our
day, and that there is none which we have more need to






PREFACE TO THE THIRD EDITION.

TeE dear and honoured friend to whom the First
Edition of this book was dedicated is gone to his rest.
If it had been a polemical treatise, I could not have
borne to associate his name with it at first; I should
leave it now without the sanctity which his mewmory
gives to it. Since I regarded the Kings and Prophets
of Israel as the subjects of a divine education, as the
expounders of that education to their nation and to
all nations, I felt that I had some title to ask his
sympathy with it. For no one more delighted to
contemplate them in that aspect; they were never to
him merely interesting figures of a bygone age ; they
were his personal friends, who helped him to bear
the burden of his own thoughts and his own time.
As his conversation had done much to give me this
living, human interest in the characters of Scripture,—
a human interest not separate from their relation to
the divine Teacher, but the consequence of it,—I felt
that the publication of such a book as this was a fit
opportunity for acknowledging my manifold obligations
to him.

Yet many who knew and loved him may consider
that there was some incongruity in presenting a
volume speciaily national to Mr. Erskine. He cared
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But this theory has undergone a severe shock. The
Protestant Establishment in Ireland was the true
exemplification of it. That was an instance—per-
haps the only complete one in Europe—of a religion
selected by the State, and set up under its protec-
tion, Many admirable reasons could be given why
the State, for its own protection, and for the educa-
tion of the Irish people, was bound to create this
Establishment and to maintain what it had created.
But it could not. The disunion between Church and
State, which was the consequence of the experiment,
was too palpable—too terrible; at whatever risks it
must be abandoned. We may contemplate those risks
with some trembling ; but they are inevitable. What
rests on the sand of a mortal policy must fall down.

The ¢ Policy ’ which overthrew the Irish Establish-
ment may, Mr. Miall thinks, be applied to the Union
of Church and State in England. Of course, the
policy of ¢ Cabinets of Churchmen,” followed or not
followed by ¢a party of Dissenters,” will be applied, in
all possible ways, to this Union. If it is not a real
one—not one grounded in the order of God, in the
constitution of things—it will come to nanght ; no cal-
culations of Statesmen or Churchmen will uphold it.
But those who have learnt from the Old Testument
to see in a nation the mightiest testimony for
the righteous God, and for His government over
the world; those who have learnt from the New
Testament to look upon the Church as no artificial
fabric, but as the great witness for the Unity of
Man in the Son of Man—as essentially Catholic,
and therefore as the sustainer of the life of each
nation ;—those who believe that the Church cannot
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. THE PROPHETS AND KINGS

OF THE

OLD TESTAMENT.

SERMON 1.
THE NEW PERIOD IN JEWISH HISTORY.
(Lincoln’s Inn, 22nd Sunday after Trinity.—Nov. 1, 185L.)

Then all the Elders of Israel gathered themselves together, and
came to Samuel unto Ramah, and said unto him, “ Behold thou
art old, and thy sons walk not in thy ways : now make us a king
to judge us like all the nations.” But the thing displeased
Samuel, when they said, “ Give us a king to judge us.” And
Samuel prayed unto the Lord. And the Lord said unto Samuel,
“ Hearken to the voice of the people in all they say unto thee:
for they have not rejected thee, but they have rejected Me, that
I should not reign over them.”—1 SAMUEL viii. 4-7.

TaE titles of this and the next book in our canon are
either the first and second books of Samuel or the first
and second books of Kings. The propriety of the latter
name is obvious. We are entering upon the history
of the Hebrew kings; we are told by what steps the
age of the judges passed into theirs. But how should
Samuel,—whose death is recorded before the end of the
first of these books, who ceases to be the most con-
spicuous person in it after he has anointed Saul,—have
B



3 SAMUEL'S PLACE IX HISTORY. [sx=m.

succeeded in stamping such an image of himself upon
the varrative? He is not the composer of the record ;
there sre no lengthened prophecies of his introdnced
into it. We have a very clear picture of him certainly
in infancy, boyhood, manhood, and old age. But there
are many biographies equally distinct ; yet the subjects
of them have not possessed this dignity; they have
not given their names to any portion of the history.

I spprehend that this fact indicates a consciousness
among the Jews, that the age of the kings would be also
the age of the prophets. It could not, they felt, be con-
templated in one light without being contemplated in
the other, On all occasions the prophet would be beside
the king to reprove, direct, and encourage him. On all
occasions the prophet’s office would be to show what
the office of the king was, how it might be neglected
and violated, how it might be faithfully executed, how
the full significance of it would at last be brought out
and actually embodied. The Book of Kings therefore is
the Book of Samuel, not merely because the individual
man was the last of the judges, and poured the anoint-
ing oil upon tho first two of the kings, but because he
represented in his own person a power and a position
which were quite different from theirs, and yet which
could not be rightly understood apart from theirs.

When wo first meet with Samuel, he appears as the
reprover of an aged priest. Eli was not insensible to
the greatness of his vocation. But his dignity was
an hereditary one, and the subordinate priests were
members of his family. His sons had become utterly
corrupt and abominable. He had failed to preserve a
seed which could feel, and make their countrymen feel,
that tho service of the God of Israel was a reality and
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not a fiction. Eli’s faith was all his own; it brought
no one within its circle; it created no atmosphere
about itself. In a deeper sense than the most literal
and obvious one the lamp was waxing dim in the ark
of the Lord. No one was keeping the flame of it alive.
The people felt as if it were all but quenched already.
The boy Samuel was raised up to tell them that it
would soon be more evidently extinct than it was then,
but that it would be found to be fed from a hidden
source, to be kept alive by another than Eli or his sons.
The preservation of the ark and the sacrifices, of the
most inward substance of the Jewish commonwealth,
would be seen to depend, not upon a succession in the
family of Aaron, but upon Him who had ordered the
succession, upon Him who was, and is, and is to come.

Thus Samuel,—because he had been called to be a
prophet, and was proved to be one by signs, which all
men from Dan to Beersheba could recognise,—was a
witness that an hereditary priesthood derives all its
worth from a divine presence which is not shut up in
it or limited by it; and, that, without that presence it
means nothing and is nothing ;—nay, becomes worse
than nothing, a plague and cancer in the society,
poisoning its very heart, spreading disease and death
through it. His message was first to the priest him-
self ; then to the nation concerning the priest. For
the priest was as yet the hereditary functionary in the
commonwealth. He was the only person who could
turn duties into mere routine; who could make his
authority and his reputation a plea for setting up the
worship of false gods instead of the worship of the
living and true God, vile orgies instead of the services
of the holy place wherein the Most High was dwelling,

B2
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down a particular foe. He was the restorer of the
whole land; one who brought the different parts of it
into connexion with each other; who made them feel
the blessings of a common organisation,—the necessity
and the happiness of being subject to government, the
misery of a condition of things in which each man did
that which was right in his own eyes. It would
appear that the Jews had never, since they came into
the promised land, experienced so orderly and righteous
a civil government as during the time in which Samuel
ruled them. I say civil government, for such it evi-
dently was. Samuel was in the strictest sense a
Judge. Whatever other functions he had, this was one
by which he was chiefly and most distinctively recog-
nised. It is clear, from the story of his dedication by
Hannah, that he was a priest,—and that circumstance
is of considerable importance in some of his relations
with Saul ; but the comparative sinking of that part
of his character, the incidental manner in which it is
brought out, make us aware how much more prominent
the other side of the commonwealth at this time was ;—
how much the legal, judicial, governing element was
for the present overshadowing the purely sacrificial.
Baut if it should be supposed for a moment that Samuel
was a less devout man because his acts were more of a
civil than of a sacerdotal kind, every word in the
history will refute the notion. The ark of God had
never been 8o precious to any earlier Israelite as it was
to him who lived when it was captured and brought
back again. God as a living ruler and king, was pre-
sent to him in all his thoughts and acts. He existed
only to bring home His righteous rule to the minds
and hearts of his countrymen. We must understand
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how much this was the absorbing purpose of his mind,
if' we would trace what passed in it when the Elders of
Israel came to him with the request ‘“Make us a king.”

Such a request I said just now could scarcely have
been made,—or at least could not have been the
expression of the mind of any great body of the
people,—in the previous age. But Samuel’s reforma-
tion had awakened in them a sense of order to which
they had been strangers before. The words * Elders
of Israel” themselves show how much had been done
to revive the institutions of Moses, to call out the
family and tribe sympathies which were at the root
of those institutions ;—and to make them ministers
of union, not, as they had been, of division. So
strongly had this family feeling been awakened, that
Samuel’s sons, it seems from the next passage, had,
without any formal election or designation, performed
some of the functions of their father. A tendency
to hereditary succession was unfolding itself in the
mind of the people, and was connecting itself directly
with the civil as it had before been connected with
the ecclesiastical, forms of the commonwealth. But
Samuel’s sons did not walk in his ways. They were
self-seekers ; they were suspected of taking bribes.
The effect of this distrust was just that which proceeds
in all ages from the same cause,—dissatisfaction, a cry
for change, a feeling that the fault of the person who
administers implies some evil or defect in that which he
has to administer. But the change which these elders
craved for was not a greater independence of authority.
They had a sense of wanting authority. The degene-
racy of Samuel’s sons did not, as we might have fancied,
make them suspicious of a ruler who should establish a
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family. It only made them long for a different sort of
rale, for one which should be less irregular and fluctu.
ating. They were not like the nations round about;
they seemed to be at a manifest disadvantage when they
fought with them ; they had no regular leader of their
armies, no one who could set them in array and go forth
at the head of them. It is evident from another pas-
sage,—in which it is said that they desired a king
because Nahash, the king of Ammon, was coming out
against them,—that this was their uppermost thought.
A king signified to them little more than a general.
There was something else in their minds than this;
something at least was implied in this which was deeper
than the rude craving for a man in a target of brass
and with a spear like a weaver’s beam. The discipline
and the coherency of an army have a charm which the
inmost spirit recognises, and which could not exist if it
was without a directing head.

But the thing displeased Samuel and he cried unto
the Lord. Why did it displease him ? Men who think
themselves very clever have answered: ‘ Of course,
because he was seeking to aggrandise his own family.
He had a cunning plan of advancing his sons which
this new proposition would defeat.” It is not neces-
sary to confute such a notion by proclaiming that the
characters in Scripture are different from other charac-
ters. It is quite enough to say that if such a character
as Samuel's were met with in any history whatever,
this would be a low, paltry, vulgar way of accounting
for his acts. He had all his life been possessed with
one great conviction, that the righteous God was King
of the land. In His name and in His strength, he had
been putting down wrong and asserting right. He
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right and partly wrong, that the good should be
separated from the evil, the first reinforced with God’s
own might, the other utterly cast out. In such a state
of mind, I apprehend, Samuel prayed unto the Lord,
or else into such a state of mind he came while he was
praying. And so his prayers led to an honest practical
result, a result to which the displeasure without the
prayer would certainly not have brought him.

¢ And the Lord said unto Samuel, Hearken unto the
voice of the people in all that they say unto thee : for
they have not rejected thee, but they have rejected Me,
that I should not reign over them.” Such an answer
sounds at first most strange, most perplexing ! ‘ Hear-
ken unto them—;for they have rejected Me! Yield to
them because they are doing a worse thing than you
supposed they were doing. Let them have their way,
seeing that they are not changing a mere form of
government but breaking loose from the principle upon
which their nation has stood from its foundation.” No
contradiction can seem greater. And yet no Jewish
statesman or prophet could do the work that was given
him to do, could be God’s faithful witness, if he did -
not enter into the very heart of this contradiction ; if
he did not mould his own conduct according to the
deep truth which was implied in it. His impulse was
to maintain the order of things which he found estab-
lished in his day. He believed that order was God’s
order; he dared not refer it to any lower source. He
administered that order in this faith : if it forsook him
he became careless and corrupt. Could God's order
then be changed? Was He not by His very nature,
the Unchangeable? Was it not the highest duty to
make the people feel that this was His character ?
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that they have an unseen ruler, and cannot live or act
without one. The preservation of you as a judge, the
preservation of the system of government by judges,
would be no such lesson. It would only be a question
between one kind of outward rule and another; you
would be attaching the same kind of false and dan-
gerous importance to the ancient scheme which they
attach to the novel one. There is nothing strange in
this desire of theirs. ¢According to all the works
which they have done since the day that I brought
them up out of Egypt even unto this day, wherewith
they have forsaken Me, and served other gods, so do
they also unto thee.” The same idolatrous tendency,
the same unbelief in an invisible government has been
in them throughout. With that tendency have I been
striving by a series of wonderful, orderly methods ; you
experience the bitterness of it now. Believe that this
is part of your privilege as My servant, to encounter
the same kind of opposition which I encounter from
the self-will of men; to understand what My heart
towards them is through your own. And therefore
tell them what manner of a king will reign over them.
Tell them that he will take their sons for his chariots and
to be his horsemen, and their daughters to be confec-
tioners and cooks ; and that their fields and their olive-
yards and their vineyards he will give to his servants.
Let them know what the general of armies whom they
crave foras a deliverer will do to bring them into bond-
age; but do not resist a desire which has a deeper
meaning in it than you know, which will produce imme-
diate sorrows, but in which is hidden a divine purpose
for the good and not the destruction of your people.’
In a very remarkable sense then the voz populi was
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divine government must also be a true human govern-
ment ; that man is made in the image of God ; that the
heavenly offices are represented in the earthly. And
though such kings might leave sons more utterly unlike
them than Samuel’s sons were to himself, yet thisdegene-
racy would not prove that the desire for a family succes-
sion was a false one, that it did not answer to a deep
want in the heart of man which God designed to satisfy.
The belief in a race reigning by covenant with God, would
give to the people a sense of the continuity of their
nation, of the sacred and intimate relation between one
age of it and another, of that relation being interwoven
with and inseparable from the family relation, which
would be an abundant compensation for the depravities
and misdoings of particular sovereigns—nay, which
would convert those depravities and misdoings into
arguments and evidences of God’s abiding and eternal
dominion.
Samuel could see little of these good things, which
lay hidden in the womb of time, to be brought forth
_in their appointed season. He could only walk in the
dark by faith not sight, slowly coming to understand
so much of the divine precept as enabled him to obey
it. His after life is full of melancholy yet consolatory
instruction. He goes into obscurity as a good man
should, when he feels that his main work is done. He
_comes forth whenever there is need for him ;j—showing
that the power which he once possessed is as real as
ever, though it has another and safer dwelling than
with the temporary and earthly steward of it. His
last years are years of sorrow. The king whom he has
anointed has too faithfully fulfilled all his fears and
prognostics. Yet there lies in the dim distance the
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its primary sanction, His continual claim upon the
obedience of His subjects. This work was never to
become extinct, till it had obtained its perfect fulfil-
ment ;—no, not to become extinct then, for the revela-
tion of a perfect Prophet, a perfect Priest, a perfect
King, would be but the commencement of a new and
universal society, grounded upon the fact of His
appearance,—as all previous society had been upon
the belief of His reality and the hope of His mani-
festation.

How prophets and kings accomplished their respec-
tive missions,—~how each explained the mission of the
other, how much was learned by their errors and
imperfections because there was a higher ruler and
teacher than either,—I may, if God permit, consider
in future sermons. We may find that the great ultimate
objects which the divine ministers were to keep in
sight do not in the leaat prevent them from suggesting
to us innumerable hints, and discovering the deepest
principles, for our guidance in the commonest tran-
sactions of our lives. The more earnestly we desire
to understand God’s ways to us, and how we may
walk in His ways, the more light will these records
afford us.

One glimpse of such light, I think, you may have
obtained from the subject which has occupied us this
afternoon. You may have seen how possible it is in
our dealings with our fellow-creatures to fight too
obstinately with their wilfulness, because we do not
thoroughly appreciate the evil of it. We fancy that
we can resist it by strengthening certain mud banks
which had a real worth when they were formed, but
which were intended for a purpose that has been
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before to be done.” Oh, that while we lay to heart
this consolation we may also join in the prayer which
followed it: ‘“ And now, Lord, behold their threat-
enings: and grant unto thy servants, that with all
boldness they may speak thy word, by stretching forth
thine hand to heal; and that signs and wonders may
be done by the name of thy holy child Jesus.”



SERMON II.
THE LIFE OF SAUL.

(Lincoln’s Inn, 23rd Sunday after Trinity.—Nov. 2?, 1851.)

. Whereforethey say, “IsSaul among the Prophets?”’—1 SaMugLxix.24.

Tr1s question, which became proverbial, is referred
in the Book of Samuel to two different incidents
in the life of Saul. He is said to have met a troop of
prophets before he was chosen king, when he was known
only as the son of Kish the Benjamite, and to have been
suddenly seized with their spirit. He is said in the
latter and degenerate period of his reign, when he was
persecuting David, to have gone down to Ramah in
gearch of his son-in-law, “and the Spirit of God was
upon him also, and he went on, and prophesied until he
came to Naioth in Ramah.” It is the fashion of our
times to suppose that these must be two versions of the
same factpreserved by different chroniclers,and brought
together by some careless compiler. I venture to think
that that solution of the difficulty is not a necessary
one, not even the most probable one. I believe that
there occur in most of our lives events, often separated
by many years, which look as if one was the repetition
of the other. I fancy that those who reflect, may
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discover in such recurring incidents very striking,
often very sad, memorials of what they have been and
of what they are; very awful witnesses of their own
identity, amidst all the changes that have befallen them,
and the more terrible changes that have taken place
within them. As it sometimes assists a man’s medita-
tions to walk amongst the same trees under the shade
of which he walked, or to watch the sea from the same
point from which he watched it, twenty or thirty years
before ; so these startling revivals of past experiences,
these relapses into states of feeling that have been un-
known for a long season, must be more powerful reve-
lations to him respecting the unity of the past and
present in his inward history. And if so, a faithful
biographer will becareful to- record such pairs of events.
He will find them especially useful in making the life of
his hero intelligible. They will give his reader, though
he may not know why, a sense that he is meeting
with an actual man, not merely with a man in a book.
‘We shall understand better how this observation ap-
plies to Saul’s history, if we trace it as it is delivered in
the Bible. There is a way of presenting what is called
the rationale of the Bible narratives, stripping them of
their mystical and theological adjuncts, which I do nco
profess to follow. If I did, I should have to tell you
that Saul was chosen by the people of Israel, because he
was the tallest and strongest man among them ; that
while the novelty of royalty lasted, he retained his
popularity ; that he lost it partly through the influence
of the prophet Samuel, who feared that he was breaking
loose from his influence and taking a course of his own,
and who therefore represented him as having violated

some of the duties which belonged to a theocratic
c2
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follow the Scripture narrative strictly, and say that he
being a member of an insignificant familyin the smallest
tribe of Israel, and therefore being most unlikely to be
selected by the people, and having no dream of any
such honour for himself, was marked out by God as
the person on whom He would bestow it,—I believe
we shall obtain a light, not upon this fact only, but
upon a multitude that have occurred in the history of
the world, which stand in great need of explanation,
and which are certainly not explained by the common-
places of ordinary narrators, even if they call them-
selves philosophical. In a number of cases (the annals
of every nation, and of almost every age, supply some)
an inconceivably trifling incident, as trifling as that
of Saul going out in search of his father’s asses, has
brought forth the man whom a people feel to be, not
selected by them, but given tothem; whom they adopt
and embrace, they know not why; and who, whether
or not he is able to guide and govern them, proves to
be a faithful representative of their own state of mind,
the very type and embodiment of that character and
those habits of mind which they are themselves ex-
hibiting. This is the fact. It has nothing to do with
theories about who are or ought to be the choosers
of a ruler, with the maxims which guide or should
guide their choice of him. He is there; he comes
to them. Whether you like it or not, you must refer,
you do refer, his appearance to some invisible agency.
You may call that agency Chance, if you like. If you
know no other name, that is of course the one which
you will resort to. If you are content with it, there
is no more to be said. But mankind has not been
content with it. Men have said, there must be an
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ordinary, the most ordinary, human material, may
nevertheless be brought most livingly before us; we
may be compelled to feel that he is an individual man,
one of ourselves, and simply as such to care for him.

We must read the story of Saul’s journey in search
of the asses; of his servant’s advice to him about the
prophet the honourable man, the man of God,” whose
words would surely come to pass, and who might tell
them the way they should go; of the maidens coming
down the hill to draw water, who told him how the
people were gone up to the high place to a sacrifice,
and how the seer would presently come to bless it ; of
the first meeting of the Benjamite with the holy man,
and of the wonder with which he heard that a portion
of the sacrifice was set apart for him, and that the
desire of Israel was upon him and upon his father’s
house—we must read this story oftentimes in order to
understand how a few lines may bring a whole picture
before us, and make us acquainted with what is pass-
ing in a region into which a mere picture cannot lead
us. The historian does not talk about the subjects of
his narrative, but shows them to us. All is, in the
strictest sense of the word, dramatical. The men are
made known to us in their doings, and we feel that
there is a clear light falling upon them from above by
which we are enabled to see them.

Then comes in that passage in the story of Saul to
which I alluded before. It is thus foretold to him by
Samuel. “When thou art departed from me to-day,
then thou shalt find two men by Rachel’s sepulchre in
the border of Benjamin at Zelzah : then shalt thou go
on forward from thence, and thou shalt come to the
plain of Tabor, and there shall meet thee three men






n] THE PREPARATION OF A KING. 26

could never have dreamed of but for that momentary
appearance ; you feel as if you had a right to think of
the man, to measure his capacity, by that which spoke
forth in him at that instant more than by all the rest
of his existence.

Now it is a fact of this kind which this record dis-
closes to us. Only it is a fact not separated from the
law and principle of it, but explaining that law and
principle to us. “God gave him another heart: the
Spirit of God came upon him ”—these are the words
which tell us what that prophetic impulse denoted.
Then Saul became conscious of thoughts and desires
altogether new and wonderful. The same earth and
skies were about him, but he himself was different.
He looked out upon all things with different eyes. And
this was because the Spirit of God had apprehended
him. He could not doubt that God was speaking to
him, down in that region which the vultyre’s eye had
not seen: a transmuting, life-giving power had pene-
trated there ; it had claimed his obedience, and he had
yielded to it. He could not but connect this power
with the office to which he had been so suddenly called.
How could he be a king, if he were still the same
feeble paltry creature that he had been ? Did he not
need some mighty influence to fit him for his work?
And was it strange that He who chose him for that work
should enable him to fulfil it ? However unwonted then
might be the thoughts which stirred in him and the
words which he poured forth, they could not have come
from some irregular tumultuous excitement ; they must
have proceeded from the very spirit of calmness and
order. Saul was among the prophets precisely because
he confessed the presence of such a spirit of calmness
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and order. For this was the faith of the prophets, this
was the design of their appointment, to be witnesses by
what they said, and what they did, and what they were,
that men, whether they be kings or subjects, are not to
be the sport of outward accidents and chance impulses,
but to act habitually as the servants and scholars of a
divine master :—who can show them the path in which
they are to go, can give them continual inward illumi-
nation, can raise them to a point from which they may
overlook the world around, and interpret the course of it.

This was the preparation and discipline of a king, in
all essentials the discipline and preparation which every
king requires and must undergo who is to rule a people
righteously and wisely ;—not following the bent of his
own inclinations, not swayed by some bias from with-
out, but being under the dominion of an invisible and
righteous Will, obeying that he may exercise dominion
over his fellow-men. What the Scripture teaches us in
the next part of the story, is that Saul did not continue
the subject of this government, and therefore that he
became by degrees feeble, reckless, and tyrannical. The
steps of the factlis descensus are carefully noted.

Saul is no monster who has won power by false
means and then plunges at once into a reckless abuse
of it,—no apostate who casts off the belief in God, and
sets up some Ammonite or Pheenician idol. He merely
forgets the Lord and teacher who had imparted to him
that new life and inspiration; he merely fails to re-
member that he is under a law and that he has a
vocation. Samuel, according to modern expositors of
the story, was angry, because he felt that he was losing
his own influence over the mind of the king. No, he
was angry because the king was so much the slave of
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his influence, or of any influence that was exerted over
him for the moment ; because he was losing the sense
of responsibility to One higher than a prophet, to
One who had appointed him to rule not in his own
right, but as the minister and executor of the divine
righteousness. It was a light transgression, you will
say, that Saul made haste to perform a sacrifice without
waiting for the person who was appointed by the law
to perform it. Perhaps you may think it was a sign
of the king’s devotion ; how could he neglect a religious
duty for the sake of a formality ? But, in that indiffer-
ence to law lay the seeds of arbitrary government, the
pretensions of an autocrat. In that eagerness to do a
religious service, lay the seeds of the superstition which
God by His covenant and statutes was undermining ;
—since all superstition lies in the neglect of the truth
which Samuel proclaimed, that obedience is better than
the fat of rams, that sacrifices are not to buy God’s
good will, but are acts of submission to it. It may
seem to some as if Samuel was enjoining a very rigorous
course, when he complained of Saul for sparing Agag
the king of the Amalekites, and the best of the flocks
and the herds. But a king who let his people rush
upon the prey when they were sent to punish an un-
righteous nation, the crimes of which had reached a
full measure, was forgetting the very functions of a
Jewish sovereign, and was turning conquest into that
which it was not to be, a gratification of covetousness,
a means of aggrandisement. The king who heeded the
voice of his army in such a matter, showed that he was
not their leader but their tool and slave. The king who
pretended to keep the booty for the purpose of offering
sacrifice to the Lord his God, was evidently beginning
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therefore describe an earlier state of mind, one which
the story we have considered already will make suffi-
ciently clear to us. That calm Spirit of trust and hope
which had once come upon Saul, had been resisted and
grieved ; he had forgotten that such a Spirit had been
given him to be his guide and counsellor, his wisdom to
understand God’s commands, his strength to obey them.
And now there had come an evil spirit from the Lord,
an accusing conscience warning him of what he had
been, throwing its dark shadow upon the present,
making the future look dim and gloomy. All ghastly
apparitions haunt a mind in this condition. It sees
nothing as it is. It sees innumerable things which
are not. Much physical disease probably attends the
moral derangement. The palpable and monstrous dis-
tortions which arise out of it, are such as friends
naturally seek to cure by outward applications and
diversions. The servants of Saul, who could not probe
the seat of their master’s disorder, suggested the wisest
of all methods for removing its external symptoms.
The music was more than a mere palliative. It brought
back for the time the sense of a true order, a secret, in-
ward harmony, an assurance that it is near every man
and that he may enter into it. A wonderful message,
no doubt, to a king or a common man, better than a
great multitude of words, a continual prophecy that
there is a Deliverer who can take the vulture from the
heart and unbind the sufferer from the rock ; but not (as
many, I suppose, most bitterly know) the deliverer itself.

And therefore, at the next turn of the story, the evil
spirit has become an evil spirit indeed. It is still called
an evil spirit *“from the Lord.” For that which tor-
ments us, and does not suffer us to sink into the ease
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“ Judge not, that ye be not judged. For with what
judgment ye judge, ye shall be judged : and with what
‘measure ye mete, it shall be measured to you again.”
It is enough for us to know, and to tremble as we
know, that the loss of all capacity for discerning be-
tween right and wrong,—a hopeless inversion of rule
and order, a loss of all the kingly faculties which enable
us to exercise an influence over others or ourselves,—
may be the rightful and natural result of indulging
any one hateful passion, of forgetting the special work
which God has committed to us, of acting as if we were
our own masters, and could do without Him. On the
other hand, it is for therelief and comfért of our minds
to believe, as we are taught to believe by all lawgivers
and moralists, that there are conditions of mind to
which we must not and dare not impute moral delin-
quency ; a still greater and deeper comfort to know,
that in these conditions, as well as in those where there
is most of wilful wrong, God may still be carrying on
His own great and wonderful work of ‘ bringing souls
out of darkness and the shadow of death, of breaking
their bonds asunder.”

There are glimpses of light in the later life of Saul,
which we refer at once to this divine source, which it
would be sinful to refer to any other. The love and
loyalty of David in sparing his life, were not unre-
warded. They struck out sparks of love in him; they
made it evident that there was something deeper and
healthier beneath all his strangest distortions of mind.
And that sacred inspiration, of which our text speaks,
which recalled the almost forgotten question, ““Is Saul
among the prophets ?”’ though it came mixed with a
kind of wild insanity,—though it was no longer the
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bearer saw that Saul was dead, he fell likewise upon
his sword, and died with him. So Saul died, and his
three sons, and his armour-bearer, and all his men, that
same day together. And when the men of Israel that
were on the other side of the valley, and they that were
on the other side Jordan, saw that the men of Israel
fled, and that Saul and his sons were dead, they for-
sook the cities, and fled ; and the Philistines ¢came and
dwelt in them. And the Philistines put Saul’s armour
in the house of Ashtaroth, and they fastened his body
to the wall of Bethshan.”’—2 Sam. xxxi. This was
the end of Saul and of his kingdom.

He who was to be the restorer of this kingdom,
sang of Saul and Jonathan on the day when he heard
of their fall. “They were lovely and pleasant in their
lives, and in their death they were not divided.”” Was
this an idle flattery by one who knew it to be false, of
a man whom flattery could please no longer ? I believe
it was nothing of the kind. David spoke what he felt
at that moment, and he would not have wished to recall
the words afterwards. He had known a loveliness and
pleasantness in the life of Saul, which all its after dis-
cords could not make him forget. He had known a
real man under the name. A false man had borne it
too. The one was dead; the other was still alive in
his memory and heart. Other questions,—agitating,
perplexing, almost maddening,—he could leave to Him
who only could resolve them. There were symbols of
reconciliation in the deaths of Saul and Jonathan.
The father and son who had been often so unnaturally
separated, were united at last. David was privileged
to think of them together, to let the tenderness of the
one efface the hard treatment of the other ; to feel that

D
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it should come in another form, with another force, to
ourselves. There has been some moment, some one
fleeting moment, in the life of every man, even the
most thoughtless, when he has had dreams of better
things ;—when he has heard the voices of the prophets
coming with their harp and their tabret down the hill,
when he has joined their company and has caught their
strains. There may have been a time when it has been
said of him, “ What ! is he too among the prophets ?
Has he found that life is real,—and that it is not to go
out in miserable efforts for self-advancement or in more
miserable self-indulgence,—that it is to be consecrated
to the service of God and man?” That hour, that
moment was the hour, the moment of thy life, friend
and brother. To that, God would raise and assimilate
the whole of it. Oh! do not let the sluggish, turbid
current of your ordinary days seem to you that which
truly represents to you what you are, what you are
able to be. No, the time when you made the holiest
resolutions, when you struggled most with the powers
of evil, when you said it should not be your master,
when Love conquered you and freed you from other
chains that you might wear her chains,—that, that was
the true index to the Divine purpose concerning you ;
that tells you what the Spirit of God is every hour
working in you that you may be. You may not ke
able to revive the feeling which you had then, but he
who gave you the feeling, He is with you, is striving
with you, that yon may will and do of His good plea-
sure. Only do not strive with Him that He may leave
you to yourself and to the power of evil.

But if you should have engaged in that mad
struggle, and been to your own ruin a conqueror in it,—if

D 2
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you should have succeeded in quenching that voice of
Love which you once heard speaking in your heart,
and now you can hear nothing but hoarse and dissonant
voices of evil omen,—oh! yet be sure that the Spirit
of God does not desert the work of His own hands,
that He is still hovering about the habitation in which
He desires to dwell. And if, when you meet with old
friends from whom you have been long estranged,
there should come back something of the youthful
impulse, some of those heart-yearnings and songs of
hope which you poured forth then, though mixed with
turbulence and confusion, and hardly to be distinguished
from the ravings of madness, yet the question may be
asked again, “Is he too among the prophets ?”’ and
God will answer that question as it was not answered
before, if you desire not the power of the prophets,
but their obedience, not that you may speak inspired
words, but that you may have the humble and contrite
heart which he does not despise.



SERMON III.
DAVID THE SHEPHERD AND THE OUTLAW.

(Léncoln’s Inn, 2nd Sunday in Advent.—Dec. 7, 1851.)

He chose David also His servant, and took him from the sheep-folds ;
from following the ewes great with young. He brought him to
feed Jacob His people, and Israel Hisinheritance.—PsaLM lxxviii.
70, 71.

OzsEcTors to the history of the Old Testament have
dwelt much upon the title, *“ the man after God’s own
heart,”” which is given so continually to David. “Ishe
not,” they have said, * directly charged with adultery
and murder, murder of a very base kind and for the
basest purpose? Are there not passages in his life
recorded without condemnation which are indefensible
upon any moral principles which we acknowledge ? Do
not some of his worst acts belong to his later years,
when one would have expected to see his passions sub-
dued, his higher qualities matured and perfected ? Is
~ this the man whom a righteous God would declare to
be the object of His especial complacency ? What must
we think of the book which teaches us to believe that
he was thus regarded? What impressions must it
leave upon us of the divine character, what possible
help can it afford us in forming our own ?”
Divines have very often met these questions with an
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to banish from common life? How can he imagine that
the book which he holds to be essentially true, should
sanction and consecrate one of our most pernicious
falsehoods ?

A very little reflection upon the words themselves,
still more a slight study of the history of David, should
surely have prevented any man from resorting to this
kind of apology. ¢ God,” we hear again and again in
Scripture, ‘ trieth the reins.”” That general principle is
applied expressly to the case of David. The Lord said
to Samuel, when he was about to anoint the eldest son
of Jesse, “ Man looketh on the outward appearance ; but
the Lord looketh on the heart.” What can be so direct
a contradiction of this statement, as the notion that
David was after God’s own heart, because he did certain
outward acts which were in conformity with the divine
nlind and pleasure ? And surely if there is a man in the
sacred history or in any history whom it is impossible
to think of merely as an official actor, that man is the
shepherd-boy who became king of Israel. There is no
one who has so marked a personality, no one with whose
inward life and struggles we are so well acquainted.
Whatever he is, we feel that his whole mind and will
are thrown into the words which he speaks and the
deeds which he does. And in no life are the king and
the man so entirely and inseparably blended. In his
highest raptures, in the utterances of his greatest
anguish, we are reminded continually that he is to
become a king, or that he is one. On the other hand,
his sins are not treated as what we call in our artificial
nomenclature, private sins ; they are the sins of a king,
affecting multitudes besides himself. As such they are
denounced, as such they are punished.
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them by the skilfulness of his hands,” I reserve for
another occasion.

When I speak of David as having the consciousness
of a divine calling or mission in every period of hislife, I
do not mean that he was haunted in the sheepfolds with
dreams of some great honour to come upon him here-
after. Those to whom such dreams come, are commonly
impatient of the mean position in which they find them-
selves. What Iapprehend he felt was, that he hada call to
the work in which he was then engaged. He must have
believed that the God of his fathers, He and no other,
had appointed him to take care of the few sheep in the
wilderness which Jesse had trusted him with, A strange
thought, that the tasks which fell to him because he was
the youngest son of the house, could be tasks in which
the Most High God who filled Heaven and earth, inter-
ested Himself. But it was the thought which made
David’s life tolerable to him, the only one which could
have enabled him to work without becoming the slave
of his work. The shepherd’s life brought him into wide,
open plains, to hill-sides thaf were lonely by day as well
asnight. How awful to feel himself there, him the poor
shepherd, an atom amidst the infinity of nature ! But an
atom which breathed, which thought,which, in the depth
of its nothingness, felt that it was higher and more
wonderful than the universe which was able, and some-
times seemed ready to crush it. Shepherd-boy, what art
thou? Child of the covenant, what art thou? Fearful
questions, to which the hills and the skies counld give no
answer. But the boy pursued his task. He led the sheep
to their pastures, he took them tothe streams, he followed
them into thickets and ravines where they had lost them-
selves. These poor silly creatures were worthy of
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Duvid’s diligence.  And then the answer came : “ The
Lol is my shophord ; 1 shall not want. He maketh me
to lio down in green pastures. He leadeth me beside
the stillwators. Lo leadeth me in the paths of righteous-
ness.  Yen, though | walk through the valley of the
shadow of death, L will fear no evil; for Thou art with
me. Thy rod and "Thy staff, they comfort me.” Whata
revelation to tho soul of a youth! A Guide near him,
with him, at cvery moment,—as actual a guide as he
was to the sheep; a guide who must watch over a
multitude of separate souls, as he watched over each
separate sheep, who must care to bind them together
in one, as he cared to bring the sheep into the same
fold!

Let us not suppose for an instant that David, as he
practised these duties and meditated upon them, gained
some fine metaphors respecting the relations of faithful
men to their Creator, which afterwards served to make
him the poet of Israel. These thoughts and the shepherd
life did bring forth that divine poetry, just because they
were 80 intensely real, and because it was so intensely
real. They sprung out of intense anxieties respecting
himself. What had such anxieties to do with meta-
phors ¢ His thoughts associated themselves with the
humblost toils. What had they to do with metaphors?
His meditations were upon the I AM, upon Him before
whom Moses hid his face, Who spoke in thunders npon
Sinai. How dared he make Him a subject for meta-
phors?  When God taught David to think of Him as
a shepherd, He took away that cold clond-drapery with
which we are wont to invest Him; He bronght him
into contact with lis actual presence and government.
And do not fancy that, because this apprehension was
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direct and personal,it was narrow and local. Then, when
he could think of God as One nigh and not far off; then,
when he could believe that he cared for him and cared
for each of his brethren; then he could look up into the
open sky with wonder, but without trembling, and say,
“When I consider Thy heavens, the work of Thyfingers,
the moon and the stars which Thou hast ordained ; what
is man that Thou art mindful of him ? and the son of
man that Thou visitest him ? For Thou hast made him
a little lower than the angels, and hast crowned him with
glory and honour. Thou madest him to have dominion
over the works of Thy hands ; all sheep and oxen, yea,
and the beasts of the field. Oh Lord our Lord, how
excellent is Thy name in all the earth ! > Then first all
Nature could sympathise with him, could call forth
instead of crushing the energies of his own heart. For
the heavens, as they shone clear and bright before him
after a long night-watching, declared the glory of the
God who was his shepherd ; the firmament showed His
handywork. Day unto day, and night unto night,
uttered speech and showed knowledge. The sun came
out of his bridal chamber, he went forth as a giant
rejoicing to run his race, carrying a megsage to all
nations concerning One whose law converted the soul
of man, whose statutes made wise the simple.

This was a hidden education, the education of a young
man’s heart. But it was cultivating the seeds which
were to bring forth fruits in manly acts. Here we are
told in David’s words of some of the earliest of those
fruits. “Thy servant kept his father’s sheep, and there
came a lion, and a bear, and took a lamb out of the flock;
and I went out after him, and smote him, and delivered
it out of his mouth ; and when he arose against me, I
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day forward, we are told, the Spirit of God came upon
David. There was a power within him stirring him to
thoughts and acts which connected him directly with
Israclites, with human beings. Yet with this new
calling, with the consciousness of this new power, he
still returned to his old work. It was his till some clear
sammons drew him from it. It had not lost its sacred-
ness, it could still impart wisdom to one who sought
wisdom. There is a time in men’s lives, before they
enter upon some great work to which they have been
consecrated, a time when they are permitted to look
back upon the years which they have already past, to
see them no longer as fragments, but as linked together,
a8 having a divine purpose running through them which
makes even their incoherences and discords intelligible.
In such a time of retrospection, when the future issecn
mirrored in the past, David may have found his harp
much more than the mere solace of lonely hours, the
mere response to his inward sorrows and thanksgivings.
He may have begun to know that he was speaking for
other men as well as for himself ; that there were close
and intimate fibres uniting men utterly unlike and
separated by tracts of time and space; that there is
some mysterious source of these sympathies, some living
Centre who holds together the different portions of each
man’s life, and in whom there is a general human life,
of which all may partake. The Spirit of God which
had taken possession of David, may have been teaching
him these lessons and inspiring the song which was the
utterance of them, before he was prepared to come forth
as the actual deliverer. And that Spirit will assuredly
have been preparing him for his after conflicts, by
waking him feel that he had, even then, enemies most
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said by the historian to make us think hima hero. He
comes down with food and a message from his father to
his brothers; he hears from them only scornful words
about the sheep he has left in the wilderness; Saul smiles
at his boldness in thinking he can meet the Philistine ;
Goliath langhs at him, and carses him by his gods.
Everything is said to make us feel the feebleness of the
Israelitish champion ; everything to remind us that the
nation of Israel was the witness for the nothingness of
man in himself, for the might of man when he knows
that he is nothing, and puts his trust in the living God.
‘We may write the Bibleagain ; but as long as it remains
what it is, this must be the sense of it. And thisis the
sense which human beings want now as in the times of
old. We want to be reminded,—as much in the age of
all mechanical inventions and trinmphs, asin the age of
greatest barbarism,—that the shield and the helmet,
and the greaves of brass, do not constitute strength ;
that the sling and the stone in the hand of one who
believes in invisible power, are ever the symbols and
pledges of victory. If to disbelieve this is to cast off
Hebrew old clothes, it is also to put on the most vulgar
worn-out garments of tyranny and superstition ; it is
to fall down and worship brute force, to declare that
to be the Lord. How soon we may come through our
refinements, our civilisation, our mock hero-worship, to
that last and most shameful prostration of the human
spirit, God only knows. But He does know. And
because He lives and is true, He will make it manifest
in His own due time, that the law of His universe is
not changed, and that by that law all true strength
must be made perfect in weakness.

David, however, did become a hero in the sight of the
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‘¢ Come, ye children,’” he says in a Psalm which a reason-
able Jewish tradition connects with this part of his life:
“ Come, ye children, and I will teach you the fear of the
Lord. What man is he that lusteth to live, and would
fain see good days ? Keep thy tongue from evil, and thy
lips that they speak no guile. Eschew evil and do good,
seek peace and ensue it. The eyes of the Lord are over
the righteous: His ears are open to their cry.” Thisis
no dull sermon of a man discoursing to wretched people
against sins to which he has no mind. It is the honexst,
hearty, sympathetic voice of a captain speaking to a
band, each one of whom he knows, telling him of a
right way which they may follow together, and of a
wrong way into which he is as much in danger of
straying as ourselves. He speaks to them of a God
who thinks of them, who is watching over them, who
does not despise their poverty, who will avenge their
wrongs ; but who desires above all that they should be
right, who is willing and able to make them right.
And this was the lesson which David was at the same
time taking home to his own inmost heart. Through
oppression, confusion, lawlessness, he was learning the
eternal and essential righteousness of God. He had
been taught to despise the brute force of the lion and
the bear and the Philistine before ; he was now taught
to despise all power whatsoever, lodged in men circum-
cised or uncircumcised, which was maintaining itself
against Right. He was set in the throne who judged
right. “ Hear the right; attend unto my cry!”” he could
say with confidence that the prayer would at last be
answered. He was sure that though the kings of the
earth might gather together,and say, ‘let us break these

bands of right asunder, and cast away these cords
) E2
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His wisdom and righteousness into clear light. But if
David took this disordered miserable country of his
fathers into his hands,—not as a prize which he had
won, but as a heavy and awful trust that was com-
mitted to him, a trust for which he had been prepared
in the sheepfolds, which he could only administer while
he remembered that the Lord was his Shepherd, and
that He was the Shepherd of every Israelite and of
every man on the earth,—then, however hopeless
seemed the materials with which he had to work, and
which he had to mould,—he might believe confidently
that he should be in his own day the restorer of Israel,
and the witness and prophet of the complete restoration
of it and of mankind.

This, brethren, was the man after God’s own heart,
the man who thoroughly believed in God, as a living
and Righteous Being; who in all changes of fortune
clung to that conviction; who could act upon it, live
upon it ; who could give himself up to God to use him
as he pleased ; who could be little or great, popular or
contemptible, just as God saw fit that he should be;
who could walk on in darkness secure of nothing but
this, that truth must prevail at last, and that he was
sent into the world to live and die that it might pre-
vail; who was certain that the triumph of the God of
Heaven would be for the blessing of the most miserable
outcasts upon earth. Have we asked ourselves how the
Scripture can dare to represent a man with David’s
many failings,—with that eager, passionate temper
which evidently belonged to him, with all the manifold
temptations which accompany a vehement, sympathetic
character, with the great sins which we shall be told of
hereafter, as one who could share the counsels and do
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we are respected or scorned; so long as we may but
testify to all that He who took upon Him the form
of a servant, He who was despised and rejected of
men, the true Man after God’s own heart, the Son of
David and the Son of God, is the present and eternal
Shepherd, to whom the weary and wandering may turn
for help and gunidance now, since he has passed through
the valley of the shadow of death for them; from
whom they may expect fuller deliverance hereafter,
seeing that He must reign till He has put all enemies
under His feet.
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the establishment of his capital, and the removal of the
ark to the hill above it,—illustrate the principles upon
which his kingdom stood ; and show wherein it differed
from the great Asiatic empires which were contem-
porary with it, and which had existed nearly in the
same form, perhaps, centuries before the birth of Abra-
ham. The first sign of the unity of these monarchies
was the building of some great city—Babylon, or Calah,
or Nineveh. The inhabitants of such cities felt that
they were a people because they were compassed with
walls. Within those walls there speedily were built
temples to some of the powers of nature, which they
feared. Very soon—as we now have such good means
of knowing—the arts of sculpture came forth, doing
honour to animal forms, which, for their strength or
their swiftness, were believed to be divine. With a
great hunter as a ruler, with one of these cities as the
centre of their strength, with divinities thus conceived
and visibly represented as their protectors, these Asiatic
worlds continually enlarged their limits, absorbed new
tribes into themselves, acquired the titles of conquest
and glory for one or another of their temporary masters.
The commonwealth of Israel began in open plains and
pastures. A single man, who had not a foot of earth for
his possession, was its founder. A family of colomists,
still dwelling on a land which was not theirs, suc-
ceeded to him. These became a race of Egyptian
captives. They acquired laws, festivals, a polity, first
in a wilderness. They struggled hard for generations
with the corrupted people of the land into which they
came. Only after centuries of conflicts, discomfitures,
huwmikiations, they acquired a king, and a city which
he could make the centre of their tribes. But these
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tion between their own polity and that of the Asiatic
despotisms,—there was a very evident awakening of the
conscience upon this subject, a growing anticipation of
the principle which Christendom has adopted and cano-
nized. The like feeling however resisted by evil passions
- and a corrupt mythology, it pleased -God to awaken
in some of the Pagan nations of the West,—in Greece,
in Rome, among the Teutonic tribes. The instinctive
recognition of the true law of marriage was a prepara-
tion,—the most wonderful, perhaps, of all,—for the
revelation of the one Lord and Husband of Humanity.
Certainly wherever polygamy exists there is the most
fatal resistance to that revelation; certainly also,
wherever the fact of Christ’s incarnation is acknow-
ledged, there is a horror of polygamy which can be
explained by no arguments, which resists all subtleties
of logic, all pretended authority from the example of
patriarchs,—which prohibits by a fixed law what was
esteemed innocent and regal among those who lived
before the Kingdom of Heaven was proclaimed, even
though they might be the prophets of it.

These facts must be borne in mind, if we would
-understand what constituted that guilt of David which
the Prophet Nathan brought home to him by the story
of the ewe-lamb. For a king to take the wife of a poor
man ; how light a fault may this have appeared to one
with the power and privileges which David possessed !
Supposing there was a fixed law against adultery, did
this law apply to the ruler of the land; was he not in
some sense above law ? Such are the arguments and
sophistries which would occur to one who was wrest-
ling with his conscience, either to give him leave to
commit a wrong, or not to torment him for it when it
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acts he had done, and give them gentle names, and
could prove that they were not adultery and murder in
him, though they might be in anyone else? Wtat
availed it that he could look back to holy prayers and
songs in the night, and evident tokens that God was
with him ? What availed it to argue that he must be
the same man now that he had ever been ? There was
a voice near him saying, ‘ Thou hast done it and thou
canst not change it. God is no respecter of persons. It
signifies nothing to Him that thou art called king, or
saint, or psalmist. Thy heart is not at one with Him,
and thou knowest it. Thou art living in a lie, and
thou knowest it. Thou art a miserable heartless man
at this time, and thou knowest it. And to have been
called the man after God’s own heart, is nothing at all
to thee. It only adds a sting and bitterness to thy
present self-condemnation, such as another could not
feel.” He understood this voice afterwards. Then the
effect of it was mere anarchy and restlessness of mind,
—a condition in which a man hates his fellows and
wishes to disbelieve in God, and dares not. “ While I
held my tongue,’’ he says, ‘“ my bones consumed away
through my daily complaining. For thy hand is heavy
upon me. My moisture is like the drought in summer.”
No language ever described so vividly the sense of a
weight at the heart, a weight that cannot be lifted ;
and it was the weight of God’s own presence, of that
presence which he had once spoken of as the fulness of
joy. With this oppression, like that of the air before a
thunderstorm, came the drying up of all the moisture
and freshness of life, the parching heat of fever. Did
the Prophet Nathan bring all this to his consciousness?
No, surely. The Prophet Nathan came at the appointed
)
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to his right state, and built up again the walls of the
city which Thou hast promised to bless, then indeed we
may come and offer bullocks upon Thy altar,—the
expressions of united submission of king and people to
Thee, their just and forgiving King and Lord.

What was the answer to this prayer? First the
death of Bathsheba’s child; next the discovery of |
hateful crimes in his household ; finally the revolt of
the beloved Absalom. These,—answers to a prayer for
forgiveness ? . Yes, if forgiveness means what David
took it to mean,—having truth in the inward parts ;
knowing wisdom secretly. He had had falsehood in
his inward parts; he had cherished the delusion that
he was free to do what he liked ; that laws and rules
were not. for him ; that he might use a subjeot at his
pleasure.': The taking the sins home to himself instead
of imputing them to circumstances or to God, had
brought him into fellowship with Truth once more.
He had known folly secretly; he had dallied with silly
childish excuses; he had lost all freedom and manli-
ness of spirit. Now he had desired to be Wisdom’s
pupil again. He had begun, with more prostration of
heart than ever before, to learn her lessons. And she
would assuredly not leave him till she had written
them upon his mind.. To have his people’s hearts
stolen from him, to have his child for his enemy, to be
deserted by his counsellors and his wives, to lose his
kingdom, to be mocked and cursed; this was rough
discipune surely. But he had desired it ; he had said
deliberately, ‘“ Make me a clean heart, and renew a
right spirit within me.” And that blessing,—if it was
granted him in part at once, if he rose up from that
very prayer a freed man with a free spirit,—yet was to

r2
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of one as much as of the other. It was otherwise with
David,—not because adversity had any especial influ-
ence over him which it has not over us, but because he
accepted it as God’s punishment and medicine,—
because he believed that God would do the good for
him which adversity could not do.

One of the best proofs, it seems to me, that his school-
ing was effectual, is this,—that all his family griefs, his
experience of his own evil, the desertion of his sub-
jects, did not lead him to fancy that he should be
following a course acceptable to God, if he retired to the
deserts, or ceased to be a shepherd of Israel,—instead
of doing the work which was appointed for him. It
shows how healthy and true his repentance and faith
were that he again set himself to organise the people
and to fight their battles, tofeed them and rule them with
all his power; when a religious prudence or self-interest
might have whispered, “ Do thy best to make amends
by services to God for the ills thou hast done; save
thyself, whatever becomes of thy people Israel.” These
ungodly suggestions,—the like of which came as angels
of light to so many Christian monarchs in the Middle
Ages and sent them to do penance for their evils and to
seek a crown of glory in monasteries,—may have pre-
sented themselves to the man after God’s own heart. If
they did, he proved his title to the name by rejecting
them. He showed that he could trust God to put him
in the position that was best for him; that he knew
God did not send him into the world to provide either
for his body or his soul, but to glorify His name and to
bless His creatures. He was most devoted to God
when he was most devoted to His work. He prayed
fervently because he lived fervently. He found out
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An instance which illustrates and proves that prin-
ciple occurs shortly after this one. God issaid to tempt
David to number the people. The thought that it was .
a blessing and a cause of thankfulness to be the head of
a growing and thriving people,—this was divine. The
thought that it was well for a ruler to be acquainted
with the condition and resources of his people,—this
was divine. With the confidence that it was, must
have come an assurance from the very existence of the
Book of Numbers,—that it was a right thing in itself,
a part of the divine ordinance, that each tribe and its
families, and the persons who composed them, should
be registered. But the determination, just then, to
send forth officers for the sake of ascertaining the armed
force of the land,—this was the thought of a self-exalted
man, aspiring to be a military chief and conqueror ;—a
thought which was at work also in His people, and
which threatened to make their organisation and his
victories steps to their ruin. And this tendency in
king and people was checked by a sweeping pestilence,
which brought them back to the feeling that their
power did not lie in the number of men capable of
bearing arms; that if this were their reliance they
would soon be swallowed up by empires immeasurably
greater than themselves, the habits and false notions
of which they were adopting. I do not know anything
80 instructive to us, if we use them as we ought, as
these passages in the Bible, which teach us that all
good thoughts, counsels, just works, come from theSpirit
of God; and at the same time that we are in the most
imminent peril at every moment of turning the divine
suggestions into sin, by allowing our selfish and impure
conceits and rash generalisations to mix with them.












SERMON V.

THE WISE KING.
(Lineoln’s Inn, 4th Sunday in Advent.—Dec. 21, 1851.)

Aud Solomon said, ‘ Thou hast shewed unto thy servant David my
father great meroy, according as he walked before Thee in trath,
and in righteousness, and in uprightness of heart with Thee ; and
Thou hast kept for him this great kindness, that Thou hast given
him a gon to sit on his throne, as it is this day. And now, O
Lord my God, Thou hast made Thy servant king instead of
David my father: and I am but a little child: I know not how
to go out or come in. And Thy servant is in the midst of Thy
people, which Thou hast chosen, a great people that cannot be
numbered nor counted for multitude. Give therefore Thy servant
an understanding heart to judge Thy people, that I may discern
between good and bad: for who is able to juige this Thy so
great a people P’—1 KinNgs iii. 6—9.

TrE seventy-second Psalm,—part of which I read to
you last Sunday, because it contains, if not the last
words, yet the habitual wishes, the inmost heart of
David,—speaks of a son in whose days there should be
abundance of peace, to whom should be given of the
gold of Arabia, whose name should remain among the
posterities. That these words were fulfilled in the
peaceful and glorious reign of Solomon, most readers
believe. That there are other words in that Psalm
which speak of blessings far beyond any which came
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David must have dominion from the flood unto the
world’s end.

In what sense then, I shall be asked, did David
expect that his son’s kingdom would be a divine and
spiritual one? in what sense an earthly and magni-
ficent one? I answer; he looked for no earthly mag-
nificence which was not the manifestation of an inward
and spiritual dominion; he feared no earthly magnifi-
cence which was a manifestation of it. Solomon’s own
history will be the best solution of the riddle if it is
one. The words which I have taken for my text are
the proper and natural introduction to it.

It is very needful in the case of Solomon, as in that
of David, to protest against an arbitrary separation of
the man from the king,—of the devout student of God’s
ways from the ruler and judge. The prayer which I
have just read to you shews how untenable and impos-
sible this classification is. He beseeches God for an
understanding heart. All his moral and spiritual desires
are gathered up in that petition. But it is understand-
ing to judge, becanse “I am in the midst of thy
people which thou hast chosen, a great people that
cannot be numbered or counted for multitude.” He
asks precisely what he feels to be necessary for his
work ; he wants nothing more. Let us consider what
he felt that this work demanded.

“ He must discern between good and bad.”” This he
perceived to be the characteristic function of a ruler.
He must know right from wrong ; must learn in com-
plicated cases to see into the truth; to see it through
the falsehoods with which it might be mixed up; to
see it in spite of any falsehoods that might be invented
to blacken it. Was this asking for a skilful habit, such
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become a scorner, and is in the way to become an
atheist. Solomon has, however, a scale of worth; no
other than God’s scale. To exercise judgment upon
human beings must be a nobler and more difficult task,
than to examine the cedars of Lebanon or the hyssop
on the wall, because man is made in God’s image.

‘We have now a partial fulfilment of the desires of
David for his son. . It is clear that Solomon’s notion of
a king is not one derived from any outside appearances,
any mere signs of splendour, such as we naturally
associate with an eastern sovereign. It is clear that
the king is not, according to him, a man removed from
contact with his subjects, regarding himself as a being:
of a different nature from them. He is not one who
attains power, or keeps it, by force or by frand. He is
not one who thinks he can make laws according to his
pleasure. A kingdom firmer and more everlasting than
the hills, a kingdom which must last always, he finds
established. What its principles are he is to learn
gradually ; trying to exhibit them as he becomes aware
of them; acquiring more insight into them from the
effort to carry them out. Every transgression of order
on his part, is not more an act of tyranny than of
rebellion : a violation of his duty to his subjects, because:
it is a defiance of his Master.

But thedaily contemplation of theselaws of heavenly
government does not excuse him from dealing with the
things of earth. If he shrinks from handling them,
if he does not think that they are given to men to
mould and subdue, he renounces his belief in the divine
rule; he does not really feel that it is supreme and
claims all créated powers as its ministers. Upon this

principle Solomon acted. The wood and stone of the-
G2
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\

idolatry. The secret desire of the heart, mightily e-
sisted once, will be allowed to prevail ; it will convert
all that once checked it to its nourishment. The gold
and the silver, not of the palace only but of the
temple,—not the glory only of the kingdom, but of the
sanctuary,—will strengthen and deepen the falsehood
of the inner man. The glorious power of judging,—
which enabled one who knew not how to go out or
come in, to look into the hardest cases and to resolve
them,—itself receives the yoke and bows to the image;
its keenness and subtilty only inventing arguments
and apologies for the shame. And the sympathising
king who sent his people away with gladness of heart,
sure that God was the king, and that they had a human
king, who felt towards them as He felt,—would gradu-
ally become a tyrant; laying on his subjects Egyptian
burdens, compelling them to do the work of beasts ;
proving that he valued the stones, the iron, and the
brass, which formed the materials of God’s house, above
the living beings who were to draw nigh to offer their
supplications in it. So the wise king may prepare his
subjects for rebellion, and his kingdom for division.

A lesson surely full of instruction and wisdom for
all kings and for all men ; for those who think and for
those who act; for those who study the secrets of the
human heart, and for those who investigate the mean-
ing of nature; for those who despise the arts and wealth
of the world, and for those who worship them ; for
those who hold strength and glory to be the devil’s,
and for those who covet them and hunt after them as
if they were divine; for nations upon which God has
bestowed mechanical knowledge and the blessed results
of it; for nations which look upon human beings as
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is but a little child,—may crave for a spirit to discern
the good and bad in himself and in all others. And if
we feel, as most of us perhaps do, that what we need
above all things else, is that sense of responsibility,
that consciousness of a calling, that feeling of feeble-
ness which were the source of Solomon’s prayer, let us
ask for these gifts first. He who took upon Himself
the form of a servant and became a little child, has
said, Come unto me and take my yoke upon you, for I
am meek and lowly of heart. He promises us His
own meekness in place of our pride. He who was
straitened till his work was accomplished will teach us
to understand the object and the blessedness of ours.
He whose delight was to do the will of His Father
who sent Him, will make us enter into the delight of
showing forth God’s love to His children. And so we
shall understand more and more clearly that we are
called to be kings and priests in that city which He
hath set up, and in which He reigns, a city in which
there is no one visible Temple; for the Lord God
Almighty and the Lamb are the Temple of it; a city
into which the kings of the earth shall at last bring
their glory and honour,
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some circumstazces wzicz sZal rmarifestly prepare and
denote a specific perssa f:- ike task. Jerobvam has
risen by his indusiry in ize service of Solomoen. He
appoints the charges or oburdess for the House of
Joseph ; that is, as we may iznfer from the previcus
passage, he eitcer superintends the laberions public
works, in which Sclomon was emplcying and exhausting
the energies of his subjects, or levies the necessary
taxes for carrving them on. He is thus acquainted
with the discontents of the people; apparently he
sympathices with them. It is not said or even hinted
that he felt the horror which Ahijah felt of Solomon’s
superstition. The king might have worshipped Che-
mosh and Milcom, without exciting any indignation
in the son of Nebat. He appears as the spokesman
and representative of those who were oppressed by
Solomon’s exactions for building Millo and repairing
the breaches in the city of David. The tyranny grew
out of the idolatry. Though Jeroboam might not per-
ceive the root, he could perceive the evil fruit, which
deserved to be hated for its own sake ; he was therefore
qualified to execute Ahijah’s prophecy, not merely as
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we will serve thee.” And he said unto them, ¢ Depart
yet for three days, then come again to me.’ And the
people departed. And king Rehoboam consulted with
the old men, that stood before Solomon his father while
he yet lived, and said, ¢ How do ye advise'that I may
answer this people?”’ And they spake unto him, saying,
¢ If thou wilt be a servant unto this people this day,
and wilt serve them, and answer them, and speak good
words to them, then they will be thy servants for ever.’
But he forsook the counsel of the old men which they
had given him, and consulted with the young men that
were grown up with him and which stood before him.
And he said unto them, ¢ What counsel give ye that we
may answer this people, who have spoken to me, saying,
Make the yoke which thy father has put upon us
lighter?> And the young men that were grown up
with him spake unto him saying, ¢ Thus shalt thou
speak unto this people, My little finger shall be thicker
than my father’s loins. And now whereas my father
did lade you with a heavy yoke, I will add to your
yoke. My father hath chastised you with whips, but
I will chastise you with scorpions.” ’—1 Kings xii.
How rapidly the interval of 3000 years,—how all
the difference between a small Syrian province of the
old world, and a nation of Europe in the nineteenth
century, seems to disappear, as we read this story!
Have we not, in one sphere or other, among the pa-
triarchs of a village, or the statesmen of a kingdom,
met and conversed with some of these grave old men,
who did not, perhaps, set before themselves the highest
standard of moral excellence, who did not at once pro-
nounce upon the right or wrong of an action; but
whom long experience had taught the might which lies
B
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As this passage receives great light from those which
precede it, so also it throws back a light upon them. We
see now more clearly than ever, why the separation of
the kingdoms was a thing from the Lord. It asserted
the real dignity of Jerusalem as the place in which it
had pleased God to put His Name, not merely or chiefly
as the place in which David or Solomon chanced to
reign. It asserted the real unity of the nation to be not
"in a King, but in the King ; it showed that the only
basis of any political fellowship among the tribes, lay
in that Name which was revealed to the first father of
them. The revolt of Jeroboam would have done this,
if he had continued faithful ; his unfaithfulness, as we
shall see more clearly hereafter, discovered the same
principle through another and a sterner discipline. The
miseries to which it led, justified all the groans of the
prophets ; the light which broke forth through those
miseries, showing the cause of them and the deliverance
from them, justified all their hopes.

All Christians have felt,—as I said the Jewish pro-
phets felt,—that the principle of separationsand schisms
in different lands and ages, must be contained in this
schism of the tribes. Romanist writers have of course
been busy with their applications. What can be more
natural than to consider Rome the parallel of Jerusalem,
to identify the Elector of Saxony or Henry VIII. with
Jeroboam, and to make the prohibition of intercourse
with the Papal see and the establishment of a national
worship the same sin as the setting up of calves in Dan,
that the people might be withdrawn from the general
fellowship of Christendom? However arbitrary such
analogies may seem to us, they have a force on many
minds,—a force derived from a strong persuasion that in
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corruption in the head and in the members of the eccle-
siastical polity ; it led to those disputes respecting the
relative powers of popes and councils, which showed
that neither could heal the wounds of the Church or
preserve its unity. It led to that movement in the six-
teenth century,—which we all I trust believe to have
been from the Lord, and which was really a declaration
of faith in a living God,—against a system of idolatry
that was rapidly passing into a system of organised un-
belief. In each of these cases there were chances of
reconciliation, such as were offered to Rehoboam when
the people besought him to lessen their burdens. In each
case there were grave counsellors advising reconcilidtion
and noisy fanatics preaching uncompromisingresistance.
In each case the infatuation of princes and rulers, eccle-
siastical and civil, was carrying out a divine and eternal
principle even when they were defying it. They could
not restore unity by declamations, by concessions, or by
persecution. Facts spoke louder than the Prophet spoke
toRehoboam, “Itcannotbe. ThethingisfromtheLord.”

In the last period to which I have alluded there were,
in England as much as in any country, those who looked
upon the new and reformed state of things merely as a
meansof establishing theirown power; whoregarded the
Church a5 an instrument of keeping up that power; who
valued a worship in their own language, not because it
brought their countrymen nearer to God, but because it
was a badge of separation from foreigners; who pro-
tested against the idolatry of papal nations, and were
really making royalty, or the privileges of the upper
classes, or money, as much objects of their idolatry, as
the calves in Dan or Bethel were to the ten tribes. And
therefore we must not shrink from the acknowledgment,
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all those strifes by which He has ordained that our
idolatries against Him and cruelties to our brethrén
should punish themselves. There must be a day when
all things in heaven and earth, which consist only by
Christ, shall be gathered manifestly together in Him ;
when it shall be known and confessed that there is one
king, one priest, one sacrifice ;—that we have been at
war with each other, because we have not done homage
to that one king, drawn nigh to God through that one
priest, omitted to present that one perfect sacrifice.
And those who are willing before God’s altar to own
that their self-seeking and self-will have been rending
asunder their families, the nation, the Church, the world,
—may hope that God’s Spirit will work in them hence-
forth to do all such acts as shall not retard, but hasten
forward the blessed consummation for which they look.
They may ask to be taught the mystery of daily self-
sacrifice,—how to give up their own tastes, opinions,
wishes. They may ask that they may never be tempted
to give up one atom of God’s truth, or to dally for one
moment with the falsehoods of themselves or of their
brethren ; because truth is the one ground of universal
peace and fellowship, because falsehood and division are
ever increasing and reproducing each other.
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more ready to pass over, and few which throw more real
light upon its moral and method. This man of God
came to Bethel while Jeroboam was standing by the altar
to burn incense. ‘ And he cried against the altar in the
word of the Lord, and said, ¢ Behold a child shall be born
unto the house of David, Josiah by name ; and upon thee
shall he offer the priests of the high places that burn
incense upon thee, and men’s bones shall be burnt upon
thee.” And he gave a sign the same day saying, ¢ This
is the sign which the Lord hath spoken, Behold the altar
shall be rent, and the ashes that are upon it shall be
poured out.” And it came to pass when king Jeroboam
heard the saying of the man of God, that he put forth
his hand from the altar, saying, ¢ Lay hold on him.” And
his hand which he put forth against him dried up, so
that he could not pull it in again to him. The altar
also was rent, and the ashes poured out from the altar,
according to the sign which the man of God had given
by the word of the Lord. And the king answered and
said unto the man of God, ¢ Intreat now the face of the
Lord thy God, and pray for me, that my hand may be
restored me again.” And the man of God besought
the Lord, and the king’s hand was restored him again,
and became as it was before.”—1 Kings xiii. 1-7.
Iwouldat once dismiss the question whether the name
Josiah which occursinthisplace, was actually pronounced
by the prophet, or was introduced afterwards when the
books were put together, as marking the person who ac-
complished the threat. That point seems to me of very
little consequence indeed. I do not think the substance
of the prophecy would derive the least weight from the
presence of the name, or lose the least from the omission
of it. The cases of such definite foretelling are rare in
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Christ call reformation, Jeroboam deserves all their
patronage, and the man of God who came out of Judah
to pronounce a curse upon his altar, all their wrath. And
this is precisely the question, not for this passage of the
history only, but for every subsequent passage of it. The
revolting kings of Israel, in whom modern enlighten-
ment discovers the champions of human progress, were
introducing the most unlimited sacerdotal tyranny; were
making that sacerdotal tyranny an instrument of regal
tyranny. The priests of the high places, the prophets
of the grove, were building their own power upon the
degradation of the multitudes whom they drew after
them; were using that power to confirm every un-
righteous decree, to remove every real moral restraint
from the kings. The prophets,—who we are told would
never have been praised except in a book compiled bythe
supporters of a certain set of caste interests,—were bear-
ing a protest at the hazard of their lives, for a righteous
order which no caprices of human superstition or human
will could set aside ; fora spiritual authority which not
only did not demand the slavery of the conscience but
was incompatible with it, for an actual relation between
the Most High and His creatures,—which not only did
not involve their regarding Him as an object of terror
or distrust, but proved such habits of mind to contain
the very essence of sin.

Men like the one we are now considering, are said
to speak the word of the Lord, or sometimes vn the word
of the Lord. Their function assumes that the thoughts
of man’s heart and the utterances of it, are of all
things the most sacred ; that a presence is there which
men are seeking in dark groves, on high places, in sun,
or sea, or air; that this Presence is not a phantom, not
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But how shall the idolater know it and be convinced
of it? The arm we are told which was stretched out to
perform the sacrifice, and then to seize the prophet,
was dried up so that he could not pull it again to him.
““Here,”” you say, “ is a miracle ; such a one as we expect
in all records of this kind.” Precisely I think such a
one as you might expect in a record of this kind, and as
you would not expect and not meet with, in record of
another kind written by the supporters of a body which
was interested in superstition, and trying by all means to
sustain the reputation of it. The man of God testifies to
Jeroboam that the juices and springs of life are renewed
from an invisible source, that it is another than the dead
thing which he is worshipping who can dry them up or
give themtheir natural flow. Aprotest exactlyin accord-
ance with that which Moses bore against the gods of
Pharaoh, that is to say a protest on behalf of regularity
and law, and for a God of regularity and law, with whom
are the issues of daily life and death,against the seeker of
charms in natural things, against the worshipper of ca-
pricious deities. The other part of the sign is precisely of
the same kind. The altar is rent and the ashes are poured
out from the altar, as a sure and everlasting testimony
that law and order shall not be violated with impunity by
any ruler, under any religious pretext; that his religious
acts are more hateful in the sight of God than all his
other acts, and must hasten the vengeance upon thoue.

The story of the prophet is continued in these words,
“And the king said unto the Man of God, ¢ Come home
with me, and refresh thyself, and I will give thee a re-
ward.” And the Man of God said unto the king, ¢ If thou
wilt give me half thine house, I will not go in with thee,
neither will T eat bread nor drink water in this place.
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out the falsehood of a friend and a prophet and who
is conscious of having done wrong himself, may not
think the sentence a very hard one which calls him
out of a confused world ; or more hard because it comes

in a form which assures him that there is an eternal
order which will vindicate itself in spite of his errors
and those of all other men. A man of God who had
learnt to trust God, could trust him when he was slay-
ing him, and see that there was a deep and awful
righteousness and wisdom in the way in which the
creatures of God going forth to seek their meat from
"Him, may, without the least departure from the ordi-
nary law of their kind, be made the instruments of
punishing man’s transgressions. The prophet who
betrayed him and then had the heavy punishment of
being forced to proclaim the wrong which he had him-
self instigated, is surely the greater object of com-
passion ; especially if, as the narrative half leads us to
suspect, his conscience was blunted, and he was able to
understand Jeroboam’s sin without any keen sense of
his own. A man with a clear apprehension of the evil
doings of rulers, and admiration for those who protest
against them, with a prophetical power of uttering the
truth, yet with no love of truth or resolute abhorrence
of falsehood, is a very painful but a very instructive
spectacle. Every one must be conscious of something
akin to such a state of mind, some possibility of it, at
all events, in himself. He should think of that with
trembling, and with the prayer, “See if there be any
wicked way in me. Lead me in the way everlasting.”
There is something very pathetic in the homage to a
truer and better man, which is expressed in the words,
“ Lay my bones beside his bones.” The lion slew him
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son of Jeroboam, fell sick. And Jeroboam said to his
wife, Arise, I pray thee, and disguise thyself, and get
thee to Shiloh. Behold, there is Ahijah the prophet,
which told me that I should be king. And take with
thee ten loaves, and cracknels, .and a cruse of honey,
and go to him. He shall tell thee what will become of
the child.”—1 Kings xiv.

The sight of the sick boy whom he cared for, brought
back perhaps the thought of himself when he had still
youthful freshness and hope ; when he felt the wrongs
which Solomon was inflicting upon the land, and
dreamed that he might be its deliverer. And with
these thoughts would come the recollection of the man
who had told him how, if he walked in right ways,
God would make him a sure house. A sad and pro-
fitable reflection if he had paused to dwell upon it.
But the lying habit of mind, which he had contracted
by converse with the priests of the high places, only
urged him to consider how he could bribe Ahijah to
tell him something about the child, which he would
like to hear.

The other person in the story is scarcely less changed
since we last met with him. ¢ And Jeroboam’s wife
went to Shiloh, to the house of Ahijah. But Ahijab
could not see ; for his eyes were set by reason of his age.
And the Lord said uynto Ahijah, ¢ Behold the wife of
Jeroboam cometh to ask a thing of thee for her son ; for
he is sick. And thus shalt thou say unto her: (for it
shall be when she cometh in, she shall feign herself
to be another woman,) Go, tell Jeroboam, thus saith
the Lord God of Israel, Forasmuch as I exalted thee
from among the people, and made thee prince over my
people Israel, and rent the kingdom away from the
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various many-sided teachings of those who were at
once the poets, preachers, and statesmen of the two.
But another still more striking contrast is suggested
to us on this day. When one thinks of St. Paul now
speaking to the savages of Lycaonia, now holding
converse with the Stoics and Epicureans of Athens,
adapting himself perfectly to the feelings of the one
respecting a sender of rain and fruitful seasons, entering
into the heart of the pantheism and hero-worship of
the other; one momentaHebrew of the Hebrews, versed
in all rabbinical and cabalistical lore, then writing to
the Ephesians in the dialect of commerce ; to-day pene-
trating the different party tendencies at Corinth, to-
morrow addressing himself to the sense of law and
righteousness which had been cultivated through many
generations and was not yet extinct in the mind of the
Romans,—one may be disposed to think very meanly
of the Man of God who came to Bethel, or of Ahijah,
or of Jehu the son of Hanani. Still more when one
thinks that all the intellectual gifts of St. Paul were
united with and subordinate to that beantiful play of
the affections, which made him burn with every one
who was angry, and wish himself accarsed from Christ
for the sake of his kinsmen after the flesh, and feel all
the slights of the Corinthians, and never bow the knee
to the Father of the whole family in Heaven and earth
without thinking of his converts and of their sins or
sorrows,—one may half despise the narrow circle of
sympathies in which these men of the old time revolved,
with the perversities, inconsistencies, sometimes in-
sincerities, into which they fell. No such feelings, we
may be sure, ever dwelt in the mind of St. Paul himself.
These heroes of his nation were to him dear and vener-
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the voices of old Prophsets testifying in broad and simple
language, that every petty tyranny and superstition of
the earth which lifts itself up against God and against
man, shall be put down; as well as to hear the full cry
of the Saints beneath the altar, who have triumphed
by the blood of the Lamb and the word of His testi-
mony, “ How long, O Lord, faithful and true, wilt thon
not judge and deliver the earth!’> We need it be-
cause we ought to be prepared to resist unto blood
striving against sin,—the sin which defied the Law,—
the sin which rejected the Gospel,—the sin which is
rebelling against both now, in ourselves and in the
world. '
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them to understand the distinction,—to feel and know
that they were invoking another than the Lord God
whose presence Solomon had prayed might fill his
temple. .

You see then why Ahab is said to have provoked
the Lord God of Israel more than all that were before
him. The Baal worship was essentially the worship
of mere power. I do not say that abstractedly or
originally it was the worship of an evil power. But
it was the worship of power as distinguished from
righteousness, It was the worship therefore of that
which man sees without him in nature, not that of
which he feels within, speaking to himself. It may
not have been wholly disjoined from the acknowledg-
ment of an order and succession in nature. It is hard,
almost impossible, for man to conceive of power apart
from some order and government. But these ideas
become exceedingly weak when they are derived from
nature to man, not through man to nature. When we
think that the things themselves exercise the power,
and do not receive it from One in whom dwells eternal
justice and rectitude,—forms which denote the most
violent and inexplicable outbursts of fury, the fire and
the tempest, are speedily thought to represent the
nature of the Baal or Baalim, of the lord or lords of the
universe. At all events these are what man must
address himself to. Some joyous feasts may be cele-
brated, with wild and reckless licence, to the gentler
and humaner powers which manifest themselves in
the propitious breeze, the quiet evening, the sun that
ripens the autumn fruits. But the most serious ser-
vices, the sacrifices which those very enjoyments have
made necessary, the libations of blood, must be pre-
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the fever and restlessness of the priests, and the calm-
ness and minute regularity of all the proceedings of
the prophet. “He took twelve stones, according to
the number of the tribes of the sons of Jacob, unto
whom the word of the Lord came, saying, ¢ Israel shall
be thy name.” And with the stones he built an altar
in the name of the Lord. And hemade a trench about
the altar as great as would contain two measures of
seed. And he put the wood in order, and cut the bul-
lock in pieces, and laid him on the wood, and said,
¢ Fill four barrels with water, and pour it on the burnt
sacrifice, and on the wood.” Andhe said, ¢ Do it the
second time.” And they did it the second time. And
he said, ‘Do it the third time.” And they did it the
third time. And the water ran round about the altar ;
and he filled the trench also with water. And it came
to pass at the time of the offering of the evening sacri-
fice, that Elijah the prophet came near, and said, ¢ Lord
God of Abraham, of Isaac, and of Israel, let it be
known this day that Thou art God in Israel, and that I
am Thy servant, and that I have done all these things
at Thy word. Hear me, O Lord, hear me, that this
people may know that Thou art the Lord God, and
that Thou hast turned their hearts back again.’”

To testify by the form of the altar that the people
were even then a portion of the twelve tribes, that
they were united in God’s sight, though visibly sepa-
rated by the sins of men, was one great part of Elijah’s
work. But it was not a less important part of his
duty to remind the people, that God had appointed the
method and time of the sacrifice; that prayer to Him
. was mnot a violent effort to bring about some mighty
result desired by the worshipper, but was an act of
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any occasion to depart from the ordinary one. But
though I do not read in this story of Elijah’s deep
despondency the condemnation of his last act, I do see
in it the natural effects of any great exercise of des-
tructive power,—perhaps of power at all,—upon the
mind of him to whom it has been entrusted. The
sense of exhaustion, the cry, “I am not better than my
fathers,”” though I have done such wonders, the hope-
lessness of the future becoming all the more deep from
the apparently useless triumph that had been won
already,—surely every prophet must have these bitter
experiences if he is not to sink into & Baal-worshipper,
and after all to regard the God of Truth and Righteous-
ness merely as a God of Might. Elijah, though he
wrought so many miracles, was comparatively still a
novice when he sat down under the juniper tree.
When he left the cave he was an initiated man. He
had thought that the earthquake, the fire, the wind
that rent the mountains, must be the great witnesses of
the Lord. But He was not in them. Not they; but
the still small voice had that awe in it which forced
the prophet to cover his face with his mantle. What
a blessed and a beautiful conclusion of all the past his-
tory! What an interpretation of its meaning! The
glaring outward signs which the priests of Jezebel
sought for, were feeble ; the living power which spoke
to the heart within,—this only demanded and compelled
reverence. He who could send bread to the woman of
Zarephath was indeed the God who answered by fire.
And now the prophet was prepared for two lessons
of deep humiliation, and therefore of unspeakable com-
fort. He had supposed he was alone in his witness
for God. It was a thought of anguish, and yet it was
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other work for His servant to do different from that
of denouncing the sins of king or priest or people, or
of revealing God’s judgments and the blessings that
would come out of them. But the training of the
prophet would not be less suitable for those other
works. It would teach the king the ground of his
authority, his relations to those whom he governed, his
responsibility for the government of them. It would
teach the elders of the city that they were not to obey
the commands of an evil woman, when she told them
to charge an innocent man with blaspheming God
and the king, that she might get possession of his
inheritance. It would teach the priests that they
were not to pollute the sacrifices of God, or offer them
to devils and not to Him. It would teach the owners
of the land, that the land was held by them, of Him
who had committed it to them in trust for the good of
His whole people. It would teach the seller the sin of
having the false measure and the bag of deceitful
weights. It would teach the master the sin of op-
pressing the hireling in his wages. It would teach all
that they were the members of one commonwealth,
over which a higher than Ahab or Jehoram was ruling,
and who could and would set aside their rule to assert
His own.

Thesonsof the prophets then were a continual witness
to the Israelites against certain errors into which they
were apt to fall respecting the prophetical office. The
man of God might have been looked upon as a mere
separate being, cut off by the awfulness of his character
and dignity from the rest of his countrymen ; an object
of distant admiration or dread, not an example of
what they ought to be. These men, taken from among
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infinitely safer moral condition, and shows far more
reverence for the Bible, than one who takes the whole
book nominally upon trust or upon evidence, and does
not care what the contents of it are, does not strive to
bring them into connection with himself, does not
desire to understand from them what God is.

This story, however, is not one of a number which I
find it hard to reconcile with the general teaching of
the book. I donot know that there is another in which
I perceive the same difficulty. And for that very reason,
instead of passing it over, or offering some solution of
it,—or, on the other hand, pronouncing it an interpola-
tion, when I have no proof to offer that it is one,—I
think it is a plain duty to profess that I do not under-
stand it, though better persons may. And I do so the
more readily, because there are some who, it seems to
me, interpret this passage with great readiness and de-
cision, but utterly fail of explaining the rest of Elisha’s
life, or the life of any other man of God whom the
Bible speaks of. The right of a prophet in the old
time to curse grown men or children, the right of
preachers and priests in this day to imitate him, they
perfectly apprehend. It is only when the prophet
comes forth as a healer, a restorer, a life-giver, that he
seems to be fulfilling a function uncongenial to their
taste, and which should be limited to his own time.
When he appears to be asserting the dignity of his own
person, or at all events of his own office, by a maledic-
tion, their spirits are in harmony with his; they can
recognise his stern justice.  When he bears witness
against idolatry and wrong-doing in the kings or
priests, his glory seems to depart; those who chose
him for their model before, prefer then to copy the
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Honour it; confess that it is not of earthly origin;
that it does not spring from any dark root in the
selfish nature. Say boldly, “ That honesty, that zeal
is from above; it has the sign of a celestial parentage ;
just so far as that governs him he will be a servant of
his kind ; after-times will bless him.” But it is also
true that the grovelling elements of his character, if
they are not destroyed by this mnobler fire, will only
glare the more fiercely for the light which it sheds
upon them, and that soon, when the fire begins to
burn low, you will see, instead of that glare, nothing
but dull smouldering ashes.

¢ Jehu,” says the Scripture, ““ took no heed to walk
in the law of the Lord.” It is in the quiet time that a
man is tested. Then we find out not only what he can
do, but what he is, whether his zeal for righteousness
means that he will obey it ; whether his hatred for what
is false implies an adherence to the true. The test in
this case failed. Jehu had destroyed Baal-worship, for
that was foreign. He clave to the calf-worship, for that
was the tradition of his fathers. And therefore the
people went on in the downward course. They had
swept away the house of Ahab. But the disease of
that house had hold of their vitals. They sought after
evil powers ; they could not trust God.

Elisha the son of Shaphat and Jehu the son of Nimshi
did then carry out together the words of the prophet.
For those words depended upon no mortal agency ; they
were the expressions of an eternal law which in some
way or other would fulfil itself. This is the great lesson
which the Bible teaches in every page. The righteous
Will moves on steadily and irresistibly towards its own
end ; the unrighteous will struggles with it ; seems to
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unchristian,—those who believe that no form of false-

hood is to be tolerated, but to be abhorred, who are
convinced that good men exist to protest against evil,

who remember that He who was meek and lowly,
made a scourge of small cords to drive the money-

getters out of His Father’s house, and that he de-
nounced Scribes and Pharisees, as hypocrites,—men, I
say, with these strong persuasions and lively recollec-
tions, are stirred up by the indifference which others
exhibit and boast of, to a kind of savageness and fury.
They must make their voices heard in the streets, they
must if they can, hasten on the purposes of God, and
themselves execute part of His wrath | Alas! what are
they striving for? ¢It is the driving of Jehu for he
drivethfuriously >—this is thebest memorial that willre-
main of him who has let his zeal become his master when
it was meant to be his servant, andwho has counted it a.
pleasure instead of a hard necessity to destroy. ‘O my
father, the chariots of Israel and the horsemen thereof,”
these were the words which a king of Israel of Jehu’s
house spoke to Elisha as ks lay sick and dying. He
felt that a power was passing out of the world which
was greater than his, and than that of all the kings who
had been before him, because it was power, which,—
doubtless amidst innumerable confusions and errors, a.
thousand self-willed efforts and self-confidences,—had
in the main been consecrated to the God of truth and
meekness, had been used in conformity with His mind,
and therefore had spread health and peace around it.
Was it better to kill the seventy sons of Ahab; or to
bring up sons of the prophets? To be the executor of
God’s vengeance on the land, or to show that He was
the healer of its sicknesses? To make it clear that
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Death is the certain wages of sin, or to affirm by
acts and words that there is One who raiseth the
dead ? Which mission was the nobler in the old time ?
Which must be nobler for those who believe that
God gave His only begotten Son not to condemn
the world but that the world through Him might
be saved ?




SERMON X.
THE SHEPHERD PROPHET.

(Lincoln’s Inn, Sesagesima Sunday.—Feb. 15, 1852.)

Then Amasiah, the priest of Bethel, sent to Jeroboam, king of Israel,
saying, “ Amos hath conspired against thee in the midst of the
house of Israel. The land is nov able to bear all his words. For
thus Amos saith, ¢ Jeroboam shall die by the sword, and Israel
shall surely be led away captive out of their own land.’” Also
Amaziah said unto Amos, “ Oh thou seer, go, flee away into the
land of Judah, and there eat bread, and prophesy there. But pro-
phesy not again any more in Bethel : for it is the king’s court
and it is the king’s chapel.” Then answered Amos, and said to
Amaziah, “I was no prophet, neither was I a prophet’s son. But
I was an herdman, and a gatherer of sycamore fruit. And the
Lord took me as I followed the flock, and the Lord said unto me,
¢ Go, prophesy unto my people Israel.’ ”—Amos vii. 10-15.

Tae Jeroboam spoken of in this passage was the
fourth king of the house of Jehu. From the time
of Jehu, we hear of the Syrians under Hazael, as
the great oppressors of the Samaritan kingdom. ¢ In
those days”’ (that is before the death of Jehu) it is
said, “ the Lord began to cut Israel short: and Hazael
smote them in all the coasts of Israel.””—2 Kings x. 82.
So of his son Jehoahaz, it is recorded, ¢ he followed the
sins of Jeroboam the son of Nebat, which made Israel
to sin. And the anger of the Lord was kindled against
Israel, and He delivered them into the hand of Hazael,
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the forms and avrearances -f nature. with the com-
mon operations of husbandry, with the special tasks
of the keeper of tlocks. with the wrongs and suf-
‘erings of the poor. Being sccn a ome, he says,
“the Lord tock me as I ‘cilowed the dock. And
the Lord said unto me. °Go. prophesy unto my
pecoie Isrsel”” An overpowering induence drove
Fm ‘rcm the quiet dlains >f Judzea into the other
kingdom, not upen any errand that had to do wiih
his own herds. nct izto the country districts where
he might have fouzd men .f congenial occupa~
ticn, out straicht to the riace wzere the first
king had set up the calf Zor the vecple to wor
shin, and where the present iing had chosen his
summer dwelling.

Ames cherefore extibits a dfferent aspect of the
rrophetical office ‘rom that which we censidered last
.\andar. I sa’d -hen that there was acthing at all
ineonsistent with the inspiration of the prophes in his
_eraming “he member of a guild or coilege, or in his
seing the subject of an education. The presens
instanca shows us with equal clearress, that a man
might He comseions of a8 most distrer calling to a
distir.es work, who had aot tiis Zormal preparadon for
it. Not chat he, any mere than Zisha or those who
called Fiisha master, was without a Training or disci-
pline; not that ae, any mere than they, corresponded
% tnat aotion of an lmpromuta speaker, which we
wcmetimes atiach 0 <he name of prcuhet. A poes
«f sor owa nas taught 18 what wisdum an crdi-
‘ish shepherd mar accuire from the daily
sights ~iich he sees and :ne daily tasks which he
performs:
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“Fields where with cheerful spirits he had breathed
The common air; the hills which he 8o oft
Had climbed with vigorous steps; which had impressed
8o many incidents upon his mind
Of hardship, skill, or courage, joy or fear,
Which like a book preserved the memory
Of the dumb animals whom he had saved,
Had fed, or sheltered, linking to such acts
So grateful in themselves, ths certainty
Of honourable gain ; these fields, these hills,
Which were his living being even more
Than his own blood, what could they less, had laid
Strong hold on his affections, were to him
A pleasurable feeling of blind love,
The pleasure which there is in life itself.”

A homely description certainly, without the slightest
exaggeration ; rather below than above what one
might fairly affirm of any manly dweller on our soil,
whose mind was not debased by crime, or specially
elevated by devotion. But now, if one added to this
in the case of a Jewish shepherd, the belief that he
was actually the heir of a covenant made with his
fathers and himself ; the conviction that every thought
of his heart, which was not dark or evil, must have
come from the Giver of all good and perfect gifts; the
assurance that every sound in nature was in some
way the utterance of His voice, and announced some-
thing of His will; the confidence, stronger than that
the sun would rise on the morrow, that His will must
be accomplished; connect these, the ordinary teach-
ings of the law to every Israelite, with the shepherd-
life of Amos, and you will feel that he may have been
in a school of the prophets, though he did not know
it himself, and thought he was intended chiefly to be
a gatherer of sycamore fruit. Remember also that
¥ 2
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Ammon has ripped up the women with child of Gilead

that they might enlarge their border; Moab has burnt
the bones of the king of Edom in the lime. Let it
always be observed that, in the last case at all events,
the crime has no reference whatever to the countrymen
of Amos. It has been committed against the bitterest
enemy which Israel has. Nevertheless, it is a hateful
and horrible act, which is denounced upon the same
ground on which the persevering hatred of the children
of Esau against the children of Jacob from generation
to generation is also denounced. And when we come
to the three and the feur transgressions which are im-
puted to Judah and Israel, we discover no patriotic
tolerance, no wish to prove that the people of the cove-
nant though evil, are less evil, or will be less punished
than their neighbours. ¢ Judah has despised the law
of God, and has not kept His commandments, and their
lies have cansed them to err, after the which their
fathers walked.” The charges against the other king-
dom are more directly and obviously of the same cha-
racter with those which we heard of before; only they
are proclaimed with greater indignation. “They sell
the righteous for silver, and the poor for a pair of shoes;
they turn aside the way of the meek.” Other gross
moral abominations are attributed to them; but he
does not yet speak of the special sin of idolatry. A
fact I conceive very notable, and which may go far to
confute the notion, that the indignation of the prophets
against the kings of Israel arose from some passionate
adherence to an old patriarchal tradition. Inhumani-
ties and brutalities are what Amos charges upon the
ten tribes. Unquestionably he believed that these
were the effects of their denial of a righteous Being ;
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returned to Me. I have smitten you with blasting and
mildew, yet ye have not returned to Me. I have sent
among you the pestilence, and your young men I have
slain with the sword, yet ye have not returned to Me.”
While you have been engaged in all these religious
services to win what you could not win from a reluc-
tant idol, I have been reminding you of my invisible
presence, of my power ; I have been calling you through
suffering to remember One who is near you and who
cares for you. ¢ Therefore I will do this unto thee,
O Israel. Therefore prepare to meet thy God. For lo,
He that formeth the mountains, and createth the wind,
and declares unto man what is his thought, that maketh
the morning darkness, who treadeth upon the high
places of the earth, the Lord the God of Hosts is His
name.”’—(iv.) A mighty utterance surely of this name
to burst from a poor shepherd’s lips. But it came
from the innermost depth of that shepherd’s heart.
He knew that he was speaking of One who was trueand
in whom was no lie; he knew that he was testifying
against lies; he knew that the whole universe and th~
consciences of those who heard him, however they
might turn away from bim or persecute him, were on
his side, and were acknowledging his sentence to have
issued from the mouth of the Lord Himself.

The thought in this passage is continued into the
next. In the midst of all the seeming good fortune
of the house of Jeroboam, Amos declares that *“ the
virgin of Israel is fallen: that she is forsaken in her
land : that there is none toraise her up.” Itsecmed an
absurd contradiction of appearances to say so. One can
conceive how ridiculous such words must have sounded
in the ears of the priests of the king’s court and chapel,
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awful of the selfishness and disorder to which men
were yielding themselves. From the observation of this
strife, as history and experience present it to the mind
of a man, earnestly loving his fellow-creatures, there
come forth only the most fearful and despairing
auguries. It is precisely because he has not only
experience and history to guide him, but the certainty
of an Eternal God, present in all the convulsions of
society, never ceasing to act upon the individual heart
when it is most wrapped in the folds of its pride and
selfishness ; it is precisely because he finds this to be
trune whatever else is false, that he must hope. And
oftentimes when his hope for himself is well-nigh gone,
it is renewed as he thinks of what God has done for
his race, and is doing for it. This is no solitary
experience of a single herdsman or prophet. Through
the whole Epistle to the Romans St. Paul had been
tracing out the sin of his countrymen; their rejection
of the perfect Deliverer for themselves, their refusal of
Him to the Heathens ; their desire to wrap themselves
in a righteousness which would prove itself to be the
very contrary of God’s righteousness. He had seen
and declared that the fruit of these sins would be the
utter excision of his kinsmen after the flesh from God’s
covenant. And yet he winds up all he has been
saying in these words: “For God hath concluded all
in unbelief, that He might have mercy upon all. Oh
the depth of the riches both of the wisdom and know-
ledge of God! how unsearchable are His judgments, and
His ways past finding out! For who hath known the
mind of the Lord ? or who hath been His counsellor ?
For of Him, and through Him, and to Him, are all

things. To whom be glory for ever. Amen,”
X2
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time of Joash. There is no sufficiert evidence for
that date except this; that he must be considerably
earlier than Hosea, or Isaiah, who belong to the times
of Uzziah, Jotham, and Ahaz, and that passages in his
prophecy show him to have been subsequent to Jeho-
shaphat. He is one of those prophets who appears
to have been also a priest. In the history of Israel
the prophet stands often in marked distinction from
the priests. He is the witness for the true God; for
the divine order; the priests as well as the kings are
the patrons or authors of disorder. In Judah, as we
have seen, the case is different. There were plentiful
elements of division and confusion, but there was a
etanding witness against them. Kings and priests
were open to the same temptations here as in the other
part of the land. But it was probable that some would
always appear to restore the old discipline when it had
been broken through. At the same time it is quite
evident that a strong necessity was beginning to arise
in the land for witnesses against religious formality,
as well as against the irregularity which is so frequently
the reaction against it. It was the special vocation of
the prophet to declare the meaning of his country’s
order, and thereby to prevent his brethren from mis-
taking it for routine. There was no reason why a
priest should not vindicate his own hereditary work
by fulfilling this function. After an unusual breach
in the royal line and disturbance of the divine rites,
it would seem likely that the two offices would be
united. In later times they may have been quite as
often separated, though Jeremiah and Ezekiel were
priests of the temple at the time of its destruction.
This book of Joel is then a type of the early Jewish
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of the Lord; who can abide it? Those who saw the
regular succession of prayers and sacrifices, would
naturally contract a faith in a regular succession of
rain and crops. Both feelings were desirable, until the
sense of mere sequence in ontward phenomena dulled
the mind as to the invisible cause, the inward order
which they betokened. When that effect had been
produced,—and who knows not how soon it is produced,
—the chain of custom and association must be broken
through, or it will bind the spirit in an Atheism the
more fatal, because unsuspected. Joel hears in the
army of locusts a distinct, loud call to repentance.
“ Therefore now,” saith the Lord, “turn ye to Me with
all your heart, and with fasting and with weeping and
with mourning. And rend your heart and not your
garments, and turn to the Lord your God : for He is
gracious and merciful, slow to anger, and of great kind-
ness, and repenteth Him of the evil.”” What special
evils were they to turn from ? If the solemn assembly
which he asked for were called, if the fast were pro-
claimed, what would the people have to confess ? Joel
does not tell them. There is no enumeration of crimes
like those which Amos charged upon different nations
and different classes in his own nation. But a call to
turn to God may be very practical when the voice of
the teacher points to no specific offences, nay, when the
conscience itself is awake to none. A dull mechanical
temper of mind, obedience to mere custom, impulses
communicated from without, not from a spirit within,
a will recognising no higher law than the opinion of
men,—this is that turning away from God, that implicit
denial of His presence, which makes it a most needful
thing that the call should go forth from some humaan




































x1.] A PLEDGE OF BLESSINGS TO THE WORLD. 199

of a power which can transform thee and transform
the world. When thou yieldest thyself to its transform-
ing energy, thou wilt not bear to see the earth lying
crushed under the weight of its sins and oppressions.
Thou wilt believe in thy heart and declare with thy
lips that in Mount Zion and in Jerusalem, in the
Church which God has set up, in the people who
believe in His love, there is a prophecy of deliverance
for the universe.’
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mankind,—is to be found in the prophecies of Isaiah,
which I propose hereafter to consider. But there is an
earlier prophet who is the proper preparation for Isaiah;
a prophet from whom one learns more perhaps than
from any other, the intensely individual and intensely
national character of that work to which prophets were
called; the actual meaning of the divine covenant; the
state and the sins of a people living under one; the
reason and method of the divine punishments; the
ground upon which a seer, crushed under the sense of
his nation’s sins, could hope for its restoration.

Those who have studied the words of Hosea the son
of Beeri most carefully, are convinced that the greater
part of his life must have been passed in the kingdom
of Israel. He speaks, they say, of its hills and valleys,
of its villages and fenced cities, in a way which shews
that he had been brought up among them ; that they
had worked themselves into his heart, as only that
scenery can, which is dear from the associations of
childhood and home. He dwells upon the special
corruptions of the ten tribes, of their kings and priests,
like one who was in direct contact with them; who
knew what was going on in the land, and had looked
into the inmost heart of it. On the other hand it is
observed that when he turns to Judah he exhibits the
sympathy and affection of a child of Abraham; but
still of a comparative stranger. He has at first well-
grounded hopes of it, such as he could not cherish for
his own soil; but as time advances, and his know-
ledge becomes greater, these hopes are united with
the saddest forebodings. One sister he finds is scarcely
less treacherous than the other, nay, the treachery of
Judah if less flagrant seems to him more deep; there
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consequences, upon & life which he knows will be one
of personal misery. He does this cxpressly to illustrate
the course of the divine procedure. This was the
prophet’s appointed duty. Explain it as you will, but
admit at least that he does not recognise the fallen
nature itself, or the most actual and terrible results of
that nature in the most depraved society, as setting
aside the order which God has established, or making
the exhibition of that order impossible.

Hosea began with the belief that his nation was
holy, called by God to be holy, because he was holy.
That belief had to struggle with evidence which
seemed to set it utterly at nought, to make it
absolutely ridiculous and monstrous. A holy nation !
why ¢ there is no truth nor mercy nor knowledge of
God in the land.” A holy nation! why by swearing,
and lying, and killing, and stealing, and committing
adultery, they break out, and blood toucheth blood.’
A holy nation! why it is like people, like priest, and
the prophets are with them.” A holy nation! why
‘the king is glad with their wickedness and the
princes with their lies; the king is a drunkard; he
stretcheth out his hand with the scormers.’” This a
holy nation! What, because Abraham its first father
was holy? because it bears the sign of the covenant
which testified that he believed God, and which
denoted that he was separated from his own lust and
from the surrounding world to his Maker? Could a
prophet, an earnest righteous man, believe such a
fiction as this? And yet it stands written, ¢ this is a
holy nation!’ God who cannot lie has pronounced it
so. He has spoken not of a few individuals in it,—
exceptions from the rest,—as consecrated, redeemed,




































SERMON XIII.
THE VISION OF THE KING.
(Lineoln’s Inn, 2nd Sunday in Lent.—March 7, 1862.)

In the year that king Uzziah died, I saw also the Lord sitting upon
a throne high and lifted up, and His train filled the temple.—
IsalaH vi. 1.

Tris vision evidently contains the designation of
Isaiah to his work as a prophet. It does not follow
that he may not himself have put his book together
in the form, or nearly in the form, in which we have
received it. The early chapters, as they describe the
state of the people not at one particular moment but
through a course of years, announcing the punishments
which must follow from that state with the blessings
which would come out of them, are a living index to
the subsequent prophecies and history. The place
which they occupy, supposing it was assigned by
Isaiah, cannot hinder us from accepting his own
express words as a proof, that the year in which king
Uzziah died, was the critical one of his life, that which
explained to him why he had been sent into the world
and what task he had to perform in it.

In that year he saw the Lord also sitting upon a
throne. We are not told whether he saw this sight
before or after the death of Uzziah. That king had
















































xn.] HOW THEY MAY COME TO US 233

them, will show thee what a truth and substance lies
behind them. In English temples thou mayest hear
“Holy, holy, holy, Lord God of Hosts,” resounding
from the lips of seraphim. In them thou mayest
know that thou art in the midst of a company of
angels and archangels and just men made perfect, nay,
that thou art in the presence of Jesus the mediator of
the new covenant, and of God the judge of all. And
if the sense of that presence awaken all the conscious-
ness of thine own evil, and of the evil of the people
among whom thou dwellest, the taste of that sacrifice,
which was once offered for thee and all the world, will
purge thine iniquity. When that divine love has
kindled thy flagging and perishing thoughts and hopes, .
thou mayest learn that God can use thee to bear the
tidings of His love and righteousness to a sense-bound
land that is bowing to silver and gold, to horses and
<hariots. And if there should come a convulsion in
that land, such as neither thou nor thy fathers have
known, be sure that it signifies the removal of such
things as can be shaken, that those things which
- cannot be shaken may remain.’ '
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hoped for himself and for his country and for mankind.
And, dear brethren, we must be content that the know-
ledge of Him should evolve itself slowly in our minds;
we must be thankful if any perplexities and sorrows,
from within or from without, prepare us for it. The
Name of Him who was born of the Virgin may be
familiar to us, it may be surrounded with many beau-
tiful and venerable associations, it may recall moments
of youthful tenderness or remorse or enthusiasm.
And yet it may rather hover about our minds than be
rooted in them; we may be trying by acts of memory
or fancy, or strong passionate efforts of what we call
faith, to bind it to us more closely. What we want, I
think, is to know the barrenness and hollowness of
our own selves. If there is not some One beneath
- ourselves,—the ground of all that we desire and believe
and are, the spring of our hopes and the consummation
of them, the fountain of all love in every creature and
the satisfaction of its love,—life is a very miserable
sleep, full of turbulent broken dreams mixed with a.
strange dread of awaking. It is in vain that men seek
to soothe us with outward images and pleasant pictures.
There is a presence near us and within us that cannot.
be put by. It haunts us, waylays us, torments us.
It is indeed a rock of stumbling and a stone of offence
tous. The consciousness of it produces irritation and
fever. It seems as if all outward nature presented it-
to us in dark signs and hieroglyphics that we cannot
decipher. But if we have once courage to ask boldly,
“Who art Thou that wilt not leave me wherever 1
am, or whatever I am doing, whose voice I cannot
silence, whose eye will not cease to look into me?”—
the awful form of the judge and the accuser will be
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second month. For they could not keep it at that
time because the priests had not sanctified themselves
sufficiently, neither had the people gathered them-
selves together to Jerusalem. And the thing pleased
the king and all the congregation. So they established
& decree, to make proclamation throughout all Israel,
" from Beer-sheba even to Dan, that they should come
to keep the passover unto the Lord God of Israel at
Jerusalem : for they had not done it of a long time in
such sort as it was written. So the posts went with
the letters from the king and his princes throughout
all Israel and Judah, and according to the command-
ment of the king, saying, Ye children of Israel, turn
again unto the Lord God of Abraham, Isaac, and Israel,
and He will return to the remnant of you, that are
escaped ont of the hand of the kings of Assyria. And
be not ye like your fathers, and like your brethren,
which trespassed against the Lord God of their fathers,
who, therefore, gave them up to desolation, as ye see.
Now be ye not stiff-necked, as your fathers were, but
yield yourselves unto the Lord, and enter into His
sanctuary, which He hath sanctified for ever: and
serve the Lord your God, that the fierceness of His
wrath may turn away from you. For if ye turn again
unto the Lord, your brethren and your children shall
find compassion before them that lead them captive,
8o that they shall come again into this land: for the
Lord your God is gracious and merciful, and will nov
turn away His face from you, if ye return unto Him.
8o the posts passed from city to city, through the
country of Ephraim and Manasseh, even unto Zebulun :
but they laughed them to scorn and mocked them.
Nevertheless divers of Asher and Manasseh and of
82
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What would be the result of such a noble unselfish
policy upon the minds of those who heeded the call to
the passover,—ultimately perhaps, in after days of
humiliation and captivity, on the minds of many who
mocked at it? They would at once be led back,
the king being their guide, to thoughts of another
King than him, of One who at whose words the hosts
of the oppressor had sunk like lead in the mighty
waters, who had gone with them through the wilder-
ness, who had claimed them as a people of inheritance
to Himself. Conceive a race sitting in great darkness,
not less idolatrous than the people among whom they
dwelt, but with a vague sense of being separated from
them by some peculiar traditions and external signs
which made a hearty participation in their idolatry
impossible—a people which had the lowest, basest, most
frightful notions of some unseen power whom they
ought if possible to propitiate, either by Phoenician rites
or by some half-remembered, miserably distorted, forms
which their fathers had taught them,—conceive such
a people sunk in hopelessness, sensuality, slavery, hear-
ing the message that the God of their fathers was
seeking after them, was inviting them to join with all
their kinsmen and countrymen in praising Him as
their past and present deliverer, the God who would
remain the same, though the earth should melt and
. the foundation of the hills should be dissolved. It is
" difficult to find any language sufficient for such an
occasion. = This gospel was the revelation of a God to
this poor degraded people; one most unlike any in
whom they had believed, yet not a new God; the very
God of Abraham and Isaac and Jacob, the very one of
whom their consciences testified in the midst of their
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ence between themselves and the calf-worshippers of
Samaria. But a feast to which they came simply
because the Lord God of Israel had called them to it,
as Israelites; casting aside their local prejudices and
distinctions, will have unfolded in them that sense of
an unseen and common Deliverer, which would enable
them to eat the lamb, first indeed with the bitter herbs
of penitence for their unbelief and separation, but
afterwards with united blessing and thanksgiving,
But will Isaiah himself have been tempted to
identify the child that was given to the land with the
son of Ahaz? I apprehend he may have perceived in
him, whilst still a youth, much promise of after good,
signs perhaps of sorrow at the alliance which his father
was making with Assyria, and dislike to the new altar
and the degraded worship which he and his priest
TUrijah were introducing into Jerusalem. Or if he was
00 young and too humble to discover this disgust, yet
Isaiah may have seen in him tokens of a sincere and
2arnest spirit, a determination to do right and resist
<uch temptations as a young prince was exposed to, a
‘ove for his country’s history, a belief in the glory that
was destined for it. These would be warrants for hope.
The prophet might have the strongest divine assurance
.hat this youth was destined to do what the youth for
whom Virgil prayed to the gods of his country was
Lut destined to do—
Everso succurrere swmclo.
All these observations and indications would be present
4 the prophet’s mind when he meditated upon the
present and future condition of his land. His heavenly
eacher would bring them before him. They would
v him a warrant for exclaiming,  Unto us a child
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into which the land had fallen there lay a principle of
unity which nothing could break or¢destroy. That is
our cold, hard, unreal phraseology. Isaiah could. use
words that were true and living. The principle is a
Person ; the centre of unity is a Son ; the government
is on His shoulders; He is an actual King. His name
is Secret or Wonderful ; the eye sees Him not; the
heart owns Him with awe and confusion; He is the
Counsellor, the source of Wisdom, the spring of all
intuition and all discourse; the discerner of intents,
the guide to acts. He is,—it must be spoken,—‘ He
can be, none else than the Mighty God, the Creator of
Man’—He who said, Liet us make man in our own
image, after our own likeness. He it is who imparts
to the gemerations of men that fixedness which man
owns amidst all the transitoriness and vicissitudes that
he experiences. He is the Father of the everlasting
age. And lastly,—for thus we end where we began,—
He is the Prince of Peace, the bond of that fellowship
which all the wilfulness of kings and the disorders of
tribes could not sever.

This centre of unity Isaiah opposes to all the petty,
paltry confederacies which the tribes were forming
against each other. They would all be broken in
pieces. A sweeping whirlwind would carry them all
away. But here was a safe resting-place for the hopes
of all true Israelites ; here was a certain assurance of
revival amidst the confusion of parties, amidst the
utter failure of human leaders. Not some great
champion suddenly appearing cheered the soul of the
prophet. Champions were gone. Isaiah had seen
every staff broken upon which the people might lean.
The, birth of a child in weakness into an unintelligibl~
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precious they may be,—not even from the book which
contains the Revelation of Him,—unless we are con-
tent that God should reveal Him to us as He did to
His chosen servants and teachers. And thus this
blessed revelation may come to you. Look round
upon Christendom. Look into the darkest, as well
as into what are called the brightest, corners of it. See
idolatry here; pride and exclusiveness there. See men
disputing, reviling, slandering, on all sides of yon,
about the faith that has been delivered to them. See,
while these things are going on among those who
boast that they have the doctrine which can renew
the world, what utter heathenism, brutality, atheism
is reigning among the masses who are sealed with
the seal of God’s covenant. Do not trust to your own
observation of these facts. Take with you the most
scoffing infidel you can find to show them to you, to
force them upon your notice, to draw his natural
inferences from them. Let him point out to you the
different plans of comprehension and reconciliation
which wise and religious men have devised, and tell
you, with infinite ridicule, how they have all come to
nought. Let him show you how, in fact, each of these
plans of compromise is really a confederacy among
certain sections of the church, for the destruction of
some other. Acknowledge the truth of this boast that
each school and church is glad of help from statesmen
whom theyall denounce as oppressors, yes, from the most
absolute, godless tyrannies, to accomplish their own
ends. Nay, stop not yet. Go into some smaller circle of
persons separating themselves from others, and making
the establishment of peace and unity among men their
watchwords. Mark the jealousies, strifes, heart-burn-






SERMON XVI.
THE PROUD CITY DOOMED.
(Léncoln’s Inm, 5th Sunday én Lent.—March 29, 1352.)

The burden of Babylon, which Isaiah the son of Amoz did see.—
Isanam xiii. 1.

In the seventeenth chapter of the Second Book of
Kings, we find these words: “In the twelfth year of
Ahaz king of Judah began Hoshea the son of Elah to
reign in Samaria over Israel nine years. And he did
that which was evil in the sight of the Lord, but not
as the kings of Israel which were before him. Against
him came up Shalmaneser king of Assyria; and Hoshea
became his servant, and gave him presents. And the
king of Assyria found conspiracy in Hoshea: for he
had sent messengers to So king of Egypt, and brought
no present to the king of Assyria, as he had done year
- by year: therefore the king of Assyria shut him up,
and bound him in prison. Then the king of Assyria
came up throughout all the land and went up to
Samaria, and besieged it three years. Intheninth year
of Hoshea the king of Assyria took Samaria, and carried
Israel away into Assyria, and placed them in Halah
and in Habor, by the river of Gozan, and in the cities
of the Medes.” Then follows a long enumeration of
the sins which had brought this divine visitation

upon the ten tribes, ending with the words, *“ So was
T
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Accordingly I read to you three Sundays ago, in the
2 Kings xv. 29, an account of a captivity in the days
of Pekah, king of Israel, one which we are told affected
Gilead and Galilee and all the land of Naphtali.
The more complete captivity of Damascus, which took
place at the same time, is recorded in the ninth verse
of the sixteenth chapter. The one under Shalmaneser
was therefore merely the pursuance of a policy which
had been already commenced. There was an interval
during which the Israelites could still reckon them-
selves a nation, though a tributary one; but the sen-
tence was hanging over them; it might be completely
executed at any time.

This succession of events gives great force and
reality to those often-repeated words of Isaiah,  For
all this His anger is not turned away, but His hand is
stretched out still.”” The captivity under Tiglath-
Pileser may have easily seemed to the people of Israel
the fulfilment of all the threatenings which their
prophets had pronounced against them. With their
view of tne character of God, they would naturally
think the loss of a few cities and a portion of their
people a sufficient satisfaction of His wrath for their
transgressions. Looking at moral evil, not as de-
structive in itself, as that which makes men’s lives
wretched and the earth barren, they inquired,—not
what methods He would take to deliver men and the
earth from it,—but what amount of physical evil He
might inflict as a compensation for the injuries which
He had received. They did not therefore turn to Him
that smote them. There was no earnest reformation.
They sought help from Egypt ; they talked of replacing

buildings of brick with buildings of stone, houses of
T 2
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The more he saw of what corresponded to this descrip-
tion in the actual monarch, the more would his thoughts
be drawn to the One in whose name and in whose
might he was reigning, to Him from whom the Spirit
came by which he was quickened. Hezekiah he could
but look upon as exhibiting some few rays of His splen-
dour, the feeble image of His righteous government.
The Counsellor, the mighty God, the Prince of Peace,
upon whom that government rested, was the upholder of
the Jewish people. Apart from Him it was merely the
miserable heap of fragments which we so often suppose
must be carried away before the Assyrian whirlwind.

There was, however, this great blessing which came
to Isaiah from his being able to connect the divine
King with an actual man. The belief that a Man must
embody and present the Godhead, that only in a man
could its blessedness and glory appear,—that belief
which we saw slowly developing itself in the prophet’s
mind,—acquired a force and vividness from his hope
of Hezekiah’s government and from his actual expe-
rience of it, which we may say, without rashness or
profaneness, would have been otherwise wanting in him.
In using that language, I am only affirming that any
method but the one which we know the Divine Wisdom
has adopted for conveying a truth to a man’s spirit
" must be an imperfect method. Hezekiah’s existence
was necessary to the instruction of Isaiah, and through
him of all generations to come. Perhaps we may find
that Shalmaneser and Sennacherib were scarcely less
necessary.

Apparently the prophet passes in our chapter to an
entirely new subject. The Assyrian, of whom he had -
spoken 80 much before, and of whom he speaks so often
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ment of a mere power in nature against which men must
try to measure their own. It pointed to the actual estab- ;
lishment of such a power, not on a scale commensurate
with the original design, but on the same principle, the
-great hunter or tyrant confessing no landmarks, owning
no responsibilities, believing that the earth was intended
for his possession, that the gods were sovereigns raised
above all law and obligation, that the human sovereigns
were most like them when they could most cast such
fetters aside. In lecturing on the Old Testament, I
have heen obliged again and again to remind you of the
-existence of such a power, of its first appearance in the
world, of the way in which the order and history of the
Jewish nation were made, from age to age, silently to
testify against it. What I wish you to observe now is
that the critical moment had arrived, when the testi-
mony could not any longer be a silent one. The
prophets could not in the least have understood what
was about to happen in their land, the length and
breadth of the conflict in which it was to engage,—
they would have been completely crushed at once by
‘the confused aspects of it, and by the almost inevit-
-able issue of it,—if they had not been led into a much
deeper apprehension than their fathers ever possessed,
of the position which they occupied, of the work which
they had to do, of their influence upon all the after
destinies of mankind. And for this end, it was quite
necessary that they should have a mame by which to
-denote the power which was coming against them, a
name significant of its continuous nature, a name which
should have associations with the present as well as
with the past, a name suggesting features which they
should have to look upon with their own eyes, and the
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people, those who represented their belief, cried out,
“We have no king but Cesar.”” A Man-God is our
choice, the God-Man shall not reign over us.

Brethren, may God in His mercy grant that our
English faith may never expressitself in the same way,
or give birth to acts differing only in form, not in
essence, from that which the Jewish nation perpetrated.
May God grant us power to cast Babylonian principles
out of our hearts, that when they come before us em-
bodied in some person, sustained by some mighty
physical force, we may despise them and laugh them
to scorn, knowing that not against us, but against the
Holy One, our enemy is exalting himself and lifting up
his voice on high. God grant that in that day we may
be able to sing the song which the prophet said should
be sung in the Land of Judah: “ We have a strong city.
Salvation will God appoint for walls and bulwarks. Open
ye the gates that the righteous nation which keepeth
the truth may enter in. Thou wilt keep him in perfect
peace whose mind is stayed on thee, because he trusteth
in thee. Trust ye in the Lord for ever, for in the Lord
Jehovah is everlasting strength.”

NOTE.

“In the time of Sanherib (Sennacherib),” says Niebuhr, ¢ Babylon
acknowledged the supremacy of Assyria and had, perhaps, even been
compelled to submit to Shalmanassar. Hagisah, a brother of San-
herib, was king of Babylon, but that kingdom revolted and Hagisah
was slain, Merodach Baladan then raised himself to the throne.”—
Lectures on Ancient History. 1. 381, 82,
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the defeat of Sennacherib the city began speedily to
recover its strength. Treasures poured into it once
more. The king received them in the right spirit as
gifts of God, as tokens of his deliverance.—(xxxviii.)
But the tendency to worship the gold of Ophir,—
to think of that as the strength of men and nations, lay
near the heart of this king and people, as it is near the
heart of us all. There came messengers from a far
country to greet the king on his recovery. It was not
unnatural they should come, for the far country was
Babylon, which had broken loose from the Assyrian
government and was therefore likely to fraternise with
one who had so successfully thrown off its yoke.
Hezekiah shewed them all his treasures. To him, the
name Assyria was one of fearful omen: Babylon meant
nothing. It was otherwise with the prophet. He
had been taught to look through the mere temporary
representatives of a false principle to the principle
itself. Babylonia, he saw, would be as terrible to the
descendants of Hezekiah and the world as Assyria had
been. Out of the serpent’s root another cockatrice
was springing. He told Hezekiah that the sons which
he should beget should be taken to the palace of the
king of Babylon. These words, we shall Lear, were
literally fulfilled to Manasseh the son of Hezekiah.
The prophet therefore does not project himself at once
into a distant future when he speaks of a Babylonian
captivity. He speaks, no doubt, of a series of evils
which might stretch over years or even centuries; of
punishments that would befall the land; of deliverances
that would be wrought for it. But I apprehend we
have given a precision and definiteness to his words on
this subject in the later chapters of his book, which,
x
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to meet the feeble Israelite, the mere worm of the
earth, and see whether the God in whom he trusts is
not indeed the God of the whole earth, He who has
ordered the times and seasons, the fate of nations, the
revolutions of history. At each step the grandeur of
his people’s mission in being able to make their own
life, even their own sins, witnesses of a kingdom which
stretches over every land, over Moabite, Edomite,
Egyptian, Assyrian, becomes more evident to him.
At each step he sees more how its weakness is the
secret of its power.—(xli.)

Were the nations then wrong in thinking they re-
quired a likeness, a human likeness, of God? Were
they merely to be thrown back upon the idea of an ab-
solute Being separated from their sorrows and sympa-
thies? Such a doctrine, however seemingly magnificent,
would really have led them by another route to an
Assyrian god, a god of mere power, not a Shepherd,
not a Redeemer, not a Holy One. No, there must be
an image. Isaiah has seen it and felt it all along.
Now, he is permitted to trace, one by one, each feature
of that image, to see it rising up a living whole before
his spirit. ‘ Behold my servant whom I uphold, mine
elect in whom my soul delighteth. I have put my
Spirit upor him. He shall bring forth judgment unto
the Gentiles.” Here is the beginning of a stream of
prophecy which runs on gathering new strength and
sweeping away countless obstacles before it. I will
stop at one point in that stream, at the words which we
shall be reading to-morrow. “ Who is this that cometh
from Edom, with dyed garments from Bozrah, this that
is glorious in his apparel, travelling in the greatness of
his strength ?>> The Jew asks whether this is not the
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suffering with thy fellows. Let Passion-week be indeed
a witness to thee that thou art the heir of the same
nature, of the same death, of the same redemption
with them. Jew, Turk, Heretic, Infidel brother! try
whether thou canst not be what in thy best hours thou
desirest to be ; then thou wilt believe that thou needest
a sacrifice offered for tho sins of the whole world ; that
thou needest a brother, a king, who can make thee at
one with thy Father in Heaven, and so enable thee to
be at one with His children upon earth.
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Jerusalem,—when he declared that God had nourished
and brought up children and that they had rebelled
against Him, that God would ease Him of His adver-
saries and avenge Him of His enemies, that the strong
should be as tow, and the maker of it as a spark, and
that they should both burn together and none should
quench them,—nor that vision of a new heavens and a
new earth, when Jerusalem should be a rejoicing and
her people a joy, when the voice of weeping should no
more be heard in her, nor the voice of crying, which
cheered him, as we have been wont to believe, before
his race was run and the torch of prophecy was given
into some other hand.

I am aware that an argument may be drawn from
those allusions to Gentiles upon which I propose to
speak, in favour of the notion that the later chapters of
this book were not written by Isaiah. Why, it will be
asked, should such allusions be so much more frequent
in these discourses than in the others ? Must not we
suspect that they belong to a later stage of the history
when the Jews had been groaning under Gentile govern-
ment, as in the seventy years’ captivity, rather than
to the time of Hezekiah, when they had had no such
experience ! To the first suggestion I answer, that the
relations into which Samaria was entering with the
heathen Syria, and Ahaz with the heathen Assyria, were
the hint and occasion of Isaiah’s earliest inspirations;
that a struggle between heathendom concentrated in the
person of the Assyrian monarch, and the holy city ruled
by Hezekiah, is the subject of the chapters preceding
the fortieth; that what one finds in the succeeding
chapters is not the record or anticipation of a conflict
of a different kind, but a clear intimation that the
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that he did not estimate enough his own high calling,
that he was content to be a child of Abraham, when
he should have asserted his right to be a child of God?
What was his denial of Jesus, his cry ¢ This Man
blasphemeth, because he saith he is the Son of God,”
but saying ‘there is no relationship, no living bond
between us and God’?

Now such men, St. Paul saw, could not be the
representatives of the Jewish nation, could not per-
petuate its existence. They denied the very law and
principle of its existence ; they set up a law and prin-
ciple directly in opposition to that. They said, * we
are Jews simply because we can trace our pedigree up
to Abraham.” By taking that ground, they renounced
all that was peculiar in their position, all that made it
other and nobler than that of any heathen people.
They simply measured their privileges of descent
against the privileges of Persian or Greek or Latin
descent, when their legislator had heaped contempt
upon all such pride, bidding them come with their
baskets of fruits before the Lord and say, ‘“A Syrian
ready to perish was my father’” In all the most
memorable passages of their history,—~those which
they most delighted to dwell upon, because they seemed
to cut them off from the neighbouring tribes,—in the
rejection of Ishmael, in the preference of Jacob to Esan,
a testimony had been given that not the seed of the
flesh, but the seed of the promise, was the heir, that
God not Abraham was the source of their national life.
And therefore the apostle triumphantly argues, that
those Israelites who like himself were maintaining the
reality of these promises, their own actual relationship
to God, and were looking upon their descent from
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the Lord by whom you live has died and lived for
every man whom you meet, that any good you do that
man is a good done to Him,—that any wrong you do
that man is a wrong done to Him,—you will prove
that there is a new earth receiving light from that new
heaven, an earth wherein also dwelleth righteousness
and peace. The visions in the sixty-fifth chapter of
 Isaiah, visions for Gentiles as well as Jews, are visions
indeed of all spiritual blessings, of that which the eye
cannot see, nor the ear hear, nor the heart conceive.
But grounded on these are visions of earthly blessed-
ness which God has joined to them, which we must not
put asunder. ‘ They shall build houses and inhabit
them. They shall plant vineyards and eat the fruit of
them. They shall not build and another inhabit; they
shall not plant and another eat. For as tho days of o
tree, are the days of my people, and mine elect shall
long enjoy the work of their hauds. They shall not
labour in vain, nor bring forth for trouble. Four they
are the seed of the blessed of the Lord, aund thoir
offspring with them. And it shall come to pass, that
before they call, I will answer ; and while they are yet
speaking I will hear. The wolf and the lamb shall
feed together, and the lion shall eat straw like tho
bullock, and dust shall be the serpent’s meat. Thoy
shall not hurt nor destroy in sll my holy mountuin,
saith the Lord.”
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people as a dew from the Lord, as the showers upon
the grass, that tarrieth not for man, nor waiteth for
the sons of men.” This is precisely the kind of
influence which the Jews in the Babylonian empire, or
elsewhere, might exert, when they were no more
united in a holy city, but when they became conscious
of another more mysterious unity in a Divine King
who made their apparent dissolution the means of
binding them more effectually and inwardly together.

I apprehend that Micah was divinely appointed to
speak of this unity, especially in opposition to that
other artificial and material unity which his country-
men were resting in. In this sense he contrasts
Bethlehem with Jerusalem. He may not have perceived
in what way the Ruler or Shepherd he spoke of would
be connected with Bethlehem. The name may have
been a seed dropped in the ground to die and bear
fruit some other day. Nor may he have had as distinct
end full a view of the Shepherd himself as Isaiah had.
Yet he saw as clearly that he could not be confounded
with any temporary earthly prince. ¢ His goings
forth were of old, from everlasting.” He had been the
King in the days of David and Solomon, He had not
been deposed among the ten tribes because Jeroboam
set up calves in Bethel. Whether Ahaz stooped to
Assyria, or Hezekiah shook off its yoke, he remained
the same. All great days of the Lord were days which
revealed His presence. Material earthquakes, inva-
sions of Sennacherib, all forms of evil and confusion,
were proclaiming Him as the only rock upon which
that nation could stand. Its high calling was to declare
Him as the rock upon which all men must stand.

A very memorable chapter of Micah’s prophecy
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unto all the pecple of Jercsalem, saying. ¢ Thiz man
Jeremiah is worthy to die, for he hath prophesied
against this city, as ye have heard with your ears.’
Jeremiah told them that he was in their hands, but if
they put him to death they would bring innocent bleed
upon themselves and upon the city. ‘Then rose up
certain of the elders of the land, and spake to all the
assembly of the people, saying, ¢ Micah the Morasthite
prophesied in the days of Hezekiah king of Judah, and
spake to all the people of Judah, saying, “Thus saith
the Lord of Hosts; Zion shall be ploughed like a field,
and Jerusalem shall become heaps, and the mountain of
the house as the high places of a forest.”” Did Hezekiah
king of Judah and all Judah put him at all to death ?
Did he not fear the Lord, and beseech the Lord, and the
Lord repented of the evil which he had pronounced
against them ? Thus might we procure great evil
against oursouls.”” Now it should be remembered that
Micah’s prophecy of the destruction of Jerusalem was
not fulfilled as he perhaps expected it to be in his own
day. There was therefore a pretext for saying he was
a false propheét like those whom he had denounced.
But the wisest of the elders of the people of Judah
felt that this was not the test of truth and falsehood.
Micah had spoken right; he had declared that certain
effects must follow from certain causes. Whero thero
was pride, oppression, hypocrisy, there would be
judgments, there would at last be utter destruction.
Sennacherib besieged Jerusalem, Hezckinh humbled
himself ; the city and temple were proscrved. But the
words lived on,—established, not belied, by that ap-
parent confutation of them. The conscience of the people
in Jeremiah’s day recognised them as addressed to them.












SERMON XX.
THE BVIL CITY SAVED AND DESTROYED.
(Lincoln’s Inn, 2nd Sunday after Easter.—April 25, 1852.)

The burden of Nineveh. The book of the vision of Nahum the
Elkoshite.—NaHCTX i. 1.

Taere are two prophetical books in the Old Testa-
ment which have no direct reference to the chosen
people, those of Jonah and of Nahum. Both of them
are concerned with the fate of Nineveh. I alluded to
Jonah when 1 was speaking of Jeroboam II., in whose
reign he is said to have lived. But Imerely alluded to
him because I was then occupied with the history of
the ten tribes, upon which the book of Jonah throws
no light, and because that book, though it records a
passage in the life of an old prophet, does not profess
to have been written by him. It may have been put
together, as eminent critics think it was, in a time much
later than that of Jeroboam. I now propose to speak
of these prophets. The city of which they both speak
was the capital of the empire which has been brought
go frequently before us by Amos, Hosea, Isaiah, and
Micah. Jonah and Nahum, though they contemplate
this empire in different periods, both see it not trium-
phant but tottering. They present it therefore to us
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human experience. Accordingly, the words, “The
Lord had prepared a great fish to swallow up Jonah :
and Jonsh was in the belly of the fish three days
and three nights,” have given occasion to a series
of refinements, speculations, explanations, arguments,
respecting the nature and possibility of the incident,
which it is wearisome and humiliating to read or to think
of. One who considers how great and wonderful a thing
a preservation from the deep is, who believes that the
Lord is the author of every such preservation, who feels
at the same time that he does not understand, and is
never likely to understand the method of this particular
preservation, dwells on that which must at all events
be the essence of the story, and leaves its incidents as
he finds them. To the mere hunter for rarities and
curiosities, the accident is everything, the essence
nothing. He pores over the whale, he forgets God.
To the mere critic the appearance of such a prodigy is
decisive as to the character of the whole story. It must
be merely composed, he concludes, for the sake of a
moral; it either is not meant to describe what actually
occurred, or the narrator was deceived by a loose
tradition of it which had come down from a distant age.

Now, assuredly, if ‘a holy man of some later time
were led to meditate upon a story which had been
preserved respecting some venerable seer, and to put it
forth for the benefit of his contemporaries, there is no
doubt that the truth which he saw in it would be more
important in his eyes than the man who was the sub-
ject of it, or than any good or ill fortune which befell
him. He would not have been a holy or inspired
man if he had not cared more to understand the
principles of God’s government, and to make them
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for me to die than to live” And God said to Jonah,
‘Doest thou well to be angry for the gourd?’ And
he said, ‘I do well to be angry, even unto death.’
Then said the Lord,  Thou hast had pity on the gourd,
for the which thou hast not laboured, neither madest it
grow ; which came up in & night, and perished in a
night. And should not I spare Nineveh, that great
city, wherein are more than six score thousand persons
that cannot discern between their right hand and their
left hand ; and also much cattle ?’ *’

The writer of this book must have been a very
courageous as well as a very profound man to have
imagined a story of this kind. For it strikes at every
prejudice which was most close to the heart of his
countrymen. It lays bare their national disease. It
attacks these prejudices and exhibits this disease, not
in a formal didactic manner, but by discovering’a train
of thought the most natural and likely to have arisen
in the mind of a Jew or a man; yet the one which the
countrymen of a prophet and we ourselves should be
most slow in attributing to him. We are taught that
a prophet of the ten tribes, an almost immediate
successor of Elisha, was sent as a witness into a heathen
land, a land beyond the circle,—so he must have be-
lieved,—of the covenant and the promises. We are told,
nevertheless, that it was a completely overpowering
divine conviction which was driving him there. He
felt it was his duty not to speak to the king in Samaria,
or the priests in Bethel, but to tell men whom he only
knew of as idolaters, that the God of his fathers was
their God, and would punish them for their iniquities.
We may remember how Abraham felt and acted when
he came among a people in whom he said the fear of
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pointed out to him by a dweller in the district. Such
a testimony is of course much more valuable than that
of any Church-father unacquainted with Palestine; if
it were received, we should have no reason for not
accepting Jerome’s other suggestion, that Nahum wrote
in the days of Hezekiah to console the tribes which had
Jjust been taken captive, by the prospect of the destruc-
tion of their oppressor at some distant day. But there
is that in the character of the prophecy which has
forced modern students to think of a different place as
well as time from those which Jerome imagined. The
exceeding vividness of all the descrip:ions seems to indi-
cate that Nahum was placed in the heart of the country
which he was threatening. The divine illumination of
the Prophets had a higher object than to make them
acquainted with national scenery or with the outward
condition of a land. These, as we have observed in
the cases of Amos, Hosea, Micah, were brought directly
before their eyes and ears. They heard the sound of
the earthquake; the army of locusts was devouring the
land in which they were dweiling; the Assyrian was
come to Aiath, he had passed to Migron, at Michmash
he had laid up his carriages, when Isaiah called his
countrymen to turn to the God of their fathers. Those
who think that the prophets lose any of their divinity
when we thus connect them with present and passing
events, have, 1 fear, borrowed their notions of what is
divine from beathen oracles, from the scothsayers and
diviners wiomn the prophbets denounce, and whom they
existed to put down. The meaning of the most distant
fature emerges out of their discourses, not when we
divorce them from local and immediate occurrences,
but when we see how they brought eternal truths to












xx.} THE TWO AGES OF ASSYRIA. 866

a great number of carcases ; and there is none end of
their corpses ; they stumble upon their corpses ; hecause
of the multitude of the whoredoms of the well-fuvoured
harlot, the mistress of witchcrafts, that selleth nations
through her whoredoms, and families through her
witcherafts. Behold, I am against thee, saith the Lord
of hosts ; and I will discover thy skirts upon thy face,
and I will shew the nations thy nakedness, and the
kingdoms thy shame. And will cast abominable filth
upon thee, and make thee vile, and will set thee as a
gazingstock. And it shall come to pass, that all they
that look upon thee shall flee from thee, and say,
Nineveh is laid waste: who will bemoan her ? whence
shall I seek comforters for thee ? ”—(iil. 1-7.)
¢ All thy strongholds shall be like fig-trees with the
first-ripe figs : if they be shaken, they shall even fall
- into the mouth of the eater. Behold, thy people in the
midst of thee are women : the gates of thy land shall be
set wide open unto thine enemies : the fire shall devour
thy bars. Draw thee waters for the siege, fortify thy
strongholds : go into clay, and tread the mortar, make
strong the brick-kiln. There shall the fire devour
thee ; the sword shall cut thee off ; it shall eat thee up
like the cankerworm : make thyself many as the canker-
worm, make thyself many as the locusts. Thou hast
multiplied thy merchants above the stars of heaven:
the cankerworm spoileth, and fleeth away. Thy
crowned are as the locusts, and thy captains as the
great grasshoppers, which camp in the hedges in the
cold day, but when the sun ariseth they flee away, and
their place is not known where they are. Thy shep-
herds slumber, O king of Assyria: thy nobles shall
dwell in the dust: thy people is scattered upon the
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in the twelfth chapter of St. Matthew, to which there
is no parallel in St. Luke, and which apparently breaks
the connection between the thirty-ninth and forty-first
verses of the chapter in which it occurs. It is the one
which says that as Jonas was three days and three
nights in the whale’s belly, so shall the Son of Man be
three days and three nights in the heart of the earth.
I dare not venture to wuse this passage for the
establishment of any doctrine, because I have heard
no satisfactory explanation of it.

The solemn week, through which we have lately
passed, has taught us that the period between our
Lord’s death and resurrection was not three days and
three nights. We cannot give up the direct assertions
of all the Evangelists, the sacred convictions of eighteen
centuries, that we may force the greatest facts in the
history of the world into accordance with this sentence.
It would be a far less serious alternative to admit that
it may have crept into the text from the gloss of some
commentator, just as the most intelligent divines have
yielded to the belief that a text affirming an infinitely
more important doctrine crept into the fifth chapter of
the first Epistle of St. John ; an admission which, so far
from weakening their faith in that doctrine, has helped
them to see it unfolding itself through the whole of
Scripture and underlying the history of the Church and
of Mankind, when they were apt to look for the main
proof of it in a single text. I do not say that we have
any authority for so bold a course as this. I merely
urge it as a duty that we should be silent when we are
ignorant. If we have real reverence for Scripture, and
a firm belief in that which it declares, we shall never
strain a single one of its words or phrases, or strain a
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addressed to men? The people of Nineveh therefore
repented at the preaching of Jonah ; the people of Joru-
salem did not repent at the preaching of Jesus. The
Jew, because he was inhuman, was necessarily ungodly,
He would not acknowledge the Son of Man ; practically
he could not believe in Jehovah. Aud so the city, that
holy city, would become the bloody city ; in it would
be fulfilled the law which had been fultilled in the
Assyrian capital. Awful and everlasting witness of the
divine order; which asserted itself without respect of
persons then, which will assert itself without respect of
persons always ! The Christian Church, the Chuvch of
the human race, has been almost as slow to maintain ita
true privilege of preaching the glad tidings of Love and
Truth to the human race as the Jewish nation its fore-
runner was. Christian prophets have shrunk from their
commission, fled from the face of the Lord, been angry
that God was more gracious than they were, mowrned
over their perishing gourds, have distrusted lim who
cares for the men and the women and the cattle in every
country under heaven. But the Church must publish
God’s righteousness and God’s grace to mon, lot its
members be ever so unwilling. If the tongues of
prophets are silent, if divine feasts and worship coase,
then by its own captivity it will be taught itself, it will
teach mankind, who is its King, its Judge, its Saviour.
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and susceptibility ; strength was to be educed out of a
spirit which was inclined to be timid and shrinking.
Think of such a vision as this being presented to a
mind cast in that mould; “See I have this day set
thee over the nations and over the kingdoms to root
out, and to pull down, and to destroy, and to throw
down, to build, and to plant.”

At first we should be disposed to say, ¢ Such words
can never have applied in their strict and literal import
to any seer or teacher. They belong to the warrior
and the conqueror. We must explain them by a figure
of speech. One who discourses of the fall of kingdoms,
must be represented as himself the overthrower of
them.” I do not think that either the analogy of
language or the facts of the case justify that method
of interpretation. If the prophet only talked of what
was happening or what was to happen, no poetical
licence could permit us to confound him with the
subverters of thrones and societies. But have we yet:
to learn that a great teacher or reformer, though he
may never take a sword into his hands, does that
which swords cannot do; that swordsmen, in fact ouly
carry out upon the surface that which he is doing under-
gronnd ? The uprooting of the thoughts and prmmples
in which acts originate, the planting the seeds of life
which are hereafter to bring forth fruits that all will
recognise, are his functions. If he has received any
inspiration, any vital power at all, it must be one
which enables him to produce a movement at the very
_heart of human life and society, in a region of which
the ordinary statesman knows nothing. We shall
find hereafter that Jeremiah did pull down and
" destroy, and plant, and build, and that his countrymen
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more childlike hearts, greater boldness in denouncing
evil because it is hateful to God and destructive of men;
greater tenderness for the evils of others because we
feel them bitterly in ourselves. Ask that our lips may
be silent if we cannot speak words of health, and that
we may not call upon you to make sacrifices, if we are
not willing to offer ourselves as sacrifices in His name
who is the High-priest of the whole family in Heaven
and Earth.
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another very literal and blessed manner. He who
has given each of us a tenement of clay, may subject
it to much hard discipline, may suffer it at last to be
quite marred and to return to its kindred earth again.
“But if the Spirit of Him who raised up Christ from
the dead dwell in us, He will also quicken our mortal
bodies.”” Only that which hinders the shining forth
of the spiritual body in the human form will perish.
The body of humiliation will be made like to Christ’s
glorious body by that power whereby He is able to
subdue all things to Himself.
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involved in the constitution of things. The ready and
decisive reply that all such changes are owing to the
% Progress of Civilisation,”—owing, that is to say, to
a certain formula which we do not choose to translate
into the facts for which it stands,—disposes of all such
arguments. No doubt we can reverence those who
have fought and fallen in the endeavour to break some
chain of custom and to vindicate some eternal law of
God, when they are removed to a safe distance. We
build the sepulchres of the prophets whom our fathers
killed, and say that if we had been in the days of our
fathers we would not have partaken of their sins. But
unless we fully believe that the Spirit of the Prophets
is intended for us and can work in us as He worked
in them,—unless we believe that He is come to con-
vince us of our sins and of a righteousness which is
stronger than our sins, and of a judgment which shall
put down the one and give the other a complete
victory,—we had better have left the sepulchres
unbuilt : we had better not pretend to honour the
memories of men whom, if we had met them face to
face, we should certainly have hated. It is a fearful
thought that Israel was subjected to a Babylonian
captivity of seventy years, and has been subjected to a
worse than Babylonian tyranny for eighteen hundred
years, because it counted the Covenant of God a dead
document instead of a living power. It is a more
appalling question, what must be in reserve for those
nations which will not have the law of God written in
their hearts; which choose to follow their own lower
instincts; which say to the Holy Spirit, ¢Depart
from us.’



444 GOD’S COVENANT CANNOT FAIL. [SERM. xxrv,

But as there was a light in that thick darkness, so
there is in this. The covenant of God cannot fail ; the
purpose of God must be accomplished. There must
come a day when God shall be known as the Father
of all the Families of the Earth, and when they will
not refuse to be His children.



SERMON XXV,
THE HEAVENS OPENED TO THE EXILE.
(Lincoln’s Inn, Trinity Sunday.—June 6, 1852.)

Now it came to pass in the thirtieth year, in the fourth month, in
the fifth day of the month, as I sat among the captives by the
river of Chebar, that the heavens were opened, and I saw visions
of God.—EzEKIEL i. 1.

TrE Book of Lamentations throws much light upon
the time to which it refers, and upon the prophetical
character. I have no wish to pass it over. But in strict
chronology it follows the earlier chapters of Ezekiel,
seeing that its subject is the destruction of the city
and the temple, to which Ezekiel, as he sat among the
captives by the river Chebar, was still looking for-
ward. The difference even of a few years, at this critical
period of the history, may affect the meaning of a
whole book. There are passages in the later chapters
of Ezekiel which may illustrate and receive illustration
from the Lamentations of Jeremiah. On these grounds
I believe I am justified in postponing the consideration
of them, even if I had not the additional motive, that
there is scarcely a passage in the Old Testament which
seems more suitable for a discourse upon Trinity
Sunday, than the one I have just read to you.
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was enunciating a dogma when he professed to be
recording a vision ; or that the mystery, which, as the
Church teaches us by the order of her services, could
not be revealed till Christ was glorified and the Spirit
given, was already made known to the prophet as he
sat among the captives by the river Chebar. I cannot
say how much mischief seems to me to be done, when,
instead of striving to follow strictly the actual state-
ments of the Old Testament writers, we insist upon
wringing out of texts or symbols, which we have
moulded according to our fancy, the proof of some
New Testament revelation. It is not the law and the
prophets only which suffer from such violence. The
gospels and the apostles suffer much more. The truths
which they set forth as living foundations of our
existence, social and personal, shrivel into jejune
formulas, subjects for controversy and reviling, prized
mainly as tests by which other men may be convicted
of error. _

But just because this course seems to me 8o exceed-
ingly dangerous, so carefully and religiously to be
avoided, I would try to learn from the old prophets
what they knew, and how they became possessed of their
knowledge. Ezekiel had been taught upon his mother’s
knees the words, “ Hear, O Israel, the Lord thy God is
one Lord ;’ he had been trying to fulfil the command-
ment which is joined to that great announcement,
“Thou shalt love the Liord thy God with all thy heart,
and all thy mind, and all thy strength.” He had
been carried into a land where everything seemed to
contradict this faith. What he saw might tempt him
to worship many gods. Or it might tempt him to case
himself in his Judaical profession, in his Levitical lore.
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Unity? We are doing it perhaps at times. We may
long in our inmost hearts to do it continually. But
we must, I think, one and all, be conscious of difficulties,
far more serious than any that disturb our intellectual
apprehension of the doctrine, which interfere with this
holy and blessed service. Everything is received
according to the character and capacity of the receiver.
How should a set of quarrelsome and factious men
know anything about the unity of God ?

And therefore Ezekiel’s vision contains another
lesson,—shall I call it a prophecy ?—for us. It may
be, brethren, that we shall be initiated into the fulness
of this truth in the very way in which he was initiated
into the part of it which he could know. It may be
that only when all the signs of God’s presence are
withdrawn, only when there are no churches or con-
fessions or forms of worship testifying of His Name,
only when we are surrounded by idolaters, or when
pantheism,—the complex or abstract of idolatries,—
has become the profession of all cultivated men, or
when a conscious atheism has taken place of an uncon-
scious one among statesmen and among priests,—it
may be that then only shall we know what a power
was lying in the old creed of Christendom to interpret
the mysteries of nature as well as those of our own
minds and of our human relations. It may be that
the physical world, which seems so clear to us, will
itself present to us only a mass of confusions and
contradictions, and that, in order to recover any dis-
ticct apprehension of its laws, we shall have to see
how they are connected with a Spirit who is higher
than thewselves. It may be that through nature we
shall be led, not as our fathers of the last century
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to bring forward all the evidence which proves, not
that one country is better than another, or one portion
of the Church better than another, but that there is a
principle of decay, a tendency to apostacy in all, and
that no comfort can come from merely balancing
symptoms of good here against symptoms of evil there,
no comfort from considering whether we are a little less
contentious, a litule less idolatrous than our neighbours.
Alas, for this church, or for any church, if its existence
now, if its prospects for the future, are to be deter-
mined by such calculations as these! No, brethren,
our hope has a deeper foundation. It is this; that
when the bones have become most dry, when they are
lying most scattered and separate from each other,
there is still a word going forth, if not through the lips
of any prophet on this earth, then through the lips of
those who have left it,—yet not proceeding from them,
but from Him who liveth for ever and ever,—the voice
which says, “ These bones shall rise.”” It is this; that
every shaking among the bones, everything which
seems at first a sign of terror,—men leaving the
charches in which they have been born, forsaking all
the affections and sympathies and traditions of their
childhood,—infidel questionings, doubts whether the
world is left to itself or whether it is governed by an
evil spirit,—are themselves not indeed signs of life,
but at least movements in the midst of death which
are better than the silence of the charnel-house, which
foretell the approach of that which they cannot pro-
duce. It is this; that all struggles after union, though
they may be of the most abortive kind, though they
may produce fresh sects and fresh divisions, though
they must do so as long as they rest on the notion
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them, saying, ‘ Let us depart,”’—jyet that this will not
be the sign that the Church of God has perished, only
the sign that the temple of God has been opened in
Heaven, and that from thence must come forth the
glory that is to fill the whole earth.
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obliged to be more exclusive than their fathers had
ever been. Genealogies were studied for the very
purpose of resisting the attempts of any settlers of
doubtful blood to work with them. Those priests who
had married foreign women were even forced to dismiss
their wives. A temple which was suitable to a people
that began its new existence with these acts might
realise the promise made to Ezekiel, that the dry bones
should become a body again ; it could not resemble the
framework which he had seen in his vision. If the
Temples had exactly answered to each other, one of
them must have been false to the principle which it
sought to embody.

In using this language, I have anticipated what I
have to say to those who maintain that Ezekiel is
giving us the pattern of a temple made of living stones,
not of stones hewn out of an earthly quarry. Let those
who adopt this phraseology be sure first that they
understand themselves ; then there is a hope that they
will bring others to a good understanding with them.
By a spiritual temple, they do not, I trust, mean an
ansubstantial temple, one built of clouds and mists,
one erected by the eye which sees it. They believe,
doubtless, the spiritual temple to be a spiritual society,
possessing a real unity inhabited by the divine
Presence, resting on the divine Name. Well, I do not
doubt that Ezekiel saw more or less clearly the pattern
of such a society as this; I do not doubt that he was
instructed to present this pattern in earthly forms.
But we must remember, first, not to confound the
pattern with the earthly forms which set it forth;
secondly, we must assure ourselves that whatever is
spiritual and substantial will seek to find some ex-
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as the manifestation of a kingdom for human beings,
of a society grounded upon the Name of the Son of
God and the Son of Man ; that they would have only
a Jewish society. And that Jewish society proved
itself not to be Jewish, but a miserable collection of
sects, hating each other and contrary to all men, not
claiming to be children of God, and therefore not able
to assert their title as children of Abraham; essentially
inhuman, and therefore necessarily given up to the
worship of afalse god,—of Mammon instead of Jehovah.

Ezekiel was to shew his countrymen the form of
the house, when a confession of their iniquities should
enable them to discern the pattern after which it was
to be built. The law must hold good for all times to
come. There may be such a house yet built in Jeru-
salem. God grant that there may! But it must be
built by a people who are capable of giving the out-
ward expression to an inward truth which is possessing
them; who have humbled themselves in dust and
ashes before God for their selfishness, their exclusive-
ness, their worship of gold; who have confessed the
Cross to be the highest manifestation of the wisdom
and power of God; who have rejoiced in that mani-
festation because it is universal, because the Christ
hath said, “I, if I be lifted up, will draw all men unto
Me;” who have perceived that the Divine Unity is not
& narrow selfish individuality, but the unity of a Father
with a Son in one Spirit. Jews possessed with these
convictions may be destined, in some very wonderful
manner, to instruct all nations in them, not by letters
only and speech, but by polity and art, by a restored
city of which the Son of David is the acknowledged
King, by a restored temple which He will again claim
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dangerous ally of devotion; that the most homely
building was the one which He who promised to dwell
with the humble and contrite was the most likely to
inhabit; that the upright heart and pure is, after all,
the only true temple. Promising words !—pointing to
high truths, just as the tower or steeple pointed to
them ; but just as little able as they were to reach the
truths or to preserve them. Hardness, exclusiveness,
self-conceit, self-worship in a thousand forms, it was
found, could hide itself in language which seemed to
the utterers of it the protest against every possible false-
hood, the sure protection of simplicity and humility.
And the principle which was so loudly proclaimed was
not carried out. Heaven was to be divorced from earth.
But the worst habits of earth,—the habits of the money-
changer,—introduced themselves into the sanctuary.
Religious men, as if to revenge that imvasion, pre-
tended to make capture of Science and Art, and to
force them into the service of Christianity. In fact,
they only made both dishonest. There was no divorce ;
there could be none ; only earth could become fantastical
and Heaven material, in the struggle to effect one.
The experience of such consequences from the Puritan
doctrine and practice has produced, in our day, a
vehement reaction in favour of all sensuous helps to
devotion. It has been resisted as vehemently. Was
not the movement justifiable, when it seemed as if
God’s beautiful universe were to be given up to the
devil as his rightful possession ! Was not the opposi-
tion to it justifiable, when the plea put forth for build-
ings, pictures, music, was that the heart and spirit of
human beings cannot converse with the invisible
except through the visible ?
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Himself to interpret the parables of it—Christ Him-
self to give us the power of proclaiming it to all nations,
that they may walk in the Light of it. Then we shall
find that the brass, the stone, the iron, and the gold,
are stubborn materials only because we have allowed:
them to be tyrannical masters; that we can subdue
the powers and properties of nature when we claim.
them for Him who gave Himself up to be the lowest.
of all ; and who is therefore exalted above all.

'THE END.

F. M. EVANS AND CO., LIMITED, PRINTERS, CRYSTAL PALACE, S.E.
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mv:nd.ng'—u.mwm oz Canon fermard’s vork s stiil the work thar
wiil 3eip e Jreaccer most.”
THE GOSPEL OF 3T. "CriN. 3vF.D. Materex. Cr.8va. 3= 6d.
THE ACTS OF THE APOSTLES
ADDRESSES ON THE ACTS OF THE APOSTLES. By
the late ARCHISHCP BEVsos. Wih an [nrroduction by
ACEIINE. Drom=Ess OF BEDOFORD.  Super Roval Svo. 215, net
THE CREZIBILITY OF THEE BOOK OF THE ACTS OF
TEE APOSTLES. Being the Huisesn [ectures wr rgoo-r
By the Rev. Dr. CHasR. President of Queen's Cailege, Cambridge.
Cmwa §vm. as
THE OLD 3SYRIAC EILEMENT IN THE TEXT OF THE
CODEX BEZAF., By F. & C3asx. 3.D. o 75 64 net
THE ACTS OF THE APOSTLES IN GREEK AND ENGLISH.
With Notes oy Rev. F. Rxyparr, M. Cr $vo. as
5.4"-33.4?15737— Mr. Rendail das ziven a5 2 very useful as weil as 2

Sooik.”
LJJC."..S""..Z GTAX I 4 V. —“Mr. Bmi!:xamﬁﬂ:hhmiam
fisl writer, and the sucenr may cwm a goad fesi Tom s commventary.”

THE ACTS OF THE APOSTLES. By F. D. Maserrcxe Cr
Sva. 3= 6d.

THE ACTS OF THE APOSTLES. Beng the Greek Text as
Revised by Bisop WEsTCOTT and Dr. HorT.,  With Explanatory
Nates oy T. E Page. M A Fop. $vo. 3= 6d.

ACTS OF THE APOSTLES. The Anthorsed Versiom, with Intro-
duction and Ncees, by T. E. Pagx. M.A, and Revw. A S,
Wasrork. ML A Fap. vo. = 5de

33.":’.’:;‘1.;.;.\""—“11- P:ge Nares m:reﬂml’atc:be&marewy
we:! <0wn. and are :zumﬂvmv.mu '.mnvnm:u. .« . Mr. Bage has written 1n

MIroGuesen woIcR IS e sCIACKIY. INU KT

THE CHURCH OF THE ""IR:T DAYS., Tax CHTRCH OF
TzrTsarEw. T3Ix CHETICH OF TEES GENTEAS. TEE CHTRCHE
oF TeR WoRriD. Lectares on the Acs of e Aposdes By
Verr Rev. C. 7. VacoEaw., Crown Sve.  Ics &d.

m EPIS'!IB of St. Panl—

ST. PATL'S EPISTLE T THEZ ROMANS. The Greek Text,
wia Eagiish Nces. By Very Rav. O T Vacemas., 7th Edigen
Crowa Sva. == 3d.

ST. PATL'S EPISTLE TO THE RCMANS. A New Transia-
“ca v Rev. W. G. RTTzEssced. 3ve. 3 &d met

wnzernms:nsmm:navmmw:nmmi
e New Tasmmenr. Sut aiso T Sre wdinary ~=der f tae 3idie. . . . The
:r-n:mv:c i :m*ccxwulx:nzazm:nmrnn:::m*m : ~eise thas this per-
mexmg_alsu was mCe 3 Jiain erer Tmeermed I 1 Deme wich dixn men mght

PR('*LEIJJ DMENA TO ST. PAULS EFISTLES TO THE
R7ZMANS AND THE EFHESIANS. By Rew. F.J. A Hoar.
Crzwa Soe. G5

. Dv. MarcTs Deos i the Seréwess. —* Axything Som the pen of Dr. Hart s sure o
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The Epistles of 8t. Paul—continued.

TIMES.—" Will be welcomed by .all theologians as ‘an invaluable contribution to the
study of those Epistles’ as the editor of the volume justly calls it.

DAILY CHRONICLE.—*“The lectures are an important contribution to the study
of the famous Epistles of which they treat.”

THE EPISTLE TO THE GALATIANS. An Essay on its
Destination and Date. By E. H. AskwIiTH, M.A. Crown 8vo.
3s. 6d. net.

ST. PAUL’S EPISTLE TO THE GALATIANS. A Revised
Text, with Introduction, Notes, and Dissertations. By Bishop
LicHTFOOT. 10th Edition. 8vo. 12s.

ST. PAUL'S EPISTLE TO THE EPHESIANS. Greek Text,
with Introduction and Notes. By Canon J. ARMITAGE ROBINSON,
8vo. [£7 the Press.

ST. PAUL’S EPISTLE TO THE PHILIPPIANS. A Revised
Text, with Introduction, Notes, and Dissertations, By Bishop
LIGHTFOOT. ¢th Edition. 8vo. 12s.

ST. PAUL’S EPISTLE TO THE PHILIPPIANS, With transla-
tion, Paraphrase, and Notes for English Readers. By Very Rev.
C. J. VauGHAN. Crown 8vo. 5s. .

ST. PAUL'S EPISTLES TO THE COLOSSIANS AND TO
PHILEMON. A Revised Text, with Introductions, etc. By
Bishop LIGHTFOOT. gth Edition. 8vo. 12s.

THE EPISTLE TO THE COLOSSIANS. Analysis and Ex-
amination Notes. By Rev. G. W. GARROD. Crown 8vo. 3s. net.

AN INTRODUCTION TO THE THESSALONIAN EPISTLES.
By E. H. AskwITH, B.D., Chaplain of Trinity College, Cambridge.
Crown 8vo. 4s. net.

THE FIRST EPISTLE TO THE THESSALONIANS. With
Analysis and Notes by the Rev. G. W. GARROD, B.A. Crow
8vo. 2s. 6d. mnet. .

THE SECOND EPISTLE TO THE THESSALONIANS. With
Analysis and Notes by Rev. G. W, GARROD. Cr. 8vo. 2s. 6d. net.

THE EPISTLES OF ST. PAUL TO THE EPHESIANS, THE
COLOSSIANS, AND PHILEMON. With Introductions and
Notes. By Rev. J. LL. Davies. 2nd Edition. 8vo. 7s. 6d.

THE EPISTLES OF ST. PAUL. For English Readers. Part I. con-
taining the First Epistle to the Thessalonians. By Very Rev. C.
J. VaucHAN. 2nd Edition. 8vo. Sewed. 1s. 6d.

NOTES ON EPISTLES OF ST. PAUL FROM UNPUBLISHED
COMMENTARIES. By the late J. B. LicHTFOOT, D.D.,
D.C.L., LL.D., Lord Bishop of Durham. 8vo. 12s.

THE LETTERS OF ST. PAUL TO SEVEN CHURCHES
AND THREE FRIENDS. Translated by ARTHUR S. WAy,
M.A. Crown 8vo. §s. net.

The Epistles of 8t. Peter—
THE FIRST EPISTLE OF ST. PETER, L. 1toIl.17. The Greek

Text, with Introductory Lecture, Commentary, and additional
Notes, Bythelate F. J. A. Hort, D.D.,D.C.L.,LL.D. 8vo. 6s.
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The Book of Revelations—
THE APOCALYPSE. A Study. By the late ARCHBISHOP BEN-
SON. 8vo. 8s. 6d. net.
LECTURES ON THE APOCALYPSE. By Rev. Prof. W.
MiLLIGAN. Crown 8vo. 5s.
DISCUSSIONS ON THE APOCALYPSE. By the same. Cr. 8vo. ss.

SCOTSMAN.—* These discussions give an interesting and valuable account and
cnlt)lcxsm of the present state of theological opinion and research in connection with their
subject.

SCOTTISH GUARDIAN.—" The Ereat merit of the book is the patient and skilful
way in which it has brought the whole discussion down to the present . . The
result i |sd advolume which many will value highly, and which will not, we thmk. soon be
supersede

LECTURES ON THE REVELATION OF ST. JOHN. By Very
Rev. C. J. VAuGHAN. sth Edition. Crown 8vo. 10s. 6d.

THE CHRISTIAN PROPHETS AND THE PROPHETIC
APOCALYPSE. By EpDWARD CARUs SELWYN, D.D. Crown
8vo. 6s. net.

THE BIBLE WORD-BOOK. By W. ALpis WRIGHT, Litt.D.,
LL.D. 2nd Edition. Crown 8vo. 7s. 6d.

Christian Church, bistory of the

Cheetham (Archdeacon).—A HISTORY OF THE CHRISTIAN
CHURCH DURING THE FIRST SIX CENTURIES. Cr.
8vo. 10s. 6d.

TIMES.—* A brief but authoritative y of early ecclesiastical history.

GLASCOW HERALD.—“Particularly clear in its exposition, systematic in its dis-
position and development, and as llght and attractive in style ascould reasonably be
expected from the nature of the subject.”

Gwatkin (H. M.)-SELECTIONS FROM EARLY WRITERS
Illustrative of Church History to the Time of Constantine. 2nd
Edition. Revised and Enlarged. Cr. 8vo. 4s. 6d. net.

To this edition have been prefixed short accounts of the writers
from whom the passages are selected.

Hardwick (Archdeacon).—A HISTORY OF THE CHRISTIAN
CHURCH. Middle Age. Ed. by Bishop STusss. Cr. 8vo. 10s. 6d.

A HISTORY OF THE CHRISTIAN CHURCH DURING THE
REFORMATION. Revised by Bishop STuBss. Cr. 8vo. 10s. 6d.

Hort (Dr. F. ]. A.)—TWO DISSERTATIONS. I On

MONOI'ENHZ OEOZ in Scripture and Tradition. II. On the

¢ Constantinopolitan” Creed and other Eastern Creeds of the
Fourth Century. 8vo. 7s. 6d.

JUDAISTIC CHRISTIANITY. Crown 8vo. 6s.

THE CHRISTIAN ECCLESIA. A Course of Lectures on the
Early History and Early Conceptions of the Ecclesia, and Four
Sermons. - Crown 8vo, 6s.c
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Dissent in its Relation to—

DISSENT IN ITS RELATION TO THE CHURCH OF ENG-
LAND. By Rev. G, H. CURTEIS. Bampton Lectures for 1871.
Crown 8vo. 7s. 6d.

History of—

HISTORY OF THE CHURCH OF ENGLAND. Edited by
the DEAN OF WINCHESTER. In Seven Volumes.

Vol. I. HISTORY OF THE CHURCH OF ENGLAND
PRIOR TO THE NORMAN CONQUEST. By the Rev. W.
HunT, M.A. Cr. 8vo. 7s. 6d. [Ready.

Vol. II. THE ENGLISH CHURCH FROM THE NOR-
MAN CONQUEST TO THE CLOSE OF THE THIR-
TEENTH CENTURY. By the DEAN OF WINCHESTER.
Cr. 8vo. 7s. 6d. [Ready.

Vol. III. THE ENGLISH CHURCH IN THE FOUR-
TEENTH AND FIFTEENTH CENTURIES (1372-1486).
By the Rev. CANON CAPEs, sometime Reader of Ancient
History in the University of Oxford. 7s. 6d. [Ready.

Vol. IV. THE ENGLISH CHURCH IN THE SIX-
TEENTH CENTURY, FROM THE ACCESSION OF
HENRY VIII. TO THE DEATH OF MARY. By JaMEs
GAIRDNER, C.B., LL.D. 7s. 6d. [Ready.

In Preparation.

Vol. V. THE ENGLISH CHURCH IN THE REIGNS OF
ELIZABETH AND JAMES I. By the Rev. W. H. FRERE.

Vol. VI. THE ENGLISH CHURCH FROM THE ACCES-
SION OF CHARLES I. TO THE DEATH OF ANNE.
By the Rev. W. H. HutTON, B.D., Fellow of St. John’s
College, Oxford.

Vol. VIIL THE ENGLISH CHURCH IN THE
EIGHTEENTH CENTURY. By the Rev. Canon

. OVERTON, D.D.

THE STATE AND THE CHURCH. By the Hon. ARTHUR
ELLioT. New Edition.. Crown 8vo. 2s. 6d.

DOCUMENTS ILLUSTRATIVE OF ENGLISH CHURCH
HISTORY. Compiled from Original Sources by HENRY GEE,
B.D., F.S.A,, and W. J. HarDY, F.S.A. Cr. 8vo. 10s. 6d.

ENGLISH HISTORICAL REVIEW .—* Will be wel d alike by students and
gya much wider circle of readers intefestgd in the history of the Church of England.
or the benefit of the latter all the Latin pieces have been translated into Enghsh. e
It fully deserves the hearty imprimatur of the Bishop of Oxford prefixed to it.’
DAILY CHRONICLE.—* Students of the English Constitution as well as studeats
of Church History will find this volume a valuable aid to their researches.”
SCOTTISH GUARDIAN.—* There is no book in existence that contains so much

original material likely to prove valuable to those who wish to investigate ritual or
historical questions affecting the English Church.”

Holy Communion—

THE COMMUNION SERVICE FROM THE BOOK OF
COMMON PRAYER, with Select Readings from the Writings
of the Rev, F. D. MAuRrICE. Edited by Bishop COLENso. 6th
Edition. 16mo. 2s. 6d.

FIRST COMMUNION, with Prayers and Devotions for the newly
Confirmed. By Rev. Canon MACLEAR. 32mo. 6d.
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Historical and Biographical—con#nued,

DAILY NEWS.—* These lectures are particularly interesting as containing the case
for the Chmna.n missions at a time when there is a disposition to attack them in some
quarters.”

LIVES OF THE ARCHBISHOPS OF CANTERBURY. From
St. Augustine to Juxon. By the Very Rev. WALTER FARQUHAR
Hook, D.D., Dean of Chichester. Demy 8vo. The volumes sold
separately as follows :—Vol. I., 1§s.; Vol. II., 15s. 5 Vol. V.,
15s. 3 Vols, VI. and, VIIL., 30s.; Vol. VIIL, 15s.; Vol. X.,
15s. ; Vol. XI., 15s.; Vol. XIIL, 15s.

ATHENAEUM.—" The most impartial, the most instructive, and the most interest-
ing of histories.”

THE LIFE AND LETTERS OF THE VERY REV. WALTER
FARQUHAR HOOK, D.D. By the Very Rev. W. R. W,
STEPHENS, F.S.A., Dean of Winchester. Crown 8vo. 7th Edi-
tion. With Portrait. 6s.

LIFE AND LETTERS OF ARCHBISHOP BENSON. By his
SoN. Two Vols. 8vo. 36s. net.

Abridged Edition. In one Vol. 8s. 6d. net.

LIFE AND LETTERS OF AMBROSE PHILLIPPS DE LISLE.
By E. S. PurceLL. Two Vols. 8vo. 2g§s. net.

THE OXFORD MOVEMENT. Twelve Years, 1833-45. By
DEAN CHURCH. Globe 8vo. 5s.

THE LIFE AND LETTERS OF R. W. CHURCH, late Dean
of St. Paul’s. Globe 8vo. §s.

JAMES FRASER, SECOND BisHOP OF MANCHESTER. A Memoir.
1818-1885. By THoMAs HUuGHES, Q.C. 2nd Ed. Crown 8vo. 6s.

LIFE AND LETTERS OF FENTON JOHN ANTHONY
HORT, D.D., D.C.L., LL.D., sometime Hulsean Professor and
Lady Margaret’s Reader in Divinity in the University of Cambridge.
By his Son, ARTHUR FENTON HORT, late Fellow of Trinity College,
Cambridge. In two Vols. With Portrait. Ex. Cr. 8vo. 17s. net.

EXPOSITOR.—* 1t is only just to publish the life of a scholar at once so well known
and so little known as Dr. Hort. . . . Butall who appreciate his work wish to know more,
and the two fascinating volumes edited by his son gwe us the information we seek. They
reveal to us a man the vel ! antipodes of a dry-as-dust pedant, a man with many interests
and enthusiasms, a lover of the arts and of nature, an at| lete and one of the founders of the
Alpine Club, a man of restless mind but always at | for the d ds of friendshi
and finding his truest joy in his own home and family.”

THE LIFE OF FREDERICK DENISON MAURICE. Chiefly
told in his own letters. Edited by his Son, FREDERICK MAURICE.
With Portraits,. Two Vols. Crown 8vo. 16s.

MEMORIALS (PART I.) FAMILY AND PERSONAL, 1766-
1865. By ROUNDELL, EARL OF SELBORNE. With Portraits and
Illustrations. Two Vols. 8vo. 25s.net. (PART i1,) PERSONAL
AND POLITICAL, 1865-1895. Two Vols. 25s. net.

LIFE OF ARCHIBALD CAMPBELL TAIT, ARCHBISHOP OF
CANTERBURY. By RANDALL THOMAs, Bishop of Winchester,
and WILLIAM BeNHAM, B.D., Hon. Canon of Canterbury. With
Portraits.  3rd Edition. Two Vols. Crown 8vo. 10s. net.

P
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Kingsley (Charles)—continued.

DAILY THOUGHTS. Selected from the Writings of CHARLES
KiNGsLEY. By his Wife. Crown 8vo. 6s.

FROM DEATH TO LIFE. Fragments of Teaching to a Village
Congregation. With Letters on the ‘‘Life after Death.” Edited
by his Wife, Fcap. 8vo. 2s. 6d.

Maclear (Rev. Canon).—A MANUAL OF INSTRUCTION
FOR CONFIRMATION AND FIRST COMMUNION, WITH
PRAYERS AND DEVOTIONS. 32mo. 2s

THE HOUR OF SORROW; OR, THE OFFICE FOR THE
BURIAL OF THE DEAD. 32mo. 2s.

Maurice (Frederick Denison).—LESSONS OF HOPE. Readings
from the Works of F. D. MAURICE. Selected by Rev. J. LI.
Davies, MLA.  Crown 8vo. 5s.

THE COMMUNION SERVICE. From the Book of Common
Prayer, with select readings from the writings of the Rev. F. D.
MAURICE, M.A. Edited by the Rev. JoHN WILLIAM COLENSO,
D.D., Lord Bishop of Natal. 16mo. 2s. 6d.

THE WORSHIP OF GOD, AND FELLOWSHIP AMONG MEN.
By FREDERICK DENISON MAURICE and others., Fcap. 8vo. 3s. 6d.

RAYS OF SUNLIGHT FOR DARK DAYS. With a Preface by
Very Rev. C. J. VAuGHAN, D.D. New Edition. Pott 8vo. 3s. 6d.

Welby-Gregory (The Hon. Lady).—LINKS AND CLUES
2nd Edition. Crown 8vo. 6s.

Westcott (Rt. Rev. B. F., Bishop of Durham).—THOUGHTS
ON REVELATION AND LIFE. Selections from the Writings
of Bishop WesTcoTT. Edited by Rev. S. PHILLIPS. Crown 8vo. 6s.

The Fathers

INDEX OF NOTEWORTHY WORDS AND PHRASES FOUND
IN THE CLEMENTINE WRITINGS, COMMONLY
CALLED THE HOMILIES OF CLEMENT. 8vo. s3s.

Benson (Archbishop).—CYPRIAN : HIS LIFE, HIS TIMES,
HIS WORK. By the late EDWARD WHITE BENSON, Archbishop
of Canterbury. 8vo. 2Is. net.

TIMES.—" 1n all essential respects, in sobriety of judgment and temper, in sym-
pathetic insight into character, in firm ’grasp of historical and ecclesiastical issues, in
scholarship and erudition, the finished work is worthy of its subject and worthy of its
author. . . . In its main outlines full of dramatic insight and force, and in its details full
of the fruits of ripe learning, sound judgment, a lofty Christian temper, and a mature
ecclesiastical wisdom.”

SATURDAY REVIEW.—'On the whole, and with all reservations which can
possibly be made, this weighty volume is a contribution to criticism and learning on
which we can but congratulate the Anglican Church. We wish more of her bishops were
capable or desirous of descending into that arena of pure intellect from which Dr. Benson
returns with these posthumous laurels.”

Gwatkin (H. M.)—-SELECTIONS FROM EARLY WRITERS
ILLUSTRATIVE OF CHURCH HISTORY TO THE TIME
OF CONSTANTINE. 2nd Edition. Crown 8vo. 4s. 6d. net.
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to Lessons on the Bible, Early Church History, Christian Evidences,
etc. By the Rev. G. C. BELL, M.A., Master of Marlborough
College. 2nd Edition. With new chapter on Christian Ethic.
Crown 8vo. 3s. 6d.

GUAR DIAN.—* The hints and suggestions given are admirable, and, as far as Bible
teaching or instruction in * Christian Evidences’ is concerned, leave nothing to be desired.
Much time and thought has evidently been devoted by the writer to the difficulties which
confront the tcacher of the Old Testament, and a large portion of the volume is taken up
with the consideration of this branch of his subject.”

EDUCATIONAL REVIEW.—* For those teachers who are dissatisfied with the
existing state of things, and who are striving after something better, this little handbook
is invaluable. Its aim is ‘to map out a course of instruction on practical lines, and to
suggest methods and books wbicg may point the way to a higher standpoint and a wider
horizon.” For the carrying out of this, and also for his criticism of prevailing methods,
all teachers owe Mr. Bell a debt of gratitude ; and if any are roused to a due sense of
their responsibility in this matter, he will feel that his book has not been written in vain.”

Gilbert (Dr. G. H.)—A PRIMER OF THE CHRISTIAN

RELIGION. Based on the Teaching of Jesus, its Founder and
Living Lord. Crown 8vo. 4s. 6d. net.

Palmer (Florence U.)—-ONE YEAR OF SUNDAY SCHOOL
LESSONS FOR YOUNG CHILDREN. Adapted for use in
the Youngest Classes. Pott 4to. 4s. 6d.

Sermons, Lectures, HOOresses, and
Theological Essaps
(See also < Bible,’ ¢ Church of England,’ ¢ Fathers’)

Abbey (Rev. C. J.)—THE DIVINE LOVE: ITS STERN-

NESS, BREADTH, AND TENDERNESS. Crown 8vo. 6s.

GUARDIAN.—*“This is a book which, in our opinion, demands the most serious
and earnest attention.”

Abbott (Rev. E. A.)—

CAMBRIDGE SERMONS. 8vo. 6s.

OXFORD SERMONS. 8vo. 7s. 6d.

PHILOMYTHUS. An Antidote against Credulity, A discussion
of Cardinal Newman’s Essay on Ecclesiastical Miracles. 2nd
Edition. Crown 8vo. 3s. 6d.

THE SPIRIT ON THE WATERS, OR DIVINE EVOLU.

TION AS THE BASIS OF CHRISTIAN BELIEF. 8vo.
12s. 6d. net.

Abrahams (I.)—Monteflore (C. G.)—ASPECTS OF JUDAISM.
Being Sixteen Sermons. 2nd Edition. Fcap. 8vo. 3s. 6d. net.

TIMES,—" There is a great deal in them that does not appeal to Jews alone, for,
especially in Mr. Montefiore's addresses, the doctrines advocated, with much charm of
style, are often not by any means exclusively Jewish, but such as are shared and
honoured by all who care for religion and morality as those terms are commonly under-
stood in the western world.”

. GLASGOW HERALD.—‘Both from the homiletic and what may be called the
big-world point of view, this little volume is oue of considerable interest.” .






THEOLOGICAL CATALOGUE 23

Brooks (Phillips, late Bishop of Massachusetts)—
THE CANDLE OF THE LORD, and other Sermons. Crown 8vo.

6s.
SERMONS PREACHED IN ENGLISH CHURCHES. Crown
8vo. 6s.

TWENTY SERMONS. Crown 8vo. 6s.
THE LIGHT OF THE WORLD. Crown 8vo. 3s. 6d.
THE MYSTERY OF INIQUITY. Crown 8vo. 6s.

ESSAYS AND ADDRESSES, RELIGIOUS, LITERARY, AND
SOCIAL. Edited by the Rev. JoHN CorTON BROOKS. Crown
8vo. 8s. 6d. net.

NEW STARTS IN LIFE, AND OTHER SERMONS. Crown
8vo. 6s.

WESTMINSTER GAZETTE.—" All characterised by that fervent p:ety, catho-
licity of spirit, and fine command of language for which the Bishop was famous.”

THE MORE ABUNDANT LIFE. Lenten Readings. Royal
16mo. §s.

THE LAW OF GROWTH, and other Sermons. [/n the Press.

LIFE AND LETTERS OF PHILLIPS BROOKS. By A. V. G,
ALLEN. 3 vols. 8vo. 30s. net.

Brunton (Sir T. Lauder). —THE BIBLE AND SCIENCE.
With Illustrations. Crown 8vo, 10s. 6d.

Campbell (Dr. John M‘Leod)—
THE NATURE OF THE ATONEMENT. 6th Ed. Cr. 8vo. 6s.

REMINISCENCES AND REFLECTIONS. Edited with an
Introductory Narrative, by his Son, DoNALD CAMPBELL, M.A.
Crown 8vo. 7s. 6d.

THOUGHTS ON REVELATION. 2nd Edition. Crown 8vo. §s.

RESPONSIBILITY FOR THE GIFT OF ETERNAL LIFE.
Compiled fromn Sermons preached at Row, in the years 1829-31.
Crown 8vo. §s.

Canterbury (Frederick, Archbishop of)—

SERMONS PREACHED IN THE CHAPEL OF RUGBY
SCHOOL. Extra Fcap. 8vo. 4s. 6d.

SECOND SERIES. 3rd Ed. 6s.
THIRD SERIES. 4th Edition. 6s.

THE RELATIONS BETWEEN RELIGION AND SCIENCE.
Bampton Lectures, 1884. 7th and Cheaper Ed. Cr. 8vo. 6s.
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Church (Dean)—continued.
CATHEDRAL AND UNIVERSITY SERMONS. Crown 8vo. 6s.
PASCAL AND OTHER SERMONS. Crown 8vo. 6s.
TIMES.—** The{ are all eminently characteristic of one of the most saintly of modern .

divines, and one of the most scholarly of modern men of letters.”

SPECTATOR.—*Dean Church's seem to us the finest sermons pubhshcd since
Newman’s, even Dr. Liddon's rich and el dis not pted,—and they
breathe more of the spirit of perfect peace than even Newman's. They cannot be called
High Church or Broad Church, much less Low Church sermons; they are simply the
sermons of a good scholar, a great thinker, and a firm and serene Christian.”

CLERGYMAN’S SELF - EXAMINATION CONCERNING THE
APOSTLES’ CREED. Extra fcap. 8vo. 1s. 6d.

Congreve (Rev. John).—HIGH HOPES AND PLEADINGS
FOR A REASONABLE FAITH, NOBLER THOUGHTS,
LARGER CHARITY. Crown 8vo. §s.

Cooke (Josiah P.)—THE CREDENTIALS OF SCIENCE,
THE WARRANT OF FAITH. 8vo. 8s. 6d. net.

Curteis (Rev. G. H.)—THE SCIENTIFIC OBSTACLES TO
CHRISTIAN BELIEF. The Boyle Lectures, 1884. Cr. 8vo. 6s.

Davidson (R. T., Bishop of Winchester)—

A CHARGE DELIVERED TO THE CLERGY OF THE
DIOCESE OF ROCHESTER, October 29, 30, 31, 1894.
8vo. Sewed. 2s. net.

A CHARGE DELIVERED TO THE CLERGY OF THE
DIOCESE OF WINCHESTER, Sept. 28, 30, Oct. 2, 3, 4,
and 5, 1899. 8vo. Sewed. 2s. 6d. net.

Davies (Rev. J. Llewelyn)—

THE GOSPEL AND MODERN LIFE. 2nd Edition, to which is
added Morality according to the Sacrament of the Lord’s Supper.
Extra fcap. 8vo. 6s.

SOCIAL QUESTIONS FROM THE POINT OF VIEW OF
CHRISTIAN THEOLOGY. 2nd Edition. Crown 8vo. 6s.

WARNINGS AGAINST SUPERSTITION. Extra fcap. 8vo. 2s.6d.
THE CHRISTIAN CALLING. Extra fcap. 8vo. 6s.

BAPTISM, CONFIRMATION, AND THE LORD’S SUPPER,
as interpreted by their Outward Signs. Three Addresses. New
Edition. Pott 8vo. 1s.

ORDER AND GROWTH AS INVOLVED IN THE SPIRITUAL
CONSTITUTION OF HUMAN SOCIETY., Crown 8vo. 3s.6d.
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English Theological Library—continued.

V. THE CONFERENCE BETWEEN WILLIAM LAUD AND
MR. FISHER, THE JESUIT. Edited by Rev. C. H. Simp-
KINSON, M.A. Author of Tke Life of Archbishop Laud.

[8s. 6d. net.
[Other volumes are in preparation.]

EVIL AND EVOLUTION. An attempt to turn the Light of Modern
Science on to the Ancient Mystery of Evil. By the author of
The Social Horizon. Crown 8vo. 3s. 6d. net.

EXPOSITORY TIMES.—* The book is well worth the interest it is almost certain

excite.”

CHURCH TIMES.—* There can be no question about the or the keen

logic and the lucid style of this fascinating treatment of a problem which is of pathetic

interest to all of us. . . . It deserves to studied by all, and no one who reads it can

fail to be struck by it.”

FAITH AND CONDUCT : An Essay on Verifiable Religion. Crown

8vo. 7s. 6d.

Farrar (Very Rev. F. W., Dean of Canterbury)—

THE HISTORY OF INTERPRETATION. Being the Bampton
Lectures, 1885. 8vo. 16s.

Collected Edition of the Sermons, etc. Cr. 8vo. 3s. 6d. each.

SEEKERS AFTER GOD, .
ETERNAL HOPE. Sermons Preached in Westminster Abbey.
THE FALL OF MAN, and other Sermons.

THE WITNESS OF HISTORY TO CHRIST. Hulsean Lectures.
THE SILENCE AND VOICES OF GOD.

IN THE DAYS OF THY YOUTH. Sermons on Practical Subjects.
SAINTLY WORKERS. Five Lenten Lectures.

EPHPHATHA : or, The Amelioration of the World.

MERCY AND JUDGMENT. A few words on Christian Eschatology.
SERMONS AND ADDRESSES delivered in America.

Fiske (John).—MAN’S DESTINY VIEWED IN THE LIGHT
OF HIS ORIGIN. Crown 8vo. 3s. 6d.
LIFE EVERLASTING. Globe 8vo. 3s. 6d.

Foxell (W. ].)—GOD’S GARDEN : Sunday Talks with Boys.
With an Introduction by Dean FARRAR. Globe 8vo. 3s. 6d.
SPEAKER.—*Deals with obvious problems of faith and conduct in a strain of
viqorous simplicity, and with an evident knowledge of the needs, the moods, the diffi-
culties of boy-life.” It is the kind of book which instils of ge, trust, pati 3
and forbearance ; and does so quite as much by example as by precept.”

IN A PLAIN PATH. Addresses to Boys. Globe 8vo. 3s. 6d.

SPEAKER.—*He handles with admirable vigour, and real discernment of a bo'x;s
difficulties, such high themes as the use of tim_?hnoble ge, the true gentl , the
noblest victory, and progress through failure. ere is nothing childish in the method of
treatment, and yet we feel sure that a man who spoke to a con tion of lads in this
fashion would not talk over the head of the youngest, and yet find his way to the hearts
of those who are just passing from the restraints of u:i:ool to the responsibilities of life.”

Fraser (Bishop).—UNIVERSITY SERMONS. Edited by
Rev. JoHN W, DIGGLE. Crown 8vo. 6s.

to
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Hort (F. ]J. A.)—continued.

SERMONS ON THE BOOKS OF THE BIBLE (selected from
Village Sermons). Crown 8vo. 3s. 6d.

VILLAGE SERMONS IN OUTLINE. Crown 8vo. 6s.

CONTENTs : I. The Prayer ook, 16 Sermons. 1I. Baptism,

5 Sermons. III. Mutual Subjection the Rule of Life (Eph. v. 21),
6 Sermons. IV. The Sermon on the Mount (St. Matt. v. 1; vii.
29), 11 Sermons. V. Advent, 4 Sermons. VI. The Armour of
the Cross. VII. The Resurrection, 7 Sermons.

CAMBRIDGE AND OTHER SERMONS. Crown 8vo. 6s.
Hughes (T.)—THE MANLINESS OF CHRIST. 2nd Ed

Fcap. 8vo. 3s. 6d.

GLOBE.—"* The Manliness of Chyist is a species of lay sermon such as Judge Hughes
is well qualified to deliver, seeing that manliness of thought and feeling has been the
prevailing characteristic of all his literary products.”

BRITISH WEEKLY.—* A new edition of a strong book.”

Hutton (R. H.)—
ESSAYS ON SOME OF THE MODERN GUIDES OF ENG-

. LISH THOUGHT IN MATTERS OF FAITH. Globe8vo. 5s.

THEOLOGICAL ESSAYS. Globe 8vo. ss.

ASPECTS OF RELIGIOUS AND SCIENTIFIC THOUGHT.

gelected from the Spectator, and edited by E. M. Roscor. Globe
vO. §s.
Hyde (W. DE W.)—OUTLINES OF SOCIAL THEOLOGY.
Crown 8vo. 6s.

Dr. Hyde thus describes the object of his book : ‘¢ This little book aims
to point out the logical relations in which the doctrines of theology will
. stand to each other when the time shall come again for seeing Christian
truth in the light of reason and Christian life as the embodiment of love.”

PRACTICAL IDEALISM. Globe 8vo. 5s. net.

Nlingworth (Rev. J. R)—SERMONS PREACHED IN A
COLLEGE CHAPEL. Crown 8vo.
UNIVERSITY AND CATHEDRAL SERMONS. Crown 8vo. 5s.
PERSONALITY, DIVINE AND HUMAN. Bampton Lectures,
1894. Crown 8vo. 6s.

TIMES.—* Will take high rank the rare theological masterpieces produced by
that celebrated foundation.” .

EXPOSITOR.—*1t is difficult to convey an adeq imp of the fresh
and strength of the whole ment. . . . It isa book which no one can be satisfied with

reading once ; it is to be studied.”
DIVINE IMMANENCE. An Essay on the Spiritual Significance
of Matter. New Edition. Cr. 8vo. 6s.

CHURCH QUARTERLY REVIEW . —‘“A very valuable book. . . . Divine
Immanence is likely to prove of t service to Chrnistian truth. It combines, to a
remarkable extent, profound thought and clear expression. It is throughout written
in an interesting style.”

GUARDIAN.—"Altogether, we have rarely read a book of such philosophical
earnestness in construing the Christian view of existence in terms of the thought and
knowledge of these days, nor one more likely to bring home the knowledge of a%avionr
to the modern man."” .
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Knight (W. A.)—ASPECTS OF THEISM. 8vo. 8.s. 6d.

LETTERS FROM HELL. Newly translated from the Danish. With
an Introduction by Dr. GEORGE MACDONALD. Twenty-eighth
Thousand. Crown 8vo. 2s. 6d.

Lightfoot (Bishop)—
THE CHRISTIAN MINISTRY. Reprinted from Dissertations on
the Apostolic Age. Crown 8vo, 3s. net.
LEADERS IN THE NORTHERN CHURCH : Sermons Preached
in the Diocese of Durham. 2nd Edition. Crown 8vo.
ORDINATION ADDRESSES AND COUNSELS TO CLERGY.
Crown 8vo. 6s.
CAMBRIDGE SERMONS. Crown 8vo. 6s.
SEl;MON6Ss‘PREACHED IN ST. PAUL’S CATHEDRAL. Crown
vo.
SEl;MONéS& PREACHED ON SPECIAL OCCASIONS. Crown
vo.

A CHARGE DELIVERED TO THE CLERGY OF THE
DIOCESE OF DURHAM, 25th Nov. 1886, Demy 8vo. 2s.
ESSAYS ON THE WORK ENTITLED ¢ Supernatural Reli-

gion.” 8vo. 10s. 6d.
DISSERTATIONS ON THE APOSTOLIC AGE. 8vo. 14s.
BIBLICAL ESSAYS. 8vo. 12s.

TIMES.—‘ As representing all that is now available of the Bishop's profound learning
and consummate scholarship for the illustration of his great subject, the present volume
and its successor will be warmly wel, d by all stud of theology.”

Lillingston (Frank, M.A.)—THE BRAMO SAMAJ] AND
ARYA SAMAJ IN THEIR BEARING UPON CHRIS.
TIANITY. A Study in Indian Theism. Cr. 8vo. 2s. 6d. net.

Macmillan (Rev. Hugh)—

BIBLE TEACHINGS IN NATURE. 15th Ed. Globe 8vo. 6s.

THE TRUE VINE; OR, THE ANALOGIES OF OUR LORD’S
ALLEGORY. s5th Edition. Globe 8vo. 6s.

THE MINISTRY OF NATURE. 8th Edition. Globe 8vo. 6s.

THE SABBATH OF THE FIELDS. 6th Edition. Globe 8vo. 6s.

THE MARRIAGE IN CANA. Globe 8vo. 6s.

TWO WORLDS ARE OURS. 3rd Edition. Globe 8vo. 6s.

THE OLIVE LEAF. Globe 8vo. 6s,

THE GATE BEAUTIFUL AND OTHER BIBLE TEACHINGS
FOR THE YOUNG. Crown 8vo. 3s. 6d.

SPEAKER.—*These addresses are, in fact, models of their kind—wise, reverent, and
not less imaginative than practical ; they abound in choice and apposite anecdotes and
illustrations, and possess distinct literary merit.”

DAILY CHRONICLE.—*“The poetic_touch that beautifies all Dr. Macmillan's
writing is fresh in every one of these charming addresses. The volume is sure to meet
with cordial appreciation far beyond the sphere of its origin.”

GLEANINGS IN HOLY FIELDS. Crown 8vo. 3s. 6d.
THE CORN OF HEAVEN. Crown 8vo. 6s.

Mahaffy (Rev. Prof.)—~THE DECAY OF MODERN PREACH-
ING: AN ESSAY. Crown 8vo. 3s. 6d.
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Milligan (Rev. Prof. W.)-THE RESURRECTION OF OUR
LORD. Fourth Edition. Crown 8vo. §s.
SPECTATOR.—*The ith bi d fe Dr. Milligan, and
cvap.gebunmmmthua s put 'lt.he hrevuyano‘orce b!, andlhg:snmde
a special study of the more receat dm:umonson this uyect of the question. . . . The
remaining lectures are more b views, in fmh and
vigorous exegesis, and manifest a Eeenappnhennon of d:e bearing of the fact of the
Rsunecuouonmanymmntquesmns of theology. The notes are able and
holarly, and el the hing of the text.”
THE ASCENSION AND HEAVENLY PRIESTHOOD OF
OUR LORD. Baird Lectures, 1891. Crown 8vo. 7s. 6d.

Moorhouse (J., Bishop of Manchester)—

JACOB: Three Sermons. Extra fcap. 8vo. 3s. 6d.

THE TEACHING OF CHRIST. Its Conditions, Secret, and
Results. Crown 8vo. 3s. net.

CHURCH WORK: ITS MEANS AND METHODS. Crown
8vo.  3s. net.

CHURCH T/MES.—'' It may almost be said to markan epoch, and to inaugurate a
new era in the lnstory of Episcopal visitation.”

TIMES.—* A series of di dd es, full of practical l, by one of the
most active and of mod 1

GLOBE.—" Throughout the volume we note t:fnsence of the wisdom that comes
from long a.nd vaned exp , from sympathy, from the possession of a fair and
tolerant mind.

MANCHESTER GUARDIAN,—* ¢ Full of interest and i mstrucuon for all who take
an interest in soctal and moral, to say of and deserves to
find careful far bey ‘thehmtsof:hocetowhomnmongmdlyad ressed.”
Myers (F. W. H.)—SCIENCE AND A FUTURE LIFE.

Gl 8vo. s5s.

Nash (H. S.).—GENESIS OF THE SOCIAL CONSCIENCE.
THE RELATION BETWEEN THE ESTABLISHMENT
OF CHRISTIANITY IN EUROPE AND THE SOCIAL
QUESTION. Crown 8vo. 6s.

SCOTSMAN.—* The book is eloquently, and at times brilliantly, written. . But
few readers could go throu}h it without being inspired by its clever nnd animated hand.
ling of philosophical

MANCHESTER GUARDIAN —** An interesting and suggestive little book."”

Pattison (Mark).—SERMONS. Crown 8vo. 6s.

Peabody (Prof. F. G.)—JESUS CHRIST AND THE SOCIAL
QUESTION. Crown 8vo. 6s.

PHILOCHRISTUS. Memoirs of a Disciple of the Lord. 3rd Ed. 8vo. 12s.
Pike (G. R.)—THE DIVINE DRAMA THE DIVINE

18VIANIF ESTATION OF GOD IN THE UNIVERSE. Crown
vo,

Plumptre (Dean). — MOVEMENTS IN RELIGIOUS
THOUGHT. Fcap. 8vo. 3s. 6d.
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S8tubbs (Dean)— .

CHRISTUS IMPERATOR. A Series of Lecture-Sermons on the
Universal Empire of Christianity. Edited by Very Rev. C. W.
StuBss, D.D., Dean of Ely. Crown 8vo. 6s.

The discourses included in this volume were delivered in 1893 in the
Chapel-of-Ease to the Parish Church of Wavertree—at that time the
centre of much excellent social work done by Mr. Stubbs, who had not
yet been promoted to the Deanery of Ely. The following are the subjects
and the preachers :—The Supremacy of Christ in all Realms: by the Very
Rev. Charles Stubbs, D.D., Dean of Ely.—Christ in the Realm of History :
by the Very Rev. G. W. Kitchin, D.D., Dean of Durham.—Christ in the
Realm of Philosophy: by. the Rev. R. E. Bartlett, M.A.,, Bampton
Lecturer in 1888.—Christ in the Realm of Law: by the Rev. J. B.
Heard, M.A., Hulsean Lecturer in 1893.—Christ in the Realm of Art:
by the Rev. Canon Rawnsley, M. A., Vicar of Crosthwaite.—Christ in the
Realm of Ethics : by the Rev. J. Llewelyn Davies, D.D., Vicar of Kirkby
Lonsdale, and Chaplain to the Queen.—Christ in the Realm of Politics:
by the Rev. and Hon. W. H. Freemantle, M. A., Canon of Canterbury.—
Christ in the Realm of Science: by the Rev. Brooke Lambert, B.C.L.,
Vicar of Greenwich.—Christ in the Realm of Sociology : by the Rev. S. A.
Barnett, M.A., Warden of Toynbee Hall, and Canon of Bristol. —Christ
ir} gne Realm of Poetry: by the Very Rev. Charles Stubbs, D.D., Dean
of Ely.

SCOTSMAN.—* Their prelections will be found stimulating and instructive in a high
degree. The volume deserves recognition asa courageous attempt to give to Christianity
its rightful place and power in the lives of its professors.”

Talbot (Bishop)—A CHARGE DELIVERED TO THE
CLERGY OF THE DIOCESE OF ROCHESTER, October
24, 25, and 26, 1899. 8vo. Sewed. 2s. net.

Temple (Archbishop). See Canterbury.

Thackeray (H. St. John).—THE RELATION OF ST. PAUL
TO CONTEMPORARY JEWISH THOUGHT. Cr. 8vo. 6s.

Trench (Archbishop). —HULSEAN LECTURES. 8vo. 7s.6d

Van Dyke (Henry).—THE GOSPEL FOR AN AGE OF

DOUBT. The Yale Lectures on Preaching, 1896. Cr. 8vo.
8s. 6d.

SCOTSMAN.—* While the lectures are in no danger of being challenged as hetero-
dox, the last charge that will be made against the author will be that he fails to discern
the spirit of the aﬁe or the attitude of mind, and the outstanding reasons of that attitud
of multitudes of thoughtful and reverent people towards the teaching of the Churches.”

Vaughan (C. J., Dean of Llandaff)—

MEMORIALS ‘OF HARROW SUNDAYS. sth Edition. Crown
8vo. 10s. 6d.
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SCOTSMAN.—* They form an altogether admirable collection of \ngorom and
thoughtful pronouncements on a variety of social, national, and religious topics.”
GLASGOW HERALD.—‘ A volume such as this is the best reply to those friends
of the people who are for ever complaining that the clergy waste their time preachlng
ant and p 1 salvation, and neglect the weightier matters of the law.”

MANCHES TER GUARDIAN.—" He speaks boldly as well as thoughtfully, and
what he has to say is always worthy of attention.

EXPOSITORY TIMES.— Most of them are social, and these are the most interest-
ing. And one feature of peculiar interest is that in those sermons which were preached
twenty L ago Canon Vaughan saw the questions of to-day, and suggested the remedies
we are beginning to apply.

Vaughan (Rev. E. T.)-SOME REASONS OF OUR CHRIS-
TIAN HOPE. Hulsean Lectures for 1875. Crown 8vo. 6s. 6d.

Venn (Rev. John). —ON SOME CHARACTERISTICS OF
BELIEF, SCIENTIFIC AND RELIGIOUS. 8vo. 6s. 6d.

Ward (W.)—WITNESSES TO THE UNSEEN, AND
OTHER ESSAYS. 8vo. 10s. 6d.
ST. JAMES'S GAZEdTTE —¢Mr. Ward’s reputation as a hical thinker at

once T d, and as the master of a hterary style alike vxgoro

scholarly, and popular, has been amply established by his previous works. That itis well
worthy of his rep h to say in dation of his new book.”
DAILY CHROIVICLE “ Hll whole book recalls men to those thnessu for the
which 1 ies cannot analyse, yet which are abundantly rational.”

T/MES.—** A series of brilliant and suggestive essays. . . . This pregnant and sug-
gestive view of the larﬁr intellectual tendencies of our own and other ages is enforced
and illustrated by Mr. Ward with much speculative insight and great literary brilliancy.’

Welldon (Bishop). —THE SPIRITUAL LIFE, and other
Sermons. Crown 8vo. 6s.

SCOTTISH LEADER.—* Inastrain of quiet, p ive el p Welldon
treats impressively of various aspects of the hlgher life. Hls dxscourses cannot fail both
to enrich the heart and stimulate the mind of the earnest reader.”

X GL”ASGOW HERALD.—* They are cultured, reverent, and thoughtful produc-
tions.

THE REVELATION OF THE HOLY SPIRIT. Crown 8vo.
[/n the Press.
“I LIVE,” THE LAW OF THE CHRISTIAN LIFE. Crown
8vo. [/n the Press.

Westcott (B. F., Bishop of Durham)—

ON THE RELIGIOUS OFFICE OF THE UNIVERSITIES.
Sermons. Crown 8vo. 4s. 6d.

GIFTS FOR MINISTRY. Addresses to Candidates for Ordination.
Crown 8vo. 1s. 6d.

THE VICTORY OF THE CROSS. Sermons preached dunng Holy
Week, 1888, in Hereford Cathedral. Crown 8vo. 3s. 6d

FROM STRENGTH TO STRENGTH. Three Sermons (In
Memoriam J. B. D) Crown 8vo. 2s.

THE REVELATION OF THE RISEN LORD. Cr. 8vo. 6s.

THE HISTORIC FAITH. 3rd Edition. Crown 8vo. 6s.

THE GOSPEL OF THE RESURRECTION. 6th Ed. Cr. 8vo. 6s.







THEOLOGICAL CATALOGUE 39

Wilson (J. M., Archdeacon of Manchester)—

SERMONS PREACHED IN CLIFTON COLLEGE CHAPEL.
Second Series. 1883-go. Crown 8vo. 6s.

ESSAYS AND ADDRESSES. Crown 8vo. 2s. 6d. net.

GUARDIAN.—*We heartily welcome a new edition of Archdeacon Wilson's
Essays and Addresses.”

SPEAKER.—*“We are glad to welcome a new edition of the Archdeacon of
Manchester's Essays and Addresses. . . . These addresses are manly, straightforward,
and sagacious ; and they are, moreover, pervaded with a deep sense of responsibility and
unfailing enthusiasm.”

SOME CONTRIBUTIONS TO THE RELIGIOUS THOUGHT
OF OUR TIME. Crown 8vo.

THE GOSPEL OF THE ATONEMENT. Being the Hulsean
Lectures for 1898. Crown 8vo. 3s. 6d.

SPEAKER.—* This volume deserves a cordial welcome, and will reward a careful
study. It is marked by a candour and courage, a sincerity and liberality of spirit, which
prove very attractive.”

OXFORD MAGAZINE.—* They contain a good deal of strong thought and
delicate expression.”

SPECTATOR.—* A notable pronouncement.”

TWO SERMONS ON THE MUTUAL INFLUENCES OF
THEOLOGY AND THE NATURAL SCIENCES. S8vo.
Sewed. 6d. net.

Wood (C. J.)—SURVIVALS IN CHRISTIANITY. Cr. 8vo. 6s.

MANCHESTER GUARDIAN.—* Striking, stimulating and suggestive lectures.
. . . The author writes with the boldness and convigtion of a mystic; he brings wide
reading to bear upon every branch of his subject, and his book is impressive and
interesting throughout.”

Primtea by R. & R. CLARK, LIMITED, Edinburgh.
C.5.5.02.
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